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Pleading for a complete return to Christianity
as it was in the beginning.
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"THEREFORE, since we are surrounded by so great a cloud of witnesses,
let us lay aside every weight, and sin wiiicli clings so closely, and let
us run with perseverance the race that is set before us, looking to Jesus

Jt

the pioneer and perfecter of our faith, who for the joy that was set before

Jt.

him endured the cross, despising the shame, and is seated at the right
hand of the throne uf God." (Hebrews 12:1-2, Rev. Stand. Vsn.)

*K
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*K

Ji.

AT THE OPENING of another year no more appropriate word from God to His

people could be given than the text quoted above.
It begins with the word "therefore," a significant word in the epistle. "There
fore" means "because of what has been said; consequently," and links up this
twelfth chapter with the eleventh. When the Scriptures were written they were
not divided into chapters and verses as we have them today. Thus, we should
read right through from chapter eleven to chapter twelve to understand the full
meaning of what the writer is exhorting us to do. Indeed, we shall find that the
whole epistle is connected at the head of almost every chapter with the words
"therefore" or "now."

In the eleventh chapter we read of the great men of God, the heroes of faith
of the Old Testament. These are set before us to encourage us by their example

to persevere and to be determined in our following of Christ Jesus. The usual
exposition given to the words "surrounded by so great a cloud of witnesses" is that
those men of faith are, as it were, watching around the arena our conflict with

the powers of evil: they are witnesses of our strife, and the fact of their witnessing
acts as an encouragement to us. But these "witnesses" are more than spectators.
In the Greek they are "martyrs," who have borne testimony with their blood. If we
read chapter eleven we shall see that these heroes are witnesses to the faithful
ness of the living God, and by that fact we too are exhorted to depend upon His
faithfulness. For, after all, it is not the strength of my faith which saves me, but
the faithfulness of God: "If we are faithless, he remains faithful—he cannot deny
himself" (2 Tim. 2:13).

In the second verse we are given another infallible incentive to continue stead
fastly to the end. The perfect example of Jesus is set before us. He is the author,
the origin, the forerunner, the pioneer of faith, in that He has shown that absolute
faith in God and the glory that was yet to be which impelled Him to "endure the
cross, despising the shame." Man has practised some fearful means of torturing
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or putting to death his fellow. All the ingenuity and calculated cruelty which
his brain could devise have gone into these instruments of torture, both of body
and of mind. The guillotine in Prance, the gallows in this country, have their
stigma of ignominy and shame. But nothing approaches the cross as such an
instrument of punishment and death. Crucifixion was a death held in horror even
by the brutal Romans: a death reserved for the most despicable and atrocious

criminals and for slaves, who had fewer rights in the Roman Empire than dogs.
Their great orator, Cicero, said, "As for crucifixion, let it not once be named
among Romans." Paul catches its horror when he writes to the Philippians that

Christ "became obedient imto death, even death on a cross." Yet Jesus, "endured
the cross, despising the shame." He took that Roman instrument of torture and

transformed it into an emblem of glory and life and joy, so that Paul could say,
"Par be it from me to glory except in the cross of our Lord Jesus Christ" (Gal. 6:14).
Yes, Jesus has gone the way, run the race before us, and triumphantly reached

the goal. The runners in the Greek games at Olympia set their gaze wholly on

the pillar which marked the end of their race, the winning post. There must be
no looking around or back, no divided interest or attention, no being entrammelled

with imnecessary or trivial things. Just so, we as Christians are to set our eyes
upon Jesus, "My Lord, my life, my way, my end" as the hymn says. We are to

look away from anything that would distract, and, like Paul, "forgetting what lies
behind and straining forward to what lies ahead, press on toward the goal for
the prize of the upward call of God in Christ Jesus" (Phil. 3:13-14).

How does this work out in our daily living? It means that all our service
miist be rendered as to Christ, not even to our fellow-men, nor even to His church.

Then there will be no thought of our giving up because we do not feel we are
appreciated by our brethren as we should be, or because wle have been offended

or hurt, or any personal differences with brother or sister, or any other human
reason. Looking to Jesus, our lives and service will have a new incentive, new
power, new meaning. For we live and serve not in a dogged weary struggle, but

in the strength which Christ supplies by His Holy Spirit. He is with us always;
His strength is ours for the receiving. So long as we keep our gaze upon Jesus,
"consider him," the triumph is assured, the end certain.

Let us live, not only throughout this year, but moment by moment, in this

assiu-ed faith. Let us realise that every thought, word and action are forming a
part, good or bad, in the whole of our lives. A few weeks ago a woman speaker on
the B.B.C. programme, "Lift up your hearts," asked that we might present every
day to God as a perfect thing.

There is an old saying, "Take care of the pence and the pounds will take
care of themselves." Spiritually let us take care of the moments and the year will
take care of itself.
EDITOR.

BiMe ISwiJUveM, Bjcwrnmq.
BIBLE business is booming, on both sides of the Atlantic. In this age of doubt
a solid faith in Holy Writ is suddenly being displayed by cultural tycoons.
With huge personal investments they are testifying their belief that though
congregations may still be shrinking in the churches, there's a bigger audience than
ever before for the Bible stories.

First, the Theatre. On Broadway the Book of Job—freely edited by Elia Trn/r-ati
and Archibald McLeish—is a smash hit, now in its 46th week.

Then the Cinema. Millions are staked in new scriptural spectaculars, whose
subjects include Goliath, Bathsheba and Christ Himself.

Above all Publishing. New Testaments in modem dress are now runaway
sellers. The Penguin Gospels have nearly reached the quarter-million mark.
Another version is selling over 1,000 a day—at 45/- and 12 dollars.
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But what about The Book itself? Sales of the Authorised Version, it seems,

are still climbing. Over 2,750,000 Bibles were sold last year, I estimate, by British
publishers.
And the British and Foreign Bible Society tell me that last year they distri

buted nearly 3i million complete Bibles, 3i million New Testaments, and about
20 million "portions" of the Bible throughout the world.
Does anybody make a profit out of The Book? Certainly not, it seems, those
dedicated scholars who do the hard labour of translation.

Evelyn Waugh has just revealed that Monsignor Ronald Knox received less
than £500 from the Roman Catholic Church for his years of work on the Vulgate.
I estimate that if Knox had lived he would have earned to date—on a standard

royalty rate—over £30,000.

Mr. Waugh criticises his Church for treating Knox so shabbily. Yet the trans
lators of the Bible have always been expected to do their duty without hope of
reward—in cash, at least.

Forty-seven men fashioned the world's best-seller as we know it, back in 1611.
It took them nearly three years. Only about half a dozen were paid—about £50—
for revising the text. The rest were promised good jobs in the Church.
Another band of scholars toiled over the Revised Version for 15 years. A million
copies were sold on the day of publication. But the men who wrote it, as far as
I can discover, received not a penny.

Now yet another version of the Bible is on the way.

For over 10 years a

secret committee of experts—sponsored by all the Churches but the Roman Catholic
—^has been putting the New Testament into modem English.
They have finished the main part of their work. The eagerly-awaited text is
now being revised for publication in 1961. And the translators, whose names are
still shrouded in mystery, are apparently doing it all for love.

No official information is yet available. But I am assured that "nobody has
given a thought to payment." The £ s. d. of the Bible is indeed cloaked in a
quasi-reverential hush.

Questions about its economics are regarded in some quarters not only as im
pious but as unbusinesslike. One man politely refused me information about Bible
sales last week because he said, it was "controversial." Another explained that
"you don't tell your competitors how well you're doing."

But it is clear that some people have done very well from the Bible in the past.
There was an enterprising King's Printer who bought the copyright of the
Authorised Version for only £3,000 in 1611.

There was the enterprising Eyre who paid £10,000 for the right to be King's
Printer—and own the Bible copyright—for only 30 years. (He didn't possess so
much as a stick of type).

That was nearly 200 years ago. But Charles Eyre's descendants still keep that
royal patent today.
Their former monopoly is shared with three other firms.

Yet anybody who wants to print a part of the 773,697 words in the Authorised
Version must apply to Col. Oliver Crosthwaite-Eyre, MP. for the New Forest and
chapman of Eyre and Spottiswoode Ltd., the Queen's Printers.

Today there is no profiteering in this unique privilege. An attack on it at last
year's Church Assembly was not pressed home. The public service of the Queen's
Printers is beyond reproach.

No objection is raised to the fact that Colonel Crosthwaite-Eyre is himself a
Roman Catholic, and that his son, who will inherit the patent, might become a
Hindu or a Muslim, yet retain his rights over the Protestant Bible.
Nor, it seems, is the Chvirch worried by arguments that the Crown's perpetual
copyright, administered by the Queen's Printers, has no basis in fact.
Profits from the Authorised Version are now, I'm told, kept to a minimum.
But no such restrictions govern later versions of the Bible story.
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There is, for example, the sensational success of the Wiccamical Prebendary of
Exceit in Chichester Cathedral, J. B. Phillips. This 53-year-old clergyman began
in wartime—fired with crusading zeal—to put the New Testament into everyday
English. Now he finds to his embarrassment that his evangelism has brought bim
a small pre-tax fortune.

His books have sold over 2,500,000 copies to date, and I estimate they have
earned him about £150,000.

Then there is the amazing bonanza which the Bible brought to the heirs of
Pulton Oursler, an American jovunalist who rewrote the Old and New Testaments.

His New Testament version. The Greatest Story Ever Told, has been bought by
Twentieth Century-Pox. And next summer it goes into production in Israel, if
George Stevens, the producer, has solved his difficulty in casting the role of Jesus.
The price? A record payment of two million dollars.
—Blackburn Evening Telegraph (November 5th, 1959).

CONDUCTED BY

L. CHANNING

TION BOX

Send your questions
direct to L.Channin^
10 Mandeville Road,

Aylesbury, Bucks.

Q. Was the apostle Paul baptised with the Holy Spirit, and if not, why not?
A. The question itself can be answered very briefly, but it raises other issues

concerning the purpose of the baptism of the Holy Spirit and the laying-on of the
hands of Ananias, which ought to be dealt with more fully.
An Assumption. It is generally assumed that the baptism of the Holy Spirit
received by the apostles on the day of Pentecost also conferred upon them
the promises of inspiration and authority given to them by the Lord, especially
those contained in John, chapters 14 and 16. But those holding such a view are
faced with a formidable difficulty concerning Cornelius and his household. Peter

emphatically declares that Cornelius and his household received exactly the gamo
gift, in being baptised with the Holy Spirit, as the apostles had received at Pente

cost (Acts 11:15-17; 15:8-9). If the baptism of the Holy Spirit conferred inspiration
and authority upon the apostles, then Cornelius and his company must also have
had these powers. It is also further assumed that the power of inspiration once
given was continuous. Cornelius and his friends must have received this also.

But such a conclusion is not only not substantiated by the scriptures, but is quite
contrary to them, since it virtually raises Cornelius and his household to the level
of apostles.

The Two Gifts. But the promises given to the apostles of inspiration and
authority, and the baptism of the Holy Spirit were two different gifts, and should
not be confused. The baptism of the Holy Spirit did not confer anything more
upon its recipients than the ability to speak in tongues (Acts 2:1-11; 10:44-48). In
this it was exactly the same in its results as the gift of tongues given by the layingon of hands (Acts 19:6). The only difference between the two was the manner

in which the gift was made: the one through human instrumentality, the other
direct from heaven. Further, the baptism of the Holy Spirit served only as a sign.
On Pentecost, it was a sign that the Lord's kingdom had been established (Acts 2:
14-21). In the case of Cornelius, it was a sign to Peter and his fellow Jews that

the Gentiles were to have equal place with the Jews in the kingdom (Acts 10:44-47;
11:12-18; 15:6-11).

The gift of inspiration through the Holy Spirit, promised by the Lord to the
apostles, embodied a three-part promise: that of bringing to their remembrance all
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the truth that the Lord had taught them, revealing to them new truth, and guiding
them into all truth (John 14:26; 16:13). In the declaring of this truth lay their
authority—the power of binding and loosing on earth and in heaven (Matt. 16:19;
18:18; John 20:23). Contrary to the usual assumption, Jesus shows that inspiration
once given was not to be continuous, but was to be given as and when needed—
"in that same hour" (Matt. 10:19-20; Luke 12:11-12). Like all the gifts of the
Spirit, it was to be at His will (Rom. 12:6; 1 Cor. 12:11; Eph. 4:11; Heb. 2:4).

On the day of Pentecost, the baptism of the apostles by the Holy Spirit arrested
the attention of those who came together as a result of this sign, providing Peter
with an opportunity to preach the gospel, and thus the power of inspiration was
given.

The two gifts, then, were coincidental with each other, but were not the

same gift:" the one provided opportunity for the use of the other. Inspiration con
tinued to be given as and when needed. This is clearly shown throughout the Acts
in such expressions as "being filled with the Holy Spirit" (Acts 4:8). If the apostles
and others were filled with the Spirit's inspiration all the time, there would be little
point in such expressions. Cornelius and his household, on the other hand, received
only the baptism of the Holy Spirit, giving them the power to speak in tongues and
nothing more.

Further signs unnecessary. If the foregoing is true, and we believe that it is,
then the question concerning Paul can be answered. Paul is not recorded as having
received the baptism of the Holy Spirit as the other apostles. He clearly states
to the Corinthians, however, "I thank my God, I speak with tongues more than you
all," but how or when he received that gift is not revealed, for it is not significant.
At Paul's conversion, no such sign as the baptism of the Holy Spirit was needed,
for even greater signs had been given; Paul had seen the Lord on the Damascus
road; those with him had witnessed a great supernatural manifestation, although
not realising what it was; Ananias, who was sent to Paul, had received a direct
commission from the Lord in a vision; and Paul had received a vision preparing
him for his coming (Acts 9:3-16).

The Work of Ananias. However, PaxU did receive the Holy Spirit at his con
version, as the scriptures plainly state. But now the questions arise, in what degree
was the gift given, and in what way was it imparted? Again, it has been generally
assumed that Ananias went to Paul in order to impart to him the Spirit by the
laying-on of hands, and that Ananias was given special power to accomplish this
purpose. But again, this is creating imnecessary difficulties, besides failing to
harmonise with other passages of scripture on the subject.

We know that only an apostle had power to impart the Holy Spirit by the
laying-on of hands. This is clear from Acts 8:14-17, where Philip is shown as being
unable to impart gifts of the Spirit to those who had come to Christ as a result

of his preaching. The apostles Peter and John had to go from Jerusalem especially
for this purpose (see also Rom. 1:11; 2 Cor. 12:12). There is no exception to this
in the New Testament.

Further, a careful reading of the accoimt of Paul's con

version shows that Ananias was not told by the Lord to go to Paul for the pur
pose of giving him the Spirit by the laying-on of hands, but "that he might receive
his sight" (Acts 9:12; 22:13).

How Paul received the Holy Spirit. Yet when Ananias came to Paul he put
his hands on him and said, "Brother Saul, the Lord, even Jesus, that appeared unto
thee in the way as thou camest, hath sent me, that thou mightest receive thy sight,
and be filled with the Holy Ghost" (Acts 9:17).

How then could this statement

be true if Ananias had no power to impart the Holy Spirit? The answer is seen
in the general promise made on the day of Pentecost. To all who believed, re
pented, and were baptised, the promise of the gift of the Spirit—the new life in
Christ—was made (Acts 2:38; John 3:5; Eph. 2:10; 2 Cor. 5:17; Tit. 3:5). Paul

received the Spirit, the gift of the new life, when Ananias baptised
This
readily accounts for the words of the latter, for it made the baptism of Paxil, and
his subsequent reception of the Holy Spirit dependent upon Ananias. The layingon of the hands of Ananias was solely for the purpose of restoring Paul's sight.
This is consistent with the gift of healing which was given widely in the New
Testament church (1 Cor. 12:9, 28).
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The Answer. Thus the answer to the question is clear, and the scriptures are
shown to be in perfect harmony. It is not recorded that Paul received the bap
tism of the Holy Spirit at his conversion, for such a sign was not needed. He did,
however, receive his sight by the laying-on of the hands of Ananias, and the gift
of the new life in the Spirit at his baptism. One thing more was needed: the
inspiration and authority as an apostle, according to the promises given by the
Lord in John, chapters 14 to 16. This, as with the other apostles, was given sub
sequently as and when needed, and in Paul's case is manifested immediately after
his three years' training by the Lord in Arabia (Gal. 1:11-17; 1 Cor. 2; 1 Thes. 1:5;
2:13). Thus Paul could say that in everything, power, as well as qualifications
and authority, he was "not a whit behind the very chiefest apostles" (2 Cor. 11:5;
see also 1 Cor. 9:1; 15:1-11; Gal. 1:1).

YlflaAk 16:920 iP^pjuAiMii?
MOST of the newer versions of the Bible leave out Mark 16:9-20.

Modem scholar

ship is pretty well agreed that it doesn't belong in the text. Since a very vital point
Is at stake we wish to make a few observations in favour of the inclusion of the

passage. We are well aware that one rims a terrible risk in expressing an opinion

contrary to the scholars. He is generally considered to be little better, if any, than
a nincompoop.

On the other hand, since scholarship is not in total agreement on the subject,
that minority of them in favour of the inclusion will be in the same class. With

them we are not in the least ashamed to be found in company.

The very fact that the scholars themselves disagree on this, or any other
matter, is proof that scholarship is not infallible, and at best is but a commentary.
Scholarship cannot, and does not, establish the scripturalness of a position or
practice. Let it be remembered that the Word of God alone does that. Our

authority must be the Word—not scholarship.
For several months we have been carrying on lengthy correspondence with
Dr. Phillip C. Landers, Director, Committee on the Use and Understanding of
the Bible, and Dr. J. Carter Swaim, Executive Director, Department of the English
Bible, or The Federated Council of Chiu-ches, the group responsible for the
production of the Revised Standard Version, regarding what we consider to be
a rather deliberate attempt to engraft modernism into this translation. One of
the passages under study has been Mark 16:9:20.
The principal argument made seems to rest upon the fact that Dr. Scofield

leaves out the passage with this note: "The passage from verse 9 to the end
Is not foimd in the two most ancient manuscripts, the Sinaiticus and the Vatican.
Others have it with partial omissions and variations."

We would, first of all, eliminate Dr. Scofield upon the basis that his testimony
Is subiect to bias. He, being a Baptist, learned Baptist doctrine before he learned
ficholLJShip.

And original bias, like bitter herbs in milk, tends to flavour.

Be it further noticed that the fact that the "two most ancient manuscripts"
do rot contain it is not conclusive proof. No scholar today knows exactly the
value of these two manuscripts. Their age alone is a good argument, but not

a conclusive one by any means. Their real value is a relative thing that
and does, change with every new discovery in the field.

The common mistake is made of saying that the oldest manuscripts are of
the greatest value, and that what cannot be found in the oldest must have crept
int» -".he text through error. This is a mistake unworthy of scholarship. The
oldest manuscripts date from the first half of the fourth to the middle of the fifth

centuries. They were not written until some 250 years after the death of the
last apostle.
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These manuscripts were all in a single language, done in hand-copied letters

ana subject to aU the errors and accidents of uncareful handling and frequent
transcription. They were not translations—they were transcriptions. Nothing
comd be more subject to human error.

The first translation of which we have a copy appeared somewhere around

the first century. Something like a dozen translations dating before the end of
tht fifth century are available. Because of the care taken in translating, transla
tions are far better evidence than transcriptions. This is doubly true with respect
to omissions in the text.

Many, if not all, of these translations were taken from either the original
.tetters of the apostles or from transcriptions antedating both the Sinaiticus and
ilie Vatican manuscripts, and which have never been and may never be, uncovered.
The fact that Mark 16:9:20 is freely quoted by the first generation of writers

lollowing the apostles, and whose writings antedate the oldest manuscripts now
Evailable is abundant evidence that the passage was in the original text, and was

£) accepted by the entire brotherhood before its omission from the two manuscripts
L tentioned.

Added to this is the clinching "circumstantial evidence" of the two manuscripts
themselves. Space was left in which to copy this passage. This indicates that
a fragment of the manuscript from which either or both the Sinaiticus and Vatican
n anuscripts were copied was missing, and that the copyist knew it and left space
f(r it.

As further evidence that Mark 16:9:20 belongs in the text, we now consider
tie third of the older manuscripts—the Alexandrian. There are many reasons

w.iy we believe this to be the best one, and the correct one. The Alexandrian
manuscript contains the above passage.

First, no scholar doubts that the school (or See) of Alexandria predominated
an d almost completely controlled religious thought during the two centuries
following the death of the apostles. It was this school that produced the overwtelming majority of the writers and scholars of the Ante-Nicene period (before
AJ). 325). Among them were Athanasius, Origen, and Cleifient, to mention a few.

The complete predominance of this school over the period of formation of
Ch ristian literature is readily conceded. Also, the exact and unvarying quotations
of \hese writers from the original text indicates their universal familiarity with
the actual letters, and even the actual words, of some of the apostles themselves.
In the See of Alexandria we have the merging of Latin Christianity as carried
to north Africa by Amobius, and Greek Christianity as represented in the Sinaiticus
and Vatican manuscripts. Each of these two great languages acted as a double
check on the veracity of any manuscript, or translation coming out of, or supported
by the See of Alexandria.

There are some seventy-five writers of the Ante-Nicene period whose quotations
from the New Testament are so voluminous that Professor Calvin E. Stowe, who

hfttt perhaps given more study to this field than any other man, says, "if every

manuscript of the New Testament were lost, the substance of it could be reproduced
from their writings." These writers repeatedly quote Mark 16:9:20, and all were
quoting from manuscripts older than either the Sinaiticus or Vatican, and were
all perfectly familiar with either the Alexandrian manuscript or those manuscripts
from which it was copied.

There are several translations, which by their very geographical and linguistic

connections were logically derived from manuscripts either contemporary with, or
antedating the Alexandrian manuscript. Among them are Syrian and Egyptian
manuscripts of the second and third centuries. These manuscripts all contain the
passage.

It should also be noted that Irenseus, conceded to be the most scholarly of
the Christian writers of the second century, quotes the passage. Ireneeus was a

student of Polycarp, who had studied with the apostle John

Irenseus makes
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the Statement that he personally had in his possession the "books of the Christian
Scriptures" at the time of his study as a student of Polycarp.
All this evidence, coupled with niany times this much more that could be
presented, seems to us to be sufficient to establish beyond a reasonable doubt

the fact that Mark 16:9:20 did actually exist in the original text, and that its
absence from the Vatican and Sinaitic manuscripts resulted from a copyist error.
To completely Ignore this evidence, and to omit the passage in a translation
Is a grievous and serious error. Translation is a hard task at best, and to retain

the confidence of the people in either the translators themselves or the translation
is important. Men cannot use flagrant human discretion with such a task as

translating the Divine Word of Almighty God. That is not their prerogative.

—Firm Foundation.

baptism of believers by immersion, and
to this I agree, for this is not baptismal

II CORRESPONDENCE

regeneration.

[In reply to the article "Baptism and the
New Birth" in December 5.5., which
was itself a reply to a letter from Bro.
Webster, we have received this further

lieved, and the order throughout the
book is hearing the Word, believing it,
and then being baptised, that is to say

communication from Bro. Webster. We

give it full space to allow our brother,
the same fi-eedom as ourselves, but

have neither time nor space to reply to
it in this issue.—Editor.]

Dear Bro. Melling,—^I am very sur
prised that you should call upon and
name these worthy, intelligent Chris
tians in support of your argument on
baptismal regeneration, in view of the

fact they are so intelligent (which i do

not doubt for one moment) yet they
practise infant sprinkling; and why?
Because they beUeve, like you, in baptis
mal regeneration.
If this is true, it would exclude all who

had not been baptised from being saved,
or born again. This so worried these in

telligent Christians that they substitute
sprinkling, and if you are going to use
Numbers 19:20 and Ezekiel 36:25 in sup
port of the theory of baptismal regenera
tion, then they are justified in adopting
sprinkling, for both these scriptures
speak of sprinkling. But this is not im
mersion, and how intelligent men can
resort to the practice of sprinkling, and
that God regards it as baptism, is beyond
the comprehension of the reason, and
no authority is given from God's Word,
and yet they do it. So their comments on
oiur subject are of little value.

I now quote from a book I have just

In every case in the N.T. they first be

I am baptised, because I am a Christian,
having been bom again by the word of
God which liveth and abideth for ever,
and that I am not baptised to be a Chris

tian, which is, some think, entirely dif
ferent. In fact, these two views are poles
apart. Baptismal regeneration is a denial
of the Word of God, which requires a
personal faith in Christ to be saved. And

baptism does not beget faith, for it
Cometh by the hearing of the word of

God. "Ye are all the children of God by
faith in Christ Jesus" (Gal. 3:26). "Who
soever believeth that Jesus is the Christ

is born of God" (1 John 5:1). How many
times our Lord said, "Thy faith has
saved thee." If He had meant baptism,
why did He not teach that at other times,

instead of giving only this pronimciation?

In John 3, my Saviour, the great
teacher, in plain speech, speaks to Nicodemus (v.l5), "That whosoever believeth
in him should not perish, but have
eternal life."

So that there can be no

doubt at all, it is repeated in verses 16,18
and 36.

"He that believeth on the Son

hath everlasting life."
John 1:12. "But as many as received
him to them gave he power to become
the sons of God." The whole gospel of
John brings out this truth, also his
1 Epistle 5:13, "may know that ye have

been reading. Alexander Campbell exa
mined the Scriptures carefully.
He

eternal life."

came to the conclusion that nothing else

connects baptism with death, and this is

Is taught in the New Testament than the

not birth.

Scripture, in the plainest possible way,
For the Christian death im-
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plies resurrection but let us not confound

and

the resurrection with the new birth.

Buddhists.

The great apostle Paul states the very
same truth in 1 Corinthians 1:17, "For

9

Mongolia
All

among
this

some

shows

sinners must first believe.

even named nor referred to in thirteen

order.

not, I dare not, reverse God's order. This
is God's word, not my own interpreta
tions, nor am I influenced by Dr.
Scofield. In fact, his notes on John 3
there is no reference

to Numbers

H.

Todd:

"It

is

inconceivable

My space in the S.S. must be manning
out this time, but I trust that we of the
Church of Christ will guard against the
danger of drifting into believing baptismsil regeneration, and keep to God's

I

he

meant baptismal regeneration."
Dr. w. Scroggie: "Baptismal regenera
tion belongs to Rome." This is the per
nicious doctrine of baptismal regenera
tion, a doctrine which alas is not the

PRED WEBSTER.

SCRIPTURE
READINGS

I

JANUARY, 1960
3—Genesis 3.

10—
17—
24—
31—

„
„

8:13 to 9:17.
15.
28:10-22.
35:1-15.

„

Matt. 5:1-20.

„
„
„
„

5:21-48.
6:1-18.
6:19-34.
7:1-14.

THE SUGGESTED READINGS

or

Ezekiel. If only we would study theology
by our Bibles, it would be far better
than to study our Bible by theology.
You give a list of those who support
baptismal regeneration. S.S. could not
contain the names of all who speak
against it

the
even

Paganism can be disguised in a Chris
tian dress. How important therefore that

Christ sent me not to baptise, but to
preach the gospel (v.21) it pleased God
by the foolishness of preaching to save
them that believe." And baptismal re
generation by Paul (I now quote the late
Bishop of Liverpool who writes) is not

Epistles, and in the two pastoral Epistles
to Timothy, where we might expect to
read something about baptismal re
generation, there is not a word about it.
The whole of the N.T. brings out the
truth, that they who by faith receive
Christ into their hearts, believe in His
name are bom of God, and so becomes
a child of God, then as children we obey
our Lord, this is not baptism, and I can

of

how

It will be noticed that we have departed
from our usual practice of relating the
two readings. We have felt that this has
seriously limited our Old Testament

readings to a small range of isolated pas
sages.

Accordingly we have this year planned
a

series in order of the books.

This

should give us encouragement to fill in
our blanks of knowledge of the old cove
nant writings, which our Saviour knew

spun sophistry is really subversive of the

so well and used so effectively. Cer
tainly they form an essential part of the
sacred writings—the man, and equally
the woman, of God needs them as part of
his or her equipment. Keep 2 Timothy
3:16 in view when considering John 3:16.
The gospel by Matthew studied care
fully over the year will increase our
knowledge and our love of our Lord,
while reminding us that He is the fulfil
ment of the prophecy and promise of the

sacrificial work of tiie Lord Jesus Christ.

old covenant.

monopoly of Rome.

Thomas Tipper: "Baptism does not,
as is afiBrmed by some, bring one into
Christian groimd or profession, what

ever that may mean, but is a command
to be observed by those already there
by their faith in the gospel."
This shameful innovation and brain-

In my early Christian life I heard in
debate by the Wickliffe preachers on this
very subject, on our own market place

Genesis—Beginnings
Our first month's readings take us

and they proved from God's Word that

from the fall of man in the ideal sur

which I have written unto you.

roundings of paradise, through his de

I enclose a paper about Jehovah's Wit

struction by fiood, to the time when

nesses—only this last week at our own
local baths—having an immersion ser
vice, they went into the water. Does this

Jacob the supplanter returned to Bethel,
humbled and repentant, and worshipped

make them Christians?

with him through which salvation came
to all nations. In approxlmatie figures
tills covers a period of 2,500 years.

I would write

about Sir Moncer Williams, who de

scribes a similar rite practised In Tibet

God there.

God renewed the covenant
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the garden to the flood occupies 1,500 of
these, during which the population of the
world increased very rapidly, and de
teriorated so seriously that God had to
destroy all but Noah.
The longevity of the ante-diluvians has
been much discussed, and all kinds of

alternatives to the plain facts stated in
the book have been suggested. If we

take the biblical narrative as a whole,
and recognise that present-day condi
tions must be entirely unreliable as
standards, no great difficulties need be
felt. The falling away from truth and

righteousness which took place then
could have been either slowed down or
speeded up by this longevity for we must
remember that the father of Noah,

STANDARD

derfully powerful in enlightening the
nations, we have to admit much more
is to be done. The dissemination of Bible

truth, and the preaching of the gospel,
have leavened man's thinking so that he
knows that kindness and love should be

exercised, yet still some nations live in
luxury and others in poverty, society is
disturbed by constant strife of one kind
and another, and large proportions of the
work of nations are wasted on weapons,
or rather prostituted to that purpose,
and materialism dominates the world.
How small a matter it seems thiat God

called Abraham, and that He brought
Jacob through the trials of so defective
a faith to maintain worship of the one
ti'ue God. Nevertheless this was the way

He chose.
Jacob's sins.

Sceptics love to dwell on
Christians love to dwell on

Lamech, (not the Lamech who rejoiced

his keeping the promise he made and his
trust in God. There is a great contrast

in vengeance) could have walked and
talked with Adam for many years. Adam
died when Lamech was 56.
He could

for his birthright, and no thought for

leam much from the experience of 900
years of active life.

Have we considered the implications of

with Esau who had no esteem whatever
God (Heb. 12:16). "There shall come out
of Zion the Deliverer; he shall turn

away ungodliness from Jacob: and this
is my covenant unto them, when I shall

this, applying it generally to that dis

take away their sins" (Rom. 11:26, 27).

pensation?

May we, like Jacob, recognise our great

One has written "Men who

lived a thousand years each would easily

need of cleansing and sacrifice! (Gen.

learn more than is taught in one of our
imiversities—none of which has yet com
pleted its millennium—composed of men
snatched from life at four score, com
plaining, with Humboldt, that "we die

35).

as we are only begiiming to leam."

Doubtless the civilisation of Egypt be
gan in the days of Noah. "Centuries
before the introduction of the arch

into Greece, it was used in Egypt in
buildings which still exist." There stand

the pyramids and the Sphinx. As ability
to interpret the inscriptions of ancient
monuments has increased, the wonders
of that ancient civilisation have been re
vealed. Its history indicates a great de

terioration due to sin and idolatry, such
as

was

overtaking

the

ante-diluvian

world when Noah preached righteous
ness, and the 120 years' limit was fixed.
To gain an idea of the length of the
period before the flood we could think
back to 450 A.D. before the Roman Em

pire finally fell—and when the worship
of Mary as the mother of God was in
vented by the apostasy. Prom Noah to

Jacob the period would be about equal
to 1066 to the present day, during which
time the world had fallen back into

idolatry very largely, God having by that
time called out Abram as He had called
out Noah.

We cannot but feel sad as we review

1,500 years of apostasy from paradise to
the deluge, 1,000 from Noah's new start
to widespread heathenism, and in the
present dispensation the rapid decline

from real—^New Testament—Christianity
to semi-heathenism again, resulting in
the dark age, rightly so called, while the
domination of Rome kept the masses in

darkness. Ignorance and poverty. While
the light of God's truth has been won

R. B.SCOTT.
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NEWS

FROM

THE CHURCHES

Aylesbury—A most successful gospel mis
sion was held here dxiring the period
November 28th to December 6th, with

Bro. Henry Seidmeyer, of the West End
Church, Frankfurt, Germany, ably and
clearly setting forth the gospel. Meet
ings, which had been well advertised,
were held every night except one during
the period, and attracted a great deal
of attention. Over one hundred attend

ances were made by people who were
not members of the church, a good
many of whom we had not seen before,
and a number of new and useful con
tacts have been made.

We rejoice to report that four have
been baptised. They are: Edith Arki,
youngest daughter of Brother and Sister
Arki; Mrs. B. Freeman, wife of Brother
Freeman, an American serviceman; Mrs.
Eva Smith, sister of Sister Rawlings;
and Mr. Peter Egry, a Hungarian, and
formerly a Roman Catholic. We are con
fident that with the Lord's blessing we

shall reap a further harvest from this
faithful sowing of the Word. Meanwhile,
we pray that those who have put on
Christ may grow up into Him, to become
zealous and faithful
Lord.

servants

ofi

the

L. H. CHANNING.

Aylesbury.—We are pleased to report
that work on our new building com
menced at the beginning of December.

SCRIPTURE

Brother Rawlings, who is a builder, is
undertaking the work for us, and it
is anticipated that it will take about
nine months. Meanwhile, the brethren
here are giving wonderfully well to make
up the amount still needed to complete
our building fund.
Blackburn.—We wish to put on record

the news of two Saturday evening gospel
meetings. The first, on November 14th,
proved very interesting. We had about
ninety from Wigan district churches,
and Bro. Tom McDonald (Dewsbury)
was the preacher. On December 5th we
had another rally, but this was not as
large in numbers. Bro. Geoffrey Lodge
(Dewsbury) was the preacher. Our main
purpose of writing is to express thanks
to our two brethren for their thought-

provoking addresses, and to those breth
ren who came so far to swell our ranks,

and for the good fellowship we had to
gether.
H. VVII.SON.
Kirkby-in-Ashfield.—At ow Anniversary

meetings held on Saturday, November
22nd we were glad to welcome a great
number of visiting brethren. Over 100
brethren sat down to tea and at the

evening meeting, the

large

gathering

was further treated to a feast from the

Word of God. The preachers serving us
were Bren. P. C. Day, of Birmingham
and Robert McDonald, of Dewsbiu-y.

Bro. Day's address was based on 1
Tim. 3:15 on the theme "Men ought to
behave themselves," and was calculated

to inspire us all to greater heights of
Christian living. A second repast fol
lowed when Bro. McDonald also greatly
instructed us concerning the Kingdom
of Heaven and complete allegiance in all

things to King Jesus.

It was a greatly

satisfied and edified meeting which dis

persed afterwards to their destinations
at Eastwood, Ilkeston, Morley, Birming
ham, Leicester, Loughborough and else
where. We thank the brethren for their

support and fellowship, and our

two
speaking brethren for their labours with
us.

Bro. McDonald also served the Church

with great effect on Lord's Day, the
Church here being greatly encouraged
to endure and to pursue faithfully the
work of the Lord. To God be thanks.
T.

WOODHCUSE.

Peterhead.—We are happy to report the
restoration of a young married brother.
May he derive strength from Him who
died

for

us.

a. stracuan.

STANDARD

and

was

baptised

at

Gledhow Road,

Leeds, fifty-three years ago.

Our sister

never wavered in her faith and has now

gone to share in her reward.

We also record the passing of Sister E.
Harris. Sister Harris had spent the last
few years of her life in an old people's
home in Wiltshire, and was therefore
She was

isolated from her brethren.

baptised late in life after a lifetime spent
in the Church of England. While she
was able to meet, she never missed a

service, and she did us good.
We were not informed of her passing
until after her funeral, and could not
therefore be present at the interment.
Dennyloanhead.—It is with deep sorrow
that we record the passing of our bro
ther in Christ, John Marr, on December
7th, after an illness borne with Christian
patience and fortitude.

Our brother was 75 years of age and
a member of the church for many years.
He was of a quiet, friendly nature and
was greatly respected both in the church
and by all he came in contact with. Al
though we shall see his face no more
on this side of the grave, we can never

theless anticipate with joy the time
when the Lord's loved ones shall meet,
where death can never caxise a tear or
break a tie.

To his family and other relatives who
mourn his loss we offer our sincere sym
pathy, especially to his wife, our sister.
We commend her to the

love of

the

Father, praying that she shall bear her
loss in the strength which He alone can
give. The funeral service was conducted
by the writer, with Bro. Baird, Wallacestone, taking the graveside service.
JOHN WILSON.

Newport.—It is with great sorrow that
we inform the churches of the passing
of

oui-

beloved

Sister

Priscilla

Bland-

ford, on December 8th, in her 70th year.
Our sister was for many years a very
active member of the church and even

in later years, when illness kept her
at home, she made her presence felt in
many ways with her advice, and by the
example of her wonderful faith in our
Saviour,

Christ

Jesus.

This

faith

re

mained unshaken, although she suffered
much physically, and was with her un
til our Lord called her home to rest.

We mourn her passing, but we re
joice in her witness.
d. h. berry.
Ilkeston.—^The sorrow of parting from
a dear one has been felt again at Ilkes
ton. Our Bro. H. Gee and family have
been bereaved of a father in the death

Bedminster, Bristol. — We record the
passing to higher service of Sister Ada
Hollingsworth, on 12th November, 1959.
She was laid to rest at Arnos Vale.

of Bro. Meynel Gee at the age of 75
years.
Although an active member of
the church in his early years, he had
been out of fellowship for many years.
He was laid to rest on Tuesday, Novem
ber 24th. We commend his sorrowing

Bro.

wife and children to the care of our

S. W. Collins officiating. Sister Hollings
worth was nearly seventy years of age,

heavenly Father. The funeral service
was conducted by Bro. R. Gregory, f.g.
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JieMtm OutUaeA,
Series 1.

Lesson 10.

CONVERSION: Many in Joppa.
LESSON VERSES: Acts 9:36:43.
MEMORY VERSE:

Acts 9:42.

OBJECTIVE: Jesus said, "Let your light so shine before men that they may
see your good works and glorify your Father who is in heaven."

Tiapl: AJ3.37.
PLACE: Joppa is a very ancient seaport of the eastern Mediterranean about

50 miles N.W. of Jerusalem to which the modem town Jafifa is connected by
railway.

At the time of the settlement of the Israelites in Canaan under Joshua

B.C. cir. 1450, Japho, as the city was then named, was in the parcel of ground
allotted to the tribe of Dan. (Josh. 19:46). The wood for the temple that Solomon
built in Jerusalem B.C. cir. 1015, was brought in floats from Lebanon to Joppa for
transport to Jerusalem (2 Chron. 2:16). Here Jonah went aboard ship for Tarshish (Jonah 1:3).

Because of its usefulness as a seaport, Joppa has been the scene of much

fighting. The town was taken by Napoleon in 1799, and captured by the British in
1917. Jaffa is famous for its orange groves and a large tonnage of crude oil is
shipped here annually.

Population is well over 50,000.

PERSONS: Dorcas; other disciples; dwellers in Joppa; Apostle Peter; Simon
the tanner.

Dorcas, Greek for Tabitha, means Gazelle. She was full of good works and

acts of charity, and while Peter was at Lydda, about 10 miles S.W. of Joppa, Dorcas

fell sick and died. Two men were sent to Peter with the message, "Pl^se come
to us without delay." Soon Peter stood in the room with the many weeping women
who showed him the garmente that Dorcas had made. At Peter's request he was
left alone with the corpse and said, "Tabitha, rise." Opening her eyes and seeing
Peter, she sat up.

Then Peter called in the saints and widows.

Peter remained many days in Joppa with one Simon a tanner. The occupation
of tanner, because of its dirty nature and nasty smell, was considered degrading.
It shows that Peter was learning to walk in the steps of his Master in staying
with Simon, on the roof of whose house he had the vision which led to the con
version of the Gentile Cornelius.

MESSAGE: There is no verbal message stated. The message is acted.
RESULTS: The incident became known throughout Joppa and many believed
in the Master.

EMPHASIS: To give glory to God our Father in heaven, our greatest privilege,
I must believe the Good News like the folk in Joppa, confess before men my belief
that Jesus Christ is the Son of God, be dipped into the name of Jesus Christ, and
then "walk in the steps of the INtoster" (1 Pet. 1:21) like Dorcas.
A. HOOD.
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MUL NottoL

Pleading for a complete return to Christianity
as it was in the beginning.
FEBRUARY, 1960

VOL. 26. Ni>. 2

SO£JiwUon/L.
(The fourth and last of the morning talks given at the Vacation Bible School
at Tunbridge Wells in August, 1959)

THE subject is an important one, and, alas, the practice very neglected. In a recent
survey in America, statistics showed that in so-called religious homes only ten
per cent of families practised any kind of religious devotions, or worship.
History has proved, time and time again, that a nation's prosperity and pro
gress stands or falls on the spiritual condition of its families. "Righteousness
exalteth a nation; but sin is a reproach to any people" (Prov. 14:34).

Scotland many years ago built itself a reputation of being a

God-fearing

people, sending missionaries to many lands. In those years, family devotion was
a common practice. Robert Bums, the poet, gives an insight into the religious
background of the families in his day. His poem, "The Cottar's Saturday Night"
tells of the family gathered roimd the fire at the end of the day to worship God,
the father taking the lead:

"Then kneeling down to Heaven's eternal King,
The saint, the husband and the father, prays:
Hope springs exalting on triumphant wing,
That thus they shall meet in future days.
"Prom scenes like these Old Scotia's grandeur springs,
That makes her loved at home, revered abroad;
Princes and lords are but the breath of kings;
An honest man's the noblest work of God."
There is without doubt a

Need for more Family Devotion.

Amongst our own families today how many of us gather our children around
us for praise and worship? It may appear shameful, but it is common knowledge
that in many of the homes of our brethren the Bible is never opened, prayer is
not known to be practised openly, and grace is never said before meals. Must
our worship and praise begin and end only in the chapel where we meet? Is all
our spiritual life and devotion only to be found inside a meeting-house? Is it any
wonder that we hear and read of broken marriages and homes when there is no
acknowledging of God in the family life?

A well-known saying contains a great truth: "The family that prays together

stays together." Imagine how difficult it is for husband and wife to pray together
at the close of the day if one or the other has a quarrel against the loved one.

Quarrels will be forgiven and peace made in order that "their prayers be not

hindered."
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Family devotions are perhaps as old as Adam himself. The patriarchs saw
the need in their day. Isaac blesses his son (Gen. 27:26-27); Jacob commands his
household to put away idols (Gen. 35:2); David gives godly advice to his son
Solomon. (1 Kings 2:1-4).

There is no reason or excuse why husband and wife cannot close the day
together in prayer, the husband in the role of the priest, bearing uo to God the
cares and needs of the family. Johnny's illness. Joan's schooling, little Peter's bad
temper, all the domestic cares and problems: God loves to hear them all. An old
man once told the story of how, on his wedding night, his wife handed him her

Bible, and said: "We will have the reading." He had never prayed aloud in his
life, but when the reading was ended and they both knelt down together he found
himself praying for their new life together. That was a good beginning, anrj the
Greek proverb says, "The beginning is half of the whole."

If there are children in the family every effort should be exercised to encourage
them to take an active part in this service. For example, they should be en
couraged to say grace at meals, to read the daily readings of Scripture. The effect
on children living and growing up in this atmosphere will be far-reaching. The
impression will be a lasting one.

F. B. Meyer said that he owed a lot of his

spiritual life to the devotional life of his mother and her daily reading of God's
word.

One of the difficulties in the way of daily reading of the scriptures is the lack
of readings with notes which help one to study the Bible systematically. I am siu-e
others have felt this need amongst our brotherhood. However, a daily reading of a
chapter in going through a whole book is better than not reading at all.
To many the suggestions may seem good but not practicable, and many have
Hindrances to Family Devotion

Some of these are real and set many problems: The husband and wife both
working and going out and coming in at different hours; the children going off
early to bed; the lack of privacy: families living with their "laws and in-laws."
However, if there is an earnest desire to do God's will in this matter, something
can and will be done. The Lord's day is one day at least when all could get together
for some form of praise and worship. God is sure to bless even this, and the results
will be seen in that many an evil and temptation will be held at bay, the family
will be fortified in trial, when daily strength is prayed for and sought for from
our heavenly Father; an earnestness of the family life in heaven will be felt in
the earthly family life below; neighbours will observe and seek help in such homes
in their times of extremity and distress.
Christ will be the Unseen Guest in the home where he is revered and wor

shipped.

H. ALLAN.

WJhxii U

SxMi.

THE above heading poses a very simple question, yet how few could give it a real
answer.

We would all admit that in everyday life, most people, as individuals and in
association with others, are aiming at something; it may be to excel in sport, or
to make a good living in business, trade, or a profession; and there are those also,
who make pleasure their chief object: dancing, picture-going, or seeking the satis
faction of physical desires. Some also, to some extent, make the attendance at
religious services their aim, not, perhaps, because they have any great desire, in
themselves, to attend, but because mother or father, or both, wish to see them thus

engaged. If asked what is their chief aim in life, it is not likely that any of such
people would honestly say that they attend church as an act of worship of their
heavenly Father. It is of these people—as of all mankind—^that the statement has
been made, "All have sinned and come short of the glory of God." and that other
saying, God "commandeth all men everywhere to repent." No goal in life is worth
while that does not take these words into account.
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No better example can be found of one who had a goal set before him than
Jesus, the man of Nazareth. It is recorded of Him that "when his appointed time
was come, he set his face stedfastly towards Jerusalem." There lay His goal: Cal
vary—death on a cross.

Stephen, the first Christian martyr, died, being stoned. Why was he willing
to die? Because of the goal he had in mind.
Paul once wrote, "for me to live is Christ." What a pure-minded ideal to set
before oneself? It meant more than just believing, praying, singing, giving. It
meant for him—and for us—the self-denial of all things that separate from that
one ideal. Paul also wrote "one thing I do, forgetting those things which are

behind, and reaching forth [aiming for] those things which are before, I press
toward the mark—^the prize [the goal] of the high-calling of God in Christ Jesus.
Paul Indeed was a man of high endeavour. "I am crucified with Christ, never
theless I live, yet not I, Christ liveth in me. The life that I now live in the flesh.
I live by the faith of the Son of God, who loved me and gave himself for me."
This determination, zeal, purpose, was so fixed and rooted in Paul, that he could

say, "I am persuaded t^t neither deatii, nor life, nor principalities, nor powers,
nor things to come, nor things present, nor height, nor depth, nor any creature,
fchaii separate us from the love of God in Christ Jesus." Paul's goal was Christ.
We, as Christians, had our spiritual beginnings, and Paul exhorts us. "Shall
we continue in sin, ttiat grace may abound?" We were buried by baptism into
death, that we might rise to walk in newness of life. This is the aim set before
us: "If ye then be risen with Christ, seek those things which are above, not things
of the earth; and when this life comes to its ending, we can say, with Paul. "I have

fought a good fight, I have finished my course, henceforth there is laid up for me
a crown of righteousness . . . and not for me only, but for them also that love
his appearing."
T. W. HARTLE.

CONDUCTED

BY

L. CHANNING

Send your questions
direct to L. Channing
10 Mandeville Road,

Aylesbuiy, Bucks.
Q. Have we any evidence to show that
Luke was the writer of both the gospei
bearing his name, and the Acts of the
Apostles?
A. The fact that Luke wrote both the

gospel bearing his name, and the Acts
of the Apostles has never been doubted
except by a few German rationalists,
and those who adopted their theories.
Even a sceptic like Renan was convinced
of it.

There are two lines of evidence,

one internal, the other external.
internal.

That the writer of Acts was

a companion of Paid and therefore
gained much of his material as an eye
witness, is evident from his use of the
personal pronoims "we" and "us.'' By
this we know that Luke first met Paul

at Troas, for in Acts chapter 16, after
using the pronoun "they" in verse 8, he

commences in verse 10 to use the pro
nouns "we" and "us."

This variation

occiurs at intervals throughout the rest
of the book as Luke leaves or rejoins
Paul's company. Finally, he is foimd
with Paul during the latter's first im
prisonment at Rome (Acts 28:16). From
the letters to the Colossians and Phile

mon, both written at that time, we find
that Luke was one of Paul's most con

stant companions during his imprison
ment (Col. 4:10-14; Phile. 23-24).
Further, although not giving his name,
the author of Acts is clearly distin
guished from the other most constant
companions of Paul. This is seen in
Acts 20:4-6, where the companions of

Paul on his last journey to Jerusalem
are said to have been Sopater, Aristarchus, Secundus, Gaius, Timothy, Tychicus

and

Trophimus.

But

they

are
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mentioned as having gone on before

Paul to Troas, and there having waited
for "us," meaning the writer and Paul.
The writer was, then, someone else other

than those mentioned, and the only
other person it could have been was
Luke, who went on with Paul to Jerusa

lem and, as we have seen, to Rome.
That the same writer who wrote the

Acts of the Apostles also wrote the gos
pel of Luke is apparent from the intro
duction to both books.

It can be seen

that one book is a sequel to the other,
and written to the same person—Theophilus (compare Luke 1:1-4 and 24:49
with Acts 1:1-4). This is also confirmed

by the style. Both books not only show
that they were written by a person of
learning, but by the same person.
Plumptre has pointed out in his intro
duction to the Acts of the Apostles
iEllicott's Commentary), that no fewer
than fifty words are used in both books
which are not found anywhere else in
the New Testament.
Hobart, in his
Medical Language of Luke, goes further
(although some scholars consider that
he has overstated the case), and shows
that over four hundred Greek medical
terms are used in their correct and tech

nical sense by the writer of both books.
This is highly significant when it is
borne in mind that Luke was a physician
(Col. 4:14).

events of which he was an eye-witness
to Theophilus." Irenseus (130-202 A.D,),
in his work, Against Heresies, says,
"Luke also, the companion of Paul,
recorded in a book the gospel preached
by him." In addition he makes many
quotations from Acts, and repeatedly
speaks of it as the work of Luke.

testimony is
was a pupil
lived in the
said to have

His

especially valuable, for he
of Polycarp, who not only
days of the apostles but \s
been a pupil of the apostle

John. Tertullian (160-220), says, "Luke's
form of the gospel men usually ascribe
to Paul." Origen (195-254) is quoted by
Eusebius as saying, "And the third, ac
cording to Luke, the gospel commended
by Paul, which was written for the con
verts

from

the

Gentiles"

Eusebius

(260-339) says, "Luke . . . by profession
a physician, being for the mosi part
connected with Paul, and familiarly
acquainted with the rest of the apostles,
has left us two inspired books."
Another remarkable testimony is that
of Marcion the Heretic, against whom
Irenseus wrote, for although he rejected
the writings of all the anostles except
those of Paul, he never doubted the writ
ings of Luke.
There is then abundant evidence, both

internally

and

externally,

that

Luke

wrote both the gospel and the Acts oi

Credner, the German scholar, admir
ably sums up the position in saying,
"The Acts of the Apostles describes it
self as the continuation
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of

the

third

gospel; and the common object of both
writings (Luke 1:3); the common peculi
arities in regard to language and style;
the common building up of doctrine on
Pauline principles and foundation; the
common striving after exactness . . .
prove irrefragably that the author of
the third gospel, the physician Luke,
must on no accoimt be separated from
the author of the Acts of the Apostles"
(quoted from Credner's Introduction, by

the Apostles.
Q. Was Luke a disciple of Jesus?
A. We take it that the questioner is
asking whether Luke was a follower of
Jesus during the Lord's lifetime. Various
traditions claim thai he was. One claims

that he was one of the seventy the Lord
sent out. Another seeks to prove that
he was a Gentile, on the ground that
he and Epaphras are mentioned separ

ately and after those "who are of the
circumcision," in Colossians 4:11-14 (al

though this is supposition) and, once
having concluded this, makes him one

F. C. Cook in his introduction to the Acts

of the Greeks or Gentiles who came to

of the Apostles, Speaker's Commentary),

see Jesus, as recorded in John 12:20.

External. The external evidence shows

just as conclusively that Luke is the
author of both books.
In fact, there
never seems to have been any doubt in
the early church on this point.
The
Muratorian Canon (not later than 170
AX),) says, "In the third place is the
book of the Gospel according to Luke."
Again, "The acts of all the apostles are
written in one book, Luke relates the

Not only are these traditions without
substance, but they are completely con

tradicted by the words of Luke himself
in the introduction to his gospeL

The

R.S.V, gives the clearest rendering:
"Inasmuch as many have undertaken to
compile a narrative of the things which
have been accomplished among us, just
as they were delivered to us by those who
from the beginning were eyewitnesses
and ministers of the word, it seemed

SCRIPTURE

good to me, having followed all things
me also, having followed all things
closely for some time past, to write an

crdsrly account for you, most excellent
Theophilus, that you may know the
truth concerning the things of which you
have

been

informed."

Luke therefore

was not writing as an eyewitness, bub
carefully distinguishes himself from
those who had been eyewitnesses of the
things he was now recording.
The first mention of Luke by name is
not imtil Cor. 4:14. The only other times
he is mentioned are Phile. 24 and that

which many associate with Paul's second
imprisonment (2 Tim. 4:11). The first
indication we have of his being associa
ted with the church is, as we have seen
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came from individuals and
from churches.

four

came

It has been a real pleasure to receive
the letters and gifts from brethren in
support of this most deserving cause.
One brother welcomed the appeal be
cause it was addressed to "the wider sym
pathies" of the brethren. Surely this
brother is right in suggesting that there
is a real danger of our concern being re
stricted within too narrow limits.
There is time for others to add their

gifts to those I have already received.
The address is 43 Rose Glen, Kingsbury,
London, N.W.9. I intend closing the
appeal on February 29th.
ERIC MCDONALD.

in answer to the previous question, Acts

16:10. Any attempt to trace Luke's life
back further than this point is fruitless

CORRESPONDENCE

speculation.
BRO. DAVID DOUGALL

Q. Was Philip tlie Evangelist in the
Acts of the Apostles the same person as
Philip the Apostle?

A. No. This is made quite clear from
Acts 0. The twelve apostles found that
they were in danger of neglecting prayer
and the ministry of the Word of God in
having to attend to the mundane affairs
of the church (Acts 6:2). They therefore
bade the church look out seven men to

whom such work could be delegated. One
of the seven chosen was Philip the evan
gelist (Acts 6:5; 21:8). The seven were
then set before the twelve apostles, of
whom Philip the apostle would be one

Our readers will be glad to have this
latest news of our brother's progress.

Dear Bro. Melling,
In response to the many enquiries from
the brethren, I hope the following report
can be inserted in the S.S. for February:

Bro.

David

Dougall

expresses

his

sincere thanks to the brethren from all

parts of the country for their nice letters,
"Get Well" cards and other tokens of

Christian love received since his accident.
He is not able to write yet, and sister
Dougall has tried to cope with the corres

pondence, but the task is too great for
her, so we hope the brethren will accept
this acknowledgment of

their letters

(Acts 6:5). Philip the evangelist there
fore met Philip the apostle, and they

meantime.

therefore could not be one and the same

harder knock than some of us realised

person.

Further proof can be seen from Acts 8.
After Philip had baptised the Samari
tans it was necessary for Peter and John
to come down from Jerusalem in order

to impart to them the Holy Spirit, since
only the apostles had such power (Acts
8:14-17). If Philip had been an apostle,
the visit of Peter and John would have
been unnecessary.

WORLD REFUGEE YEAR FUND

Bro. Dougall evidently received a much

at the time, and for a long time he was
in a very grave condition. We are pleased
to report that he is now home but the
doctors say that recovery will take a long
time. He cannot yet open his right eye
voluntarily, although he can lift the lid
with his finger, and the eye seems to be
all right. When he tries to concentrate
his thoughts on anything, even that soon
tires him out.
At a recent examination at the Infirm

ary the doctors see a big improvement
and Bro. Dougall reports back in six
weeks' time for a

further examination

S.S. in which I suggested that brethren
may care to combine in sending a gift

and possibly treatment.
Our brother appreciates very highly
the prayers of the brethren on his be
half.
We thank God our Heavenly

to help refugees. I have received so far

Father for His mercies and continue with

a total of £76 15s., fifteen contributions

our prayers.

I would like to report on the response

to my letter in the December issue of the

TOM NISBET.
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Bupihtn and the. YUw- BihJbk.
Dear Bro. Melling,
Having
read
your

"Johannes

Warns,"

I

Here is Paul's answer to such a

article

about

agreed

with

quest, "For I

re

am not ashamed of the

all you said. Your criticism and remarks

gospel of Christ, for it is the power of
God to every one that believeth. To the

were justly and truly stated.

Jew first and also to the Greek." The

Fred Webster would do well to make

a study of a good English grammar to
learn

the

difference

between

a

literal

and a figurative expression. When Jesus
said, "Except a man be born of water
and the spirit." it was a literal state
ment and its message was clear and
plain; but when Jesus said, "I am the
dooi'," that was a figure of speech,
which Jesus used all through the con
text to explain the difference between
the true and the false, but the literal
meaning was evidently clear.
Bro. Webster's statement that "bap
tism follows the new birth" is neither

scriptural nor in keeping with apostolic
practice. It is also a contradiction of
Christ's commission, "He that believeth
and is baptised shall be saved." That
injunction gives us a solid foundation
Living stones can be built upon it,
but to separate belief from baptism cuts
out the positive word "shall," and that
us

doubtful

as

to

what

"believeth"

comprehends

more

dition connected with salvation for the
conversion

of

a

sinner

must be

com

plied with, and they are scripturally
named belief, repentance, confession
and immersion, .all summed up in one
word—obedience.

So far as baptismal regeneration goes,
it can only be applied to the baby
sprinklers, who tell us that "the inno
cent little one is made a member of the

visible

and the invisible church."

It is a clumsy argument to put up for
those trying to dodge the truth and
claim salvation while being disobedient.
WILLIAM FERGUSON.

Dear Brother Editor,

for the construction of His church.

leaves

word

than a mere assent of the mind; it is
a belief which demands that every con

was

meant. No argument against that pas
sage will ever make sense. One often
hears it said that it does not say that
if you believe and are not baptised you
will not be saved." That is putting in
a couple of negatives and negatives are
no foundation for building upon. Jesus
stated a fact which had a divine foun

Our brother Fred Webster seems to be

what is commonly known as barking up
the wrong tree.

As one who has nearly completed sixty
years with the Church of Christ, may I
be permitted to state one or two things
for his future guidance:
(1) We do not believe in, or teach, Bapismal Regeneration.
(2) We do not believe that the New
Testament teaches either infant baptism
or adult baptism, but believers' baptism.

dation and we will be foolish to tamper
with or ignore it.
Jesus said of Peter's confession "Upon
this rock I will build my church." Any
one making that same confession is a

(3) We do believe we are saved by
faith, but not by faith alone.
(4) We do believe we are saved by re
pentance (Act 2:38), but not by repent

proper candidate for the acceptance of

(5) We do believe we are saved by con
fession (Rom. 10:9, 10), but not by con

Christ's commission—and
mersed into
the
triune

being
im
names
of

Father, Son and Holy Spirit. Confes
sion by itself is not conversion, but as
Paul states, "With the heart man be
lieveth unto righteousness, and with
the mouth confession is made unto sal
vation." That was written to baptised

believers for the encouragement of their

ance alone.

fession alone.

(6) We do believe we are saved by bap
tisms, but not by baptism alone.
(7) We do believe that when we have

complied with the above we can claim
the promise of salvation, and not before.
fS) We do not believe the great com

faith. Note the word "unto."

mission to read, "He that believeth and

The foregoing answers the question:
"What is the means by which the de
filed sinner is brought into contact with
the great sin offering of Calvary?"
Then Bro. Webster tells us, "not by
water, but by the water of the word
of the truth of the gospel." Where is
that passage found in scripture?

is saved, may be baptised."
(9) We do believe that it reads, "He
that believeth and is baptised shall be

saved," and we must keep to God's order
(as Fred says).
(10) We do believe that this salvation
is the forgiveness of past sins, and is not
a ticket to heaven.

SCRIPTXIRE

(11) We de not believe that the Apostle
Paul committed an act of disobedience

when he baptised some of his converts at
Corinth, which he must have done if we
are

to

believe

the

construction

people put upon 1 Cor. 1:17.

some

The merits

or demerits of believers' baptism is not
under discussion, but the physical act of
baptising, and Paul is glad he had not
baptised many of them himself, lest any

should say he had baptised them in his
own name.

I

have often

heard this

passage quoted by unbaptised persons,
but never before by a, baptised believer.
(12) We do believe that the new Coven

ant (Will) containing the full and final
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In writing thus, does he not place
himself under the implied condemna
tion of those who, in his own words
(in his second letter) "study the Bible to

prove their own theology?" I think so.
Nothing shows more clearly the weak
ness of Brother Webster's position than

the interpretation he places upon words
used by Jesus. In his second letter
he writes; I cannot — I dare not —
reverse God"8 word."
Praiseworthy,
indeed! But his sense of responsibility
to God's word does not prevent his

altering a saying of the Lord in such a
manner as to

make it unintelligible.

"Bom of water and the spirit," is turned

revelation of God's will to man, came

into "the water of the word of the truth

into operation at the death of the testa,

of the gospel," which is to tamper reck

tor, and that the apostles were appointed

lessly with God's word.

the trustees of that will, to teach us
those things that Jesus had taught
them.

I hope these statements will be helpful
to our brother and that he will not be

troubled by any more phantoms.
EDMUND HILL.

Dear Editor,
It is with a sense of

constraint, in

duced by the reading of Bro. Webster's
two letters in 5.S., that this is written.
That ovur

brother writes with all

the

courage of conviction must be admitted,
nevertheless he leaves us unconvinced
that he has truth on his side in his
main contention.

The figurative use of natural objects
by Jesus Christ, on a certain occasion,

he takes as proof that when the Lord
speaks of water at another time he must
be using figurative speech, which is
plain nonsense.
There was a marriage feast at Cana,
at which Jesus was present, his dis

ciples with him. They who provided
the feast had no wine
and Jesus, hearing of
who served, "Pill the
water," and they filled

for their guests,
it, said to those
water pots with
them up to the
brim. Were those water pots and the
water poured into them figurative? A
sort of game of pretending, as played
even today by young children? Bro.
Webster will know the right answer
to that, I do not doubt. If the water
in John 2 was real, how and why does
it become figtirative in John 3? Is it
not obvious that the reason the water

in John 3 has to be figurative is be
cause it would otherwise conflict with

Bro. Webster's views, which he wishes
us to accept.

When Nicodemus stumbled at what
Jesus said to him, and was rebuked in
consequence, the immediate answer

given to his question, "How can these
things be?" was not, as Bro. Webster
implies, a reference to Moses lifting the
serpent in the wilderness. No! It was
"If I have told you of earthly things
and ye believe not, how shaU ye believe
if I tell you of heavenly things?"
Jesus had been speaking of being

bom again, and the need of a new birth
is a thing of the earth. Doubtless, it
was so in the days of Christ, and should
have been recognised by one who was s
teacher in Israel. It certainly is so, and
felt to be so, today. There are many

good-intentioned people, the world over,
who affirm this, and one does not need
to be a Christian to see it. The dead

hand of the past Ues heavy on this

generation (as it did on the Jews in
that day of the Lord)—^holding the
whole world in thrall. Jesus said, I am
a door. The office of a door is to open
and shut. He came to shut the door

to the then past, and to open the way
to a new era.

Then also, the things which Jesus
named, water and birtti, are themselves
of the earth—natural things; and water

is as natural, real and tangible as birth.
Bro. Webster, in his two letters, has
written a great deal about baptismal

regeneration. Is there any one on this
earth who truly believes any such doc
trine? It would almost appear as though
it is a term invented by those who be
lieve and affirm that man is saved by
faith alone, so as to give them a point

of attack against all those who teach
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that baptism is a part of the new birth;
a sort of man of straw created for them

to tilt at. It certainly is quite beside the
mark for

him to accuse Churches of

Christ of having such a belief, warning
them indeed—with vmconscious irony—
to flee from it.

Bro. Webster comes down strongly on

Scriptures that suit his plea, and is
somewhat elusive on any passage that
discoimts it. He declares; "Baptism is

a burial," having Paul for his authority,
and shuts his mind to its representing
anything else. But just as a door opens
and shuts, so a figure of speech may
be imderstood in two or more ways.
That is how Paul uses it. The old is
buried—but out of death comes new life

—^which if true, would be baptismal re

generation indeed. There cannot be new
life out of death—and if after burial
one is to walk "in newness of life," a

new birth becomes a necessity.
one figure points two ways.

The

When Jesus said, "Ye must be bom
again, Nicodemus answered, 'How can
a

man be bom . . . when he is old?"

STANDARD

to be baptised?" "If thou believeth with,
all thine heart, thou mayest." Philip
had preached the word, the first action
in the ordsr of the new birth, the next
is seen in what the eimuch asks, and
in Philip's answer. The eunuch believed,
confessed, and was baptised. The new
birth was thus brought to its spiritual
conclusion.

This

same

order

is

ex

pressly laid down in the great com
mission, inescapably so. "Go preach, he
that believeth and is baptised shall be
saved." To teach anything else is to
make null and void what is Divinely
commanded.

We are now in a position to examine
two key passages which Bro. Webster
quotes with much assurance. The first
1 Pet. 1:23, "Being born again not of
corruptible seed, but of incorruptible
. . . by the word of God."
The two words "bom again" have a
sense of finality for him. In the Greek,
they are written as one word—the only
occasion in the N.T. that they are so
rendered ivide Young's Concordance).
The word is anagennao, and its literal
meaning is given as "to beget anew,"

The answer came: "Verily, verily, I say
unto thee. Except a man be bom of
water and the spirit, he cannot enter
the kingdom of God." We see, by those
words that the old—^the man of the earth
—^and the newly bom—^bom of water

and incidentally robs Bro. Webster of

and the Spirit—form one inseparably-

his basic position.

connected new creation in Christ Jesus.

There is the closest possible analogy
between natiu:al and spiritual birth. In

nature, procreation has two elements,

so that what Peter wrote was not "bom

again," but "begotten anew" by
word of God,

which

brings

the

Peter's

words within the order of the new birth,

The second quotation is equally or
even more disastrous for him. John 1:

12: "But as many as received him
[which is faith] to them gave he power

begetting and conception, from which

to become the sons of God." Those re

birth follows. These three are involved
in all natural birth. In the spiritual—

ferred to had faith, but were not yet
children of God, but were given powa:
to become such. No honest man, with

and scripture plainly shows it—^it is
exactly the same. There is the begettal
(by the Spirit through the word) con
ception by the hearer (the receiving
of a concept)—^the acceptance by the
mind of an idea presented to it.

In

Christianity the concept is, in John's
words, "These things are written that

ye might believe that Jesus is the Christ
and that beUeving ye might have life
through his name." Following concep
tion (believing) comes birth, which is

by baptism. That is the Divine order of
the new birth, which makes a man a

that passage before him, will contend
that faith alone is suflBicient to save.

Bro, Webster, in vigorous language—

unless I misapprehend or misapply his
words—characterises the teaching of
the Churches of Christ on this matter
outlined above (as I imderstand that

teaching), as "shameful innovation and
brain-spim sophistry." Readers of his
two letters will be able to judge for
themselves where the "brain-spun soph

istry" lies.

W. BARKER.

child of God.

In nature, there is always life before
birth, and in the spiritual it is impera
tive that there should be life before

baptism (birth). "See, here is water,"
said the eunuch, "what doth hinder me

OUR FATHER, Grant us new enthu

siasm for Thy work: for the upraising
of the outcast, for the feeding of the

himgry, the healing of the sick, deliver
ance of those who languish in sore cap

tivity to their baser self.
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Moses shrank from the task and yet
accepted it, seeking divine instruction,
and being promised the needed help and
given also human help through his
brother Aaron.

It was well that Moses

had changed in attitude since "it came
into his

FEBRUARY

7—Genesis 50:1-3, 14-26.
14—Exodus 3:1-15.
21—
„
40:1-16, 34-38.
28—Leviticus 8:1-9, 30-36.

Matt. 7:15-29.
„
„
„

8: 1-17.
8:18-34.
9: 1-17.

The Exodus

The title of this book, meaning a "go
ing out," was given, we understand, by
the translators of the Septuagint, and is
very fitting. When the Saviour was

transfigured in glory with Moses and
Elijah, the greatest of the prophets who
preceded him, the subject of their con
versation was the exodus which Jesus

was to accomplish at Jerusalem. The
exodus we are considering is absolutely
unique in the world's history, and forms
perhaps the most wonderful of God's
dealings with the race He chose, to fulfil
His purpose of offering salvation from
sin to all mankind. Our readings touch

upon two points only in the story. First
the call of the leader by miraculous in
tervention and personal call, and then
the setting up of the sanctuary in which
His presence was to appear throughout
the forty years of wilderness wander
ings.

We observe some striking points in
these two events. It would appear that
Moses had thought to deliver the Jews
from their bondage before. Obviously
his mother must have imbued him at

least with a knowledge of his birth,
parentage and religious heritage. She
had this opportunity only, perhaps, in
his very early years and finally his posi
tion as a prince in Egypt would appear
to offer the means of using position,

power and cultural abilities to carry out
his purpose. But he started wrongly,
was compelled to fiee and dwelt forty
years in the wilderness through which,
in part at least, he was to lead his people
under direct supervision of Jehovah. We
have no information as to his thoughts

during that time, but we know he was
married to the daughter of a priest, and
took charge of the flock. We are quite
sure that all this was to serve the pur

poses of God in training His servant for
the tremendous responsibility and work
to which he was subsequently called.

heart to

visit

his

brethren"

(Acts 7:23), when he acted upon im
pulse. He was then "learned in all the
wisdom of the Egyptians, and was
mighty in words and deeds." We do not
read of his eminence and power in
Egypt, but we know that nation was
little short of a civilised empire—a world
power. But forty years keeping the flock
of his father-in-law in the wilds of the

Sinaitic peninsula had brought a change
—certainly a humbling experience for
a prince of Egypt, banished for dis
loyalty. This period was made necessary
by the consequences of Moses's murder
of the Egyptian taskmaster (4:19), and
also doubtless the need for this almost

startling change in character: "Now the
man Moses was very meek, above all the
men which were upon the face of the
earth" (Num. 12:3). This was not weak

ness, as the whole life of the man testi
fies.
God abundantly vindicated him
many, many times. He had come to
realise his own weakness, and his utter
dependence on God.
The story of the exodus is told in de
tail in the early chapters, and is followed
by the giving of the law at Mount Sinai
—^"the ten commandments," spoken by
the very voice of God Himself.
How

soon the people forgot that awe-inspir
ing sight and sound, and went back in
heart and act to idol-worship!
This
indicates the stupendous marvel of the

making of an undisciplined mob of
slaves, discouraged and disheartened by
hard bondage over many years, into a
nation of warriors to be led forty years
afterwards by Joshua against seven
nations bigger than themselves. It is
true the miraculous workings of God
Himself can alone account for this. This
second book of Moses covers a period of

one year only, as we learn from our
second reading, that time having been
occupied in the making of the Taber
nacle and all its furniture. That work
was fundamental in the national life as

true religion and true worship were the
justification for the existence of Israel
as a separate nation. It was as essential
as a central imifying influence as is the
New Testament to the church. The ark

containing the "tables of the covenant,

SORIPTUBE
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sence was seen in the "Cloud of the Lord

Persons, (a) The apostle Peter. The
Lord Jesus Christ had promised to give
Peter "the keys of the kingdom of
heaven." "Whatsoever you shall bind

by day, and fire was on it by night, in

on

the sight of all the house of Israel,
throughout
all
their
joumeyings"

(Matt. 16:19).
Peter had "opened the
kingdom" to his fellow Israelites a few

(40:38).

years earlier, on the first Pentecost after

Once this work was completed the
people were set in order :n their camp
surrounding the tabernacle on all sides

Then

the pot of manna and Aaron's rod that
budded" (Heb. 9:3) stood in the Holy
of Holies, above which God's very pre

until the cloud removed and led them

to another camping ground. Thus the
presence of Jehovah in their midst was
at all times impressed on every person.
We might imagine that every morning
when some set out to collect the manna,
they lifted the tent opening and looked
towards the centre to see that He was

with them still. Two main thoughts
would predominate.
They must give
obedience to His law to be sure of His

continued

presence and while He

is

with them they are safe. Their experi
ence of deliverance from Egypt assured

them that no enemy could harm them,
while the judgments executed 4n their
midst assured them of His holiness.

AU the material provisions of the old
covenant have their spiritual counter
parts in the new. Pray that we may all

read these "holy scriptures" (2 Tim.
3:15) with discernment, and recognise
their usefulness fully.
R. B.

SCOTT.

earth

shall

be

bound in

heaven"

the exaltation of the Lord Jesus Christ.
about

three

thousand were im

mersed (Acts 2:41). In addition, for this

most important occasion Peter was pre
pared by the vision instructing him to
visit uncirciuncised men, making no dis
tinction between them and those who,
like himself, had been circumcised in
accordance with the Abrahamic cove
nant (Gen. 17:1-4; Lev. 12:3; Acts 7:8;
Rom. 4:11).
Under the new covenant
lack of circumcision would be no barrier

to the dispensation of the mercy of God.
(b) Cornelius with his kinsmen and
near friends.

A Roman centurion.

He

and his (although Gentiles) were de
vout worshippers of God (Acts 10:2).
(c) They of the circumcision, the six
Jewish brethren who had accompanied
Peter from Joppa to Osesarea.

Message, (i) Our heavenly Father is
no respecter of persons. He makes no
distinctions, shows no partiality. "In
every nation anyone who reveres God
and does what is right, is accepted by
him."
(ii) Peace has been proclaimed
by God through Jesus Christ, (iii) God
anointed Jesus of Nazareth with the

for the Lord's Day School
SERIES 1.

LESSON 11.

Conversion: Cornelius with his kins
men and intimate friraids.

Lesson Verses. Acts 10:1 to 11:18 and

Acts 15:5-11. Acts 10:30-48, in whole or
In part, could be read in class.
Memory Verses. Acts 10.34, 35.

Objective. First Gentile converts. "So
to the Gentiles also God has granted

repentance that they should live" (Acts
11:18).
Time.

Place.

About AJ}. 38.

holy Spirit and with power. Jesus was
hanged on a gibbet, was raised from the
dead by God on the "third day", and

appeared to witnesses previously selected
by God, the apostles who ate and drank
with Jesus after his resurrection from
the dead, (iv) God has appointed Jesus

to be the Judge of the living and of the
dead, (v) Through the name of the
Lord Jesus Christ everyone who believes

in Him, puts his trust in Him, will re
ceive forgiveness of sins for His sake.
Results.

While Peter was still speak

ing, the holy Spirit fell on all who heard
the Word; on the Gentiles also the gift
of the holy Spirit was poured. The Gen
tiles spoke with tongues and magnijaed
God.

Csesarea, modem Kaisariyeh,

Peter said: 'T>are anyone refuse the

a village of Israel, the principal seaport

water for the immersion of these people,

of Palestine.

About 35 m. N. of Joppa

"by the seaside" and about 70 m. by road
from Jerusalem.

It was the seat of the

Roman procurator of Judea.

who have received the holy Spirit just
as we did?" (i.e., the apostles at the
beginning. Acts 11:15). Then Peter or
dered that they be immersed in the
name of Jesus Christ.
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On his return to Jerusalem, believers
of "the circumcision" joined issue with

how highly privileged we were to be in

Peter. "You have visited uncircumcised
men and eaten with them." But after

forward into the new year with renewed

Peter's explanation they said, "So to the
Gentiles also, God has granted repent
ance that they should live."

Emphasis. "God chose," said Peter,
"that of you all I should be the one by
whom the Gentiles

were to hear the

word of the gospel and believe it. In
cleansing their hearts by faith, God
made not the slightest difference between
us and them." The priceless blessing of
the forgiveness of sins, the granting ot

repentance that they should live, was
richly bestowed upon Cornelius, his
kinsmen and intimate friends because

they believed God and were obedient to
His word.

the family of God and exhorted all to go
strength, and "fear not."
Bro. Joe Nisbet, our first speaker, gave
us a fine address on "Santification,"

showing clearly the sanctifying process
of the word of God and the purity of
life it brings if understood and obeyed.
Bro. A. Winstanley, our other speaker,
spoke on the theme, "Love Begets Love,"
exhorting all to follow the words of our
Saviour: "Love one another as I

have

loved you," and through love win others
to our Saviour, for love is Christ's way to
this end.

We were favoured with choir pieces
from the Motherwell choir and solos by
members of the Blackridge, Dalmelling
ton,

Motherwell

and

Slamannan

churches, which were much appreciated.
We look forward to a happy and pros
perous year in the work of the Lord.

Let all of us, today, Jews and Gentiles,

Paris, France.—We have just completed

give our minds and hearts to God

a most successful Youth Meeting for the
French-speaking young people of Bel
gium and Prance, There were 23 young

through the Lord Jesus Christ.
A. HOOD.

men and women from nine different con

gregations present. Of this number six
are developing into fine preachers of the

I

NEWS
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THE CHURCHES
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Blackburn.—We are pleased to record
anotlier addition to our assembly in the
person of Elizabeth Ann Caughey, who
has been constantly attending om: Lord's
Day school and gospel meetings for a
number of years. She wtis immersed on
December 13th, 1959. Rejoice and pray
with us, brethren, that she may run
faithfully to the end, and receive the
crown of Life.

h.w.

Loughborough.—^It was a joy to all of us,
after the preaching of the Gospel by our
Bro. Paul Jones, to see the wife of our
Bro. Tom Stones come forward and ex

press her desire to follow her Lord. Her
husband was baptised during Bro. A.

Winstanley's recent visit.

May the Lord

bless and keep her faithful to the end.
EDMUND HILL.

SEamannan

District. — The New

Year

Word. We extended to these six young
men an invitation to preach each even
ing prior to our evangelistic service. I
did the preaching each night. We were
overjoyed to see Pol Billard arise and
come forward to make the good con
fession the last evening of the meeting.
His father is one of the charter members
of the chiu-ch in Reims. His conversion

brings to nine the number of the faith
ful there.

For those who might be visiting the
Continent during the summer months
we mention that churches now exist in

Paris. Orleans, Marseilles, Nice,

Lille,

Ecaillon, Nancy, Chaumont and Reims.

Write us for meeting times should you
plan to be in any of these cities on the
Lord's Day. Donald Daugherty, 3 rue
L6on Bourgeois, SSvres (S. et O.) France.
Woodstock, Capetown. — On December
13th, 1959, we witnessed an elderly lady,
a widow, united with Christ in baptism.
Then on December 13th, our young
people's anniversary was convened, in
which anthems, hymns, recitations, and
sosnel messages were rendered to an
audience of about 180. We would like to

thank all concerned for the co-operative

social gathering was held in the Slamannan church meeting house, on January
1st, 1960, under the presidency of Bro.

spirit in publishing our reports during
1959, and we know in your prayers as

Wm. Black, Dalmellington. There was a
good attendance and our thanks are due
to the Slamannan brethren for the work
entailed ia catering for such a large

pray il might be our happy experience
also in 1960, God willing. Greetings in

gathering, and for the very efficient ser
vice which was given.
Bro. Black, wishing one and all a happy
and prosperous new year, reminded us

well, for us here in South Africa.

We

the Saviour's name from us all as a

church and family, to you all over there.
Please still pray for my "Car Fund,"
which stands now at £74 and that 1960
might bring this needed transport. 1st
Corinth. 15:58. Hebrews 12 verses 1-3,
T. W. HARTLB.
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COMING EVENTS

SPRING CONFERENCE 1960

Blackburn.—The assembly here wishes
it to be made widely known in the Bro
therhood that they propose to hold a

The Tranent church, E?.st Lothian,
with the support of ths church at Haddington, invites the brotherhood to meet
in conference cn Saturday and Monday,
April 16th and 18th. All meetings will be

Mission, partly in the Y.M.C.A. on
Lord's Days, March 6th and 13th,
at 8 p.m. so that the principles of the
Church of Christ might be made more
widely known; also in their own meet
ing-place, Hamilton Street, on the same
Lord's Days, at 6 p.m. and on Tuesdays,
Thursdays and Saturdays, at 7.30 with
Bro. Albert Winstanley as Evangelist.
Welcome tea, at 5 o'clock, Saturday,
March 5th. Thanking all in the Bro
therhood for good support in the past
and in anticipation of yovu: valued help
in March 1960.

open to the public, except the business
meeting 2 p.m. to 3 p.m., Saturday.
Those intending to be present at the
conference should write Bro. Mark Plain,
33 Lammermoor Terrace, Tranent, East

Lothian, as soon as possible. Please state
number in party, sex, and expected
length of stay.

Saturday: 10 a.m., prayer and praise;
12 noon, lunch; 2 p.m., business session;
3 p.m., three 15 minute addresses on faith

Morley.—^Anniversary Services, Satur

day, Pebrua^ 27th, 1960: Tea, 4 p.m.;
meeting, 6 p,m.
Chairman, Bro,, H.
Baines (Morley); speakers. Brethren
John Dodsley (Kirkby-in-Ashfield) and
Len Channing (Aylesbury) whb will
addi'ess the meetings on the Lord's Day,

A hearty welcome to all. : '
CHANGES OF ADDRESS

Derek and Margaret Daniell, 38 Hopwood Gardens, Tunbridge Wells, Kent.
James Grant, 17 Maranatha Crescent,

Reddingmuirhead, By Falkirk, Stirling
shire,

Mark Plain, 33 Lammermoor Terrace,

and work based on (i) "This is the work

of God " (John 6:28, 29); (ii) "Work out
your own salvation" (Phil. 2:12, 13); and.
(ii) "Working in you that which is wellpleasing"
(Heb. 13:21, followed by
questons addressed to the three speakers;

4.30 p.m., tea; 6 p.m.. Gospel meeting.

Monday: 10 a.m., prayer and praise;
12 noon, lunch; 2.30 p.m., three 15-minute
addresses based on (i) "You are the salt

of the earth" (Matt. 5: 13); (ii) "You
are

the

light

of

the

world"

(Matt.

5:14-16; and (iii) "You are my disciples,

if—" (John 13:35), followed by questions
addressed to the three speakers; 4.30
p.m.. tea; 6 p.m.. Gospel meeting.

Tranent, East Lothian,
GOLDEN WEDDING

The Church in Buckie rejoice with
Bro. and Sis. J. Bags on the occasion of
their golden wedding. We trust that
they may still see many happy days to
gether, and enjoy that sweet fellowship
amongst their brethren in the church of
their Lord.
jchn geddes.

Thank God every morning when you
get up that you have something to do
that day which must be done, whether
you like it or not. Being forced to work
and forced to do your best will breed In

you temperance and self-control, dili
gence and strength of will, cheerfulness
and content, and a hundred virtues
which the idle never know.
CHARLES KINGSLEY.
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Pleading for a complete return to Christianity
as it was in the beginning.
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OJhiA ©-a
(1 Cor. 11: 24-25).

IN attempting to show clearly what Jesus wanted His disciples to do in remembering
Him at His table, the body of this article has been kept as brief as possible; con

sequently, other relevant points not necessarily involved in the proof are dealt with
in appended notes.

To whom is it said 'This do" ?

Firstly: to the Apostles. Luke records that Jesus instructed His apostles, in
these words: "This do in remembrance of me" (22 :19).

The word "remember"

{anamnesis - ana; again) indicates that He intended them to repeat the act, hence
His words, "Until that day when I drink it new with you in my Father's kingdom"
(Matt. 26:29).

Secondly: to all Christians. The early Christians "continued steadfastly in the
breaking of the (ton) bread." (Acts 2:42, Eng. Gk. N.T., cp. Acts 20:7). To the Corin
thian Christians Paul wrote, "I praise you that ye hold fast the traditions, even as
I delivered them to you" (1 Cor. 11:2), and recounting the supper, he says: "I re
ceived from the Lord, that which also I delivered unto you, that the Lord Jesus said,
"This do in remembrance of me" (1 Cor. 11:23-25).

1.

The occasion when "this" must be done
Not a common meal (1 Cor. 11:17-34). "When therefore ye assemble your

selves together, it is not possible to eat the Lord's supper: for [denoting that the
reason follows] in your eating each one taketh before other his own supper; and
one is hungry, and another is drunken. What, have ye not houses to eat and drink
in?" (vv. 20-22). "If any man is hungry, let him eat at home" (v. 34). The breaking
of the bread is not an or the everyday meal, for it is the Lord's supper, that He
has furnished as shown in vv. 23-25.

2. A congregational act. (v. 26), "As often as ye eat this bread, and [see Note 1]
drink the cup, ye proclaim the Lord's death till he come." The word ye refers back
to the whole assembly (cp. 18), "when ye come together in the church [margin, "or
in congregation"] and (v. 20), "when therefore ye assemble yourselves together."
The reason why the early churches came together on the first day of the week was
to break bread. "Upon the first day of the week when we were gathered together to
break bread" (Acts 20:7).

3. A communal act. In 1 Cor. 11:17-34, Paul is attempting to correct the

way that they were despising "the church [marg. or 'congregation'] of God" by
forestalling (w. 21-22). That is why he says, "Let a man examine himself, and so
eat of the bread and drink of the cup. For anyone who eats and drinks without
discerning the body eats and drinks judgment upon himself" (1 Cor. 11:28-29. R.S.V.

see Note 2), and, "if we discerned ourselves, we shoxild not be judged" (v. 21); and
again, "Wherefore, my brethren, when ye come together to eat, wait one for an-
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other" (v. 33). Hence in the breaking of the bread it must be appreciated that
each participant is an integral part of the whole body (the church). (See Note 2).

What is "this" that it might be done ?
Before we can "this do" we must know what "this" refers to, without ambiguity
or confusion; and God in His providence has supplied that information "accord
ing as his divine power hath given unto us all things that pertain imto life and
godliness" (2 Peter, 1:3). The word "This" is a demonstrative pronoun (see Note 3),
therefore Jesus was indicating, by His actions and words, what He wanted done,
as He was saying, "This do in remembrance of me." Consequently:
(a) What Jesus told them to do must be what Jesus indicated;
(b) What Jesus demonstrated must be what Jesus indicated;
(c) What the apostles did in response to His directions must be what Jesus
indicated; and

(d) Since "This" must be done in remembrance of Him, anything shown to
be entailed in the act of remembering Him must also be what Jesus indi
cated.

The Bread (Matt. 26:26; Mark 14:22; Luke 22:19; 1 Cor. 11:23-24).
Eating bread is a necessary part of proclaiming the Lord's death, "Jesus took
bread . . . and gave to the disciples, and said, "Take, eat; this is my body," but Paul

stipulates 'this bread' (1 Cor. 11:26, see Nots 3), i.e., the bread Paul was discussing,
which was the bread that Jesus took to represent His body (1 Cor. 11:25). The
Greek word artos is rendered both by "bread" and "a loaf": "Jesus took bread
(marg. or "a loaf," Matt. 26:26, R.V. and A.S.V. as also in Mark and Luke). The
fact that Jesus broke it, implies that what He took was a loaf, and the use of the
word artos (a loaf) in 1 Cor. 10:16, 17 shows beyond dispute that one loaf is en
tailed in the breaking of the bread.

The logical course of reasoning is to use the obvious to verify the less obvious.
That is what Paul is doing in 1 Cor. 10:16-17. The Corinthians were familiar with

the Lord's supper (1 Cor. 11:23—"which also I delivered unto you"), and knew
the procedure ("we bless," "we break"), so they would readily appreciate his sug
gestion, "is it not a participation [marg. communion] in the

blood of Christ?"

(R.S.V.) and again, "is it not a participation [communion] in the body of Christ?"
(R.S.V.). Then enlarging on the way bread was broken (see Note 4) he says, "Be
cause there is one loaf, we who are many are one body, for we all partake of the
same loaf" (R.S.V.). Note, Paul does not reason that they are one body merely
because they partake, but that they are all ("the many") one, because they all
partake of one, and he is able to draw this conclusion "because there is one loaf"

(see Note 5). The one unit, loaf, is used to explain how, though there are many
members there is one unit, body (Paul is here visualising the whole church as one
congregation, see Note 6).

Conversely, since the church definitely is one body, a coalesced unit, in the same

way that the human body is one unit (Rom. 12:5; 1 Corinthians 12:12-20; E^h. 4:416; Col. 2:19), then it is indisputably plain that one loaf is entailed in the breaking
of the bread.

The Cup (Matt. 26:27-29; Mark 14:23-25; Luke 22:20; 1 Cor. 11:25)
There is more involved in this part of the Lordls supper than drinking, otherwise
1 Cor. 11:25 would be better rendered drink, "as often as ye [drink] in remembrance
of me." Instead it says, "This do, as often as ye drink [it], in remembrance of me."
"Tliis" is a demonstrative pronoun. What was Jesus indicating? "In like manner
also the cup," implies that the same procedure was used as with the loaf. Both
Matthew and Mark state that Jesus took "a cup and blessed and gave [it] to the
disciples" (R.V., S.V., and R.S.V.). Jesus told them to "Drink ye all of it" (Matt.
26:27) and what He told them to do, they did: "And he took a cup, and when he
had given thanks, he gave to them, and they all drank of it" (Mark 14:23).

In Mark "it" refers back to "a cup" (see Note 7), so they all drank of a cup.
The fact that Jesus gave to them a cup, and instructed them aU to drink of it,
shows that He wanted them all to drink of the same cup, which they did; and
concerning this procedure. He says, "This do, as often as ye drink in remembrance
of me." Vine's Ebcpository Dictionary of N.T. Words: a cup—poferion—a diminutive
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of poter, denotes primarily: a drinking vessel; hence, a cup." Compare with potizo
—to give to drink; to make to drink.

It is, then, plain that when a congregation gathers to remember Jesus they
must all share a drinking vessel in order to "this do."
The Contents (Matt. 26:29; Mark 14:25)

The liquid in the cup must be fruit (product) of the vine, for in Matthew Jesus

says, "I shall not drink henceforth of this fruit of the vine, until that day when
I drink it new with you in my Father's kingdom." Fruit of the vine is the liquid
to be drunk in the kingdom, i.e., the church. The word "this" indicates what they
had drimk out of the cup, so fruit of the vine is entailed in "This do."
Why "This Do"?
The awe-fulness of the feast is seen in how Jesus, on the very night of His be

trayal, requested that we should remember Him, using the loaf to portray His
earthly tabernacle, and the cup of grapejuice to portray His blood, willingly poured
out unto the remission of our sins.

In partaking of the loaf and of the cup we show forth the Lord's death (1 Cor.
11:26, see Note 1).,Having given thanks (see Note 8) we remember Him and His
death, concentrating our thoughts on Jesus (1 Cor. 11:24, 25). It is inconceivable
that we could improve on the procedure that the Lord has chosen (i.e., all that is
entailed in "This do").

To make any change must surely be detrimental to our

spiritual welfare, and to the extent to which we show forth the Lord's death.
NOTES

1. Receiving under one Ifind: The Roman Catholic Church uses 1 Cor. 11:27 to

support this view (see R.V.). They say that if you can be guilty of the body and the
blood either by eating the bread or drinking the cup, then you must receive both
body and blood in receiving either bread or cup. This argument ignores v.26. It is
only "as often as ye eat this bread and drink the cup," that "ye proclaim the Lord's
death till he come." "As often as" means no more often and no less often. "And"

shows that both eating and drinking are necessary to "proclaiming"; "ye" refers
to the whole congregation (second person pural). So the whole congregation must
partake of both emblems in order to show forth the Lord's death.
2. Discerning the body (i.e., the church. 1 Cor. 11:29). "Lord's" (tou kuriou) is

rejected by most editors (Eng. Gk. N.T.). It cannot be the Lord's body because it
says "eateth and drinketh." In v.29 we have the cause; in v.30 the disease; and in
w. 31 and 33 the cure. Comparison of these verses will show that if it is the Lord's

body, V. 33 is not a cure; and that if "body" refers to the assembly, the church, v.33
is the antidote for the error in v.29, which is also the error mentioned in vv. 17-22
(N.B. v. 21).

3. A demonstrative pronoun is used when a person demonstrates what he is
referring to, by actions and/or words: e.g., when you are showing the way, you
probably point and say "That's the way; go down there," that being a demonstra
tive pronoun.

The antecedent of a (relative, personal, or possessive) pronoun, is the pre

ceding word in place of which it is used: e.g. "That is the house. It stands on its
own." It is used in place of the house, so the house is the antecedent of "it." In
Matt. 26:27-28, "it" is not the antecedent of "this," for "this" is a demonstrative
pronoun. The context implies that Jesus was referring to the contents of the cup,
when He used the word "this" (in v.28).

4.

Do we break? Since one loaf is used, we must break before we can partici

pate. Jesus broke, and the early Christians broke; "The bread which we break" (1
Cor. 10:24). The feast was referred to as "the breaking of the bread" (tou) (Acts
2:42).

5. "One loaf." Drs. Macknight and George Campbell (two of the translators
of "The Sacred Writings") Tnfl.int.g.in that in 1 Cor. 10:17 artos must be translated
"loaf," being connected with the word heis (one). Macknight says that artos when

joined with words of number, always signifies a loaf. George Campbell says that
"When there is a niuneral before it [i.e., before artosl, it indispensably must be
rendered loaf or loaves. Thus we say one loaf, seven loaves; not one bread, seven
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breads." Artos is translated by loaf in 1 Cor. 10:17 (where it is preceded by heis in
"The Englishman's Greek New Testament" and in the Revised Standard Version.

6. Synecdoche is the figure, of speech in which part is put for the whole, or
the whole for the part. We have an excellent example in Exodus 12, where the
killing of all the lambs is referred to as the killing of one lamb—(v. 6) "the whole
assembly of the congregation of Israel shall kill it." Grammatically "it" refers to
the Lamb in v.5, that each household was to procure (vv. 3 and 4). The passover
(v. 43), i.e., the Lamb, v.21 "kill the passover") had to be eaten in one house (v. 46)
and "all the congregation of Israel shall keep it," yet the eating of all the lambs is
referred to as the eating of one lamb (v. 7): "they [the whole congregation of
Israel] shall eat it [the Lamb in v.5]."

The same figure of speech is used in 1 Cor. 10:16-17. The breaking of all the
loaves (one in each assembly), is referred to as the breaking of one loaf: "The loaf
which we break . . . we all participate of that one t/ienos] loaf." (Campbell's N.T.).
7. A cup.

The definite article (the) in Matt. 26:27 and Mark 14:23, A.V. is not

considered to be in the original, being an interpolation. Thus it is translated "a cup"
in the Revised Version, the Standard Version, and the Revised Standard Version.

The word cup, poteriout means a drinking vessel. Thoyer defines it as "the
vessel out of which one drinks" (Lexicon, p.510). Though it is used, metonomically,
to refer to the contents of a cup; and metaphorically, to portray an abstract idea, it
never has another meaning in the New Testament, and it is never used to denote
a beverage in the generic or collective sense.
8. Do we Bless? Jesus blessed (Matt. 26:26; Mark 14:22) and the early Chris
tians blessed "The cup of blessing which we bless" (1 Cor. 10:16).
Giving thanks is used in Luke 22:19 and 1 Cor. 11:24 where Matt, and Mark
use "bless." Matthew and Mark use giving thanks with regard to the cup,
whereas Paul says "which we bless." The terms are interchangeable.
A.

ASHXJRST.

CONDUCTED BY

L. CHANNING

Send your questions
direct to L. Channing,

TION

10 Mandeville Road,

Aylesbary, Bucks.

Q. Was the apostle John the writer of both the Gospel bearing his name, and
the boolt of Revelation?

A. To answer this question fully would require a great deal of space. We
can but give a brief review of the external and internal evidence concerning the
authorship of both books, as we did last month in answering a similar question
concerning the gospel of Luke and the Acts of Apostles.

The Gospel of John. The authenticity of the Gospel of John is as strongly
attested as any book in the New Testament. Indeed, it was never seriously doubted
until lat© in the eighteenth century when Evanson, the English critic, revived cer
tain discredited views which had been held in early times concerning the matter.
These were subsequently taken up and enlarged upon, particularly by German
critics.

External Evidence

The external evidence that the apostle John wrote the fourth gospel is very
convincing. If it be true that it was written later than the so-called Synoptic Gos
pels, then it is consistent that we do not find references to it in the earlier writings
of the Early Fathers. However, many eminent authorities do insist that there are

references to it in the Didache or the Teaching of the Twelve Apostles (100 AX).),

in the Epistle of Barnabas (110-120 AU.), in the Epistle of Polycarp to the Philippians (116 AJD.), by Papias (120 AJD.), and in the E^jistles of Ignatius (115 AJD.).
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The earliest undisputed testimony is that of Justin Martyr (147 AJ3.).

He

quotes copiously from the gospel, both in his two Apologies addressed to Antonmus
Pius, and in his Dialogue with Trypho the Jew. Tatian (160 AJD.) not only quotes
from it, but wrote a harmony of the gospels, which he called the Diatessaron, in
which he included the fourth gospel. So useful was this harmony that Theodoret
tells us that by the fifth century there existed over two hundred copies of it.

The following also either acknowledge the apostle John to be the author of the

gospel, or quote from it; The Clementine Homilies (160 AX).); Melito, Bishop of
Sardis (170 AX>.); Apollinaris of Hierapolis (171 AJD.); the Muratorian Canon (170
AJD.); Celsus (170 A.D.); Athenagoras (176 AJD.); Theophilus, Bishop of Antioch

(177 AJD.); Polycrates, Bishop of Ephesus (178 AJD.); and Irenaeus (180 AJD.). The
latter's testimony is especially valuable, for he was a disciple of Polycarp, who in
tiUTi was a disciple of the apostle John, and therefore ought to have been well
acquainted with the authorship of the fourth gospel.
(b) Heretics. Very significant is the fact that a number of the so-called
heretics of the time refer to John's gospel in their writings, without any doubt as
to its authorship. Some of these are: Basilides (125 AJD.)—one of the earliest of
the Gnostic writers—Marcion (140 AJD.) (founder of the Gnostic sect), Valentinus

(140 AJD.); the latter's disciple, Heracleon (who wrote a commentary on the gospel),
and Montanus (140 AJD.) (the foimder of the sect bearing his name), to mention
only a few.

(c) Early Versions. Two of the earliest versions of the New Testament contain

ing John's gospel are the Syriac (which is thought to have been written in the
first half of the second century), and a Latin version, probably of African origin,
called the Vestus Latina. Tertullian refers to the latter, which is thought to have
been wrtten about 170 AJD.

Internal

Evidence

The internal evidence for John's authorship of the gospel is equally decisive.

(a) The author was a Palestinian Jew. He knows the customs, the localities
and such deteis intimately. For instance, he inserts such explanations at the two
names of Lake Tiberias (6:1); of places in Jerusalem (5:2) and the proximity of
towns to Jerusalem (11:18).

(b) He was a member of the immediate circle arovmd the Saviour.

He knows

intimately all the disciples. He describes their characters, and knows the rela
tionship Jesus has with each.

(c) He wrote as an eye-witness. At the beginning he describes both the man
ner and the time of the calling of some of the disciples. At the other end of the
Lord's life, he inserts intimate details of the last supper, the betrayal, crucifixion,
resurrection and the events afterwards.

(d) The writer could only have been John the apostle. The gospel claims to

have been written by one of the twelve apostles. John 21:24 says, "This is the dis
ciple which testifieth of these things, and wrote these things, and we know that
his testimony is true." Nowhere does the apostle give his name, but describes
himself as "the disciple whom Jesus loved" (verse 20). This could not have been
any other of the immediate associates of the Lord, for at the beginning of chapter
21 they are named, except John and James. Note that the sons of Zebedee are

placed last in the list (verse 2). The writer could not have been James, for he met
an early death (Acts 12:2). It could only have been John, who tradition claims sur
vived all the rest of the apostles (John 21:23).

Another confirmation is the fact that the writer when speaking of John the

Baptist, does not give him the title Baptist, as do the other writers. This Is striking
In view of his giving the second names of many of the apostles, such as Thomas
called Didymus, Judas Iscariot, Simon Peter and so on. The only satisfactory ex
planation Is that the writer himself was John, and the only other of that name was
the Baptist.

The Book of Revelation, or the Apocalypse

The evidence for the authenticity of the Book of Revelation, or Apocalypse, is
not so abundant as that concerning the gospel of John, but it is still convincing.
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Evidence

One of the earliest references we have to Revelation

in the writings of the Early Fathers is that of Papias (120 A.D.). According to
Abdreas, of the fifth century, and Arethas, of the sixth, both Bishops of Caesarea
in Cappadocia, and who both wrote commentaries upon Revelation, Papias referred
to it in his writings and regarded it as inspired.

The earliest definite reference we have is that by Justin Martyr (147 AJD.). In
his discussion with Trypho the Jew, he not only acknowledges John as the author
of the book but quotes from it. Eusebius shows that Melito (170 A.D.), acknow
ledges John as the author. This is important, for he was Bishop of Sardis, one
of the .churches to whom letters are addressed in the Revelation (Rev. 3:1-6).

The following also quote from the book and in most cases acknowledge John
the apostle as the author: the Muratorian Canon (170 A.D.); Apollonius (170 A.D.);
Theophilus, Bishop of Antioch (170 A.D.); the Epistle of the Chvirches of Vienne
and Lyons (180 A.D.); Irenaeus (180 A.D.): Clement Alexandria (190 A.D.); Tertullian (200 A.D.); Hippolytus (220 A.D.); Origen (230 A.D.), to mention only the
earliest.

(b) Early Controversy. The authorship of Revelation was not called in ques
tion until the beginning of the third century, and then only because of the use being
made of it by the Montanists to support their extreme teachings concerning the
Millennium. The main objection came from Dionysius of Alexandria (250 A.D.).
Ultimately, all objections were resolved and the book was again generally accepted
as the work of John the Apostle.
(c) The Reformation. The controversy was again revived by Luther's rejection
of the book. Among other objections he raised was the one "that Christ is neither
taught in it nor acknowledged." Anyone with the slightest knowledge can see for
himself that this is absolutely tintrue, for there are few writings in the New Testa
ment which give a more exalted view of Christ. Luther modified his views later,
but did not retract them. However, they are of little consequence, for Luther was
too fond of rejecting that which he did not understand, or that with which he did
not agree, including another New Testament book, the Epistle of James.

Doubts were not again raised imtil modem times, and these mostly by rational
istic critics.

Internal

Evidence

This is also strong. We mention a few points.
(a) Names of Christ.
and Revelation.

There are similar names for Christ in both the Gospel

Christ is called the "Lamb" in both (John 1:29, 36; Rev. 5:5, 8, 12

etc.). This only indirectly occurs elsewhere in the New Testament (Acts 8:32; 1
Pet 1:19). Another name for the Lord peculiar to John is the "Word," also found
in both books, and John's epistles. (John 1:1; 1 John 1:1; Rev. 19:13).

(b) Similar expressions. Similar expressions occur in both books, such as "he
that overcometh," "witness," (noun or verb), "keep (my) word," all typical of John's
writing.

(c) Similar words. Similar usage of words occurs.

For instance, the Greek

word for true," alethinos, in opposition to that which is false, occurs nine times in

John's gospel, four times in 1 John, ten times in Revelation, and only five times
in the rest of the New Testament.

(d) The Lord exalted.

The Revelation, like the fourth gospel, displays the

Lord's exalted position (Rev. 1:8, 17-18; 3:14, 21; 5:9-13; 19:16; 22:13).
(e) The writer claims to be the apostle. (Rev. 1:1, 4, 9; 22:8). As in the gospel
he also claims to be an eye-witness of those things he is recording (John 19:35;
1 John 1:1; Rev. 1:2).

Objections to John's Authorship

Against this weighty evidence, most of.t^e objections put forward against John's
authorship axe very fragile. It is objected that the doctrines of the gospel and
revelation are not the same. But we have only to read the two books without pre

conceived opinions to see that this is untrue. It is objected that the presentation
of Christ in the spirit of love in the gospel is contradicted by Revelation. But
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again this is superficial criticism, for it overlooks the two sides of the Lordcharac
ter, displayed in both books.

There are only two objections worth mentioning in detail.
(a) John's name. It is objected that in Revelation John clearly states he is
the author, which seems contrary to his deliberate attempt to avoid mentioning
his name in his gospel. But there is really little in this objection, for in naming
himself John was but following Daniel in regard to apocalyptic writing (Dan. 7, 15;
10:2-7). Besides, in view of the fact that he was bearing witness to visions which,
unlike the Lord's life, could be testified by himself alone, it is impossible to see
how he could avoid mentioning his name.

(b) Differences in style and Greek.

The main objection raised claims that

there is a marked difference in style and the Greek of the two books.

The differ

ence in style is greatly exaggerated. On the contrary, we have seen that there
is a marked similarity.

It is however admitted by all the scholars this writer has consulted that the
Greek of Revelation is faulty and less pure than that of the Gospel. For this reason
some think that the two books could not have come from the same writer.

Various suggestions have been made to meet this objection. It has been sug
gested that Revelation was written first, and by the time the gospel was written
John had mastered Greek.

It has also been suggested that for the writing of the

gospel a skilled Greek amanuensis was employed, perhaps from Ephesus, a city
which tradition associates with the apostle John.

But it seems that little regard has been paid to the contrasting circumstances
under which the two books appear to have been written. The gospel gives the im

pression of calm contemplation and reflection. The Revelation was written in
exile, which again tradition supports, and under the very strong emotional influence
of wonderful visions. This would adequately account for differences in language.

Further, many eminent scholars have shown that at least some of John's so-called
faulty Greek is deliberate, in order to give extra force to his writing.
Conclusion. We can then leave the arguments and the bickerings to the critics.

For those of faith, in the light of the evidence, there can be no doubt that both

the gospel and the Revelation are not only inspired, but are recorded by the same
hand, that of the apostle John.
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6—Lev. 23:1-14.

20— „
13— „

Matt.

24:15-32.
23:15-32.

27—Num. 4:1-15.

what and how.

The conscience of the

worshipper could only be satisfied by
exact obedience to divine instructions.
These sacrifices could only be offered in

the place appointed by God for the pur
9:18-34.

pose, and only by the hands of the

„
„

10:16toli:L
9:35 to 10:15.

priests, the descendants of Aaron.

„

11:2-19.

particular application to the Levites,
who were set apart as a tribe to minister

"CleanHness is next to Godliness"

This is not scripture but the Holy Spirit
says through David, "Who shall ascend
the hill of the Lord?

to be made in certain circumstances, and

And who shall

stand in His holy place? He who has
clean hands and a pure heart.. .." But

a study of Leviticus also reveals special
and emphatic care for cleanliness. We
could think first of spiritual cleanliness
involving atonement by blood of a vic
tim sprinkled about the altar, signifying
removal of guilt by the pouring out of
the life (for the life is in the blood). In

this book we have explicit and detailed

The name of the book indicates its

to the tabernacle in the wilderness, and
the temple in later times. We observe
from Numbers 3:11 etc. that while every
first-bom child was particularly God's

property, the whole of the tribe of Levi
was taken for the service of God instead
of the allotment which that would have

drawn from every tribe.

They had no

inheritance as a tribe but were to be

supported by the tithe required of the
other tribes. In that way they were freed

to be given duties connected with the
tabernacle and all the service of worship.
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These are more particuls^rly set out i»
Numbers (3:5 to 4:49). They had thus
a spepial privilege and duty of waiting
upon the holy things, helping and in
structing their brethren, and serving the
priests who were descended exclusively
from Aaron, the first High Priest. To
them belonged the handling of the sacri
fices, which no other could undertake

without the divine displeasure.

Instructions respecting sacrifices and
the ordination of the priests occupy the
first ten chapters of this section of
Moses's writings. The next five contain

rules respecting uncleannesses. We have
imdean animals, birds and insects; uncleanness produced by contact with cer
tain of them, dead or alive; physical uncleanness of human-kind in normal and

special conditions of health, with parti
cular instruction respecting leprosy.
Those

regulations would

be specially

necessary in the conditions of desert life
in tents, but also applied to the way of
life in the promised land, seeing that
r^ulations apply to buildings as well as
persons.

The honour of the true God must be

maintained by the exceptional purity of
the lives of His own people. All the
nations must know they are different,

having higher standards in every re
spect. A doctor has said: "Moses was
the greatest 'sanitarian' of all time,"
foreseeing and providing for sanitation
to an extent almost imknown in the

world's history until quite recent times.
We remember that the great plague of
London (1665) was due to neglect of
sanitation, and studied care in such
matters has imdoubtedly been respon
sible for improved health in the popula
tion of these crowded islands, as in other
parts of the world. We can run this

matter of hygiene to ridiculous extremes,
but the proper application of rules of
cleanliness must bless us and be in ac

cord witti God's will. The camp of Israel
3q nieqs
asn^oaq iredio :)da3i aq ^snm
holy, for I am holy."
Many more enactments respecting
cleanliness occupy later chapters, and
the special service of atonement follow
ing ttie sin of Aaron's sons, Nadab and
Abihu, is described in detail, evidently
as an introduction of a yearly day of
atonement, in which the sins of the
people are atoned for by the death of
one goat and the sending away into the
desert of another on which their sins

have been symbolically laid. The prob
able signification of this ceremony Is the
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death of the Christ for the world's sins,
and his bearing them alone. No other
can share the burden.

Details'of the feasts are given in chap
ter 23. They involved the attendance
of all males at

the

tabernacle

three

times in the year (Exodus 34:23 and 24).
Fittingly, the first of these was the Pass
over—the feast of unleavened bread—

which of course celebrated the day of
departure from Egypt; the second and
third were respectively the feast of first
fruits and the feast of harvest.

These

were reminders of dependence upon God,
and His providence and preservation in
the past. Before the time of the comple
tion of harvest there was the day of
atonement, a day of very solemn rest

and thought, followed by the time of re
joicing in God's goodness in the booths,
specially made to celebrate their release
from Egyptian bondage (Lev. 23:40).
We might regard the incidents of
Nadab

and

Abihu

and

the

Israelite

woman's son (10:1-3; 24:10-23) as being
severe but we have to remember that the

well-being of the whole nation was at
stake, and the God who gave the lives
took them: who can cavil at that?

In conclusion, how plainly are good
and evil set before us, with their consequ^ces, in chapter 26. Having seen the
power and experienced the goodness of
God, how could His people turn away
from or distrust Him any more? Wtih
what de<jp sorrow we read the story of
their fai ure, and the sad results? "Let
him that tliinketh he standeth take heed

lest he islV'

R. B. SCOTT.

CORRESPONDENCE
[We reluctantly give further space to
Bro, Webster this month to reply to let
ters from Bren. Barker and Ferguson
appearing in February S.S. We leave
our readers to Judge whether Bro. Web
ster has faced the issue from the Scrip
tures of Baptism and the New Birth.]
Dear Editor,
I would say to Bro. Ferguson, it is not

so much the study of good English gram
mar to distinguish the difference be
tween literal and figurative expressions,
but a study of the chapter in question,

and its context proves it ^ figurative,
and who can deny our Lord illustrates
His truth in this chapter by the wind,
also the serpent in the wilderness.

SORIPTDRE

If Bro. Ferguson will re-read Decem
ber S.S., he will discover that I wrote,
"to say our Lord could not mean (his)

word, when he said, water, displays ig
norance of scripture, and, to me, it is
very strange that our Lord, in all His
teaching in John's gospel should use
figurative language, but when talking
and teaching Nicodemus, to suit their
own purpose At must be taken, to be a
literal statement, and the scriptures'
I gave were to prove our Lord could,
and did, use the word water to mean
His word.

C?an he dispute the fact that in every
case in the N.T, they first believed? My
Bible reveals that, by believing God's
record concerning His Son, I have life.
And did not our Lord, again and again,
use the word water (a figure of His
Word), what other conclusion can any
one come to? It is through the gospel
we preach His word and it is this water
—the word of God—that sinners hear or

read, which brings them face to face
with Calvary.
Being bom again, the new life obeys
its Lord, so if baptism does not follow
the new birth, words have lost their

meaning, for John 3:16 reveals they are
born again through faith in the Son of
God, and so made partakers of the
Divine and eternal life.

Brother Barker; Turn water into wine,
every Sunday school scholar knows, this
beginning of miracles did Jesus. It was
not a parable, our Lord was not teaching
any truth by it, and there is no indica
tion in the chapter that it was performed
to Illustrate a truth, like He did on other

occasions. A plain statement of fact in
the life of our Lord, so why ever our
brother makes mention of it in connec

tion with our subject I cannot imderstand.

If it is a sign of weakness to accept the
clear words of our Lord, then I gladly
accept that position, for our Lord gives
His own explanation in that same chap
ter, and to say it is what I imply, when
our Lord Himself states, "as Moses lifted

up, etc." is surely tampering recklessly
yiflth God's word, for remember his con
versation did not end at verse 12.

Let

us not be guilty of cutting the conversa
tion in half, just to make it fit in with
our theory; let us read all the chapter
before we draw our conclusion.

"I am the door, ete" simply was stated
to prove our Lord uses in His teaching
figures of speech, and not to lead us into
other avenues of thought.
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Unconsciously, our brother agrees
with one part I have written, that we
must have life before baptism, for he
states, there cannot be new life out of
death, and baptism speaks of death not
life.

The examination of what he calls my
two key passages, first, how our brother
juggles with words, he states "beget
anew",, "begotten anew", which brings
Peter's words within the order of the

new birth. What is all this but being
bom again by the word? And please
read verse 25 of the same chapter: "But
the word of the Lord endureth for ever,
and this is the word which by the gospel
is preached unto you." Did our Lord
use the word water to mean His word?

Can this be disputed?

John 1:12, my second quotation nibre
disastrous for me. He states those re
ferred to had faith. How could this be

so when we read in the same chapter,
"his own [the Jews] received him not",
and in 8:45, "because I tell you the truth
ye believe me not", so how could they have
faith, which is a belief in the word of

God? To whom does our Lord give power
to become sons of God? "To them that
believe on his name." His answer is the
same to Nicodemus: "That whosoever

believeth in him should not perish but
have everlasting life." Could words be
plainer? How can one be convinced by
their replies, without our rejecting a
great portion of the Word of God.
[Cannot or will not our brother see that

no-one is claiming that immersion is
the new life?
What the Scriptures
show plainly is that it is the new birth.
It seems amazing that brethren who
see type and symbol in so many things,
even where the Scriptures do not, can
not see the perfect type that immer
sion is to the new birth.

We are not

saying that baptism gives new life, any
more than natural birth gives natural
life. But, as Christ speaks of being in
His kingdom as being through a new
birth. He must make some comparison
between natural and spiritual birth.
There must be that in the natural

birth which typifies the spiritual. Yet
in Bro. Webster's analogy there is no
likeness between one and the other.
Is it not obvious that before natural

birth there is life? And, if Christ's
figure has any meaning, is it not
equally clear that before new birth
there

is new

life?

In the

natural

sphere no-one confuses the life before
birth with the birth itsdf. Yet that is
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what Bro. Webster has constantly
done throughout this controversy. He
has Ignored the insistence of our cor
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Phoenicia, present-day Lebanon, on the
east coast of the Mediterranean, north
of Palestine, extended about 200 miles

respondents that we do not teach or

at an average depth of 15 miles.

believe in "baptismal regeneration", as
though immersion gives life, but have
shown that the Scriptures teach that

Phoenicians were the Canaanites of the

immersion is the birth into new rela

in Roman times is estimated at 500,000.

tionship and state of the life which
was already in being. This was plainly
put by Bro. Barker when he showed
that, in natural as in spiritual birth,
there is first the begetting, then the
life, then the birth; and by Bro. Hill,

Old Testament.

Tarsus, now Tersous.

tion".

Bro. Webster chooses to disbe

lieve us, in which case reasoning on
the Scriptures is impossible. This
correspondence is therefore closed.
Meanwhile we advise our brother to

The population

Tarsus is 75 miles north of Antioch as

the crow flies.

It has been said of Saul

that in Tarsus he was brought into touch
with western as well as oriental thought,
which gave him a wide outlook on life.

Persons. The preachers, who were in

when he stated that we do not hold

the doctrine of "baptismal regenera

The

strumental in the first conversions in
Antioch were those who were "scattered

abroad" by the persecution which arose
on the death of Stephen. Jews, Cypriot
and
Cyrenian
disciples,
Greeks;
churches, in Jerusalem, in Antioch;

note more closely what Scripture says

many people; prophets from Jerusalem,

and less what he feels it means.—Ed.]

of whom was Agabus; brethren in Judea;
Christians; Barnabas, the son of conso
lation who, having a field, sold it and

gave the proceeds to the common fund;
Saul; God; the Lord Jesus; The Holy

SERIES 1, LESSON 12

Conversion:

A

great

Spirit; Claudius, Roman emperor.

number

in

Antioch.
Lesson Verses: Acts 11:19-30.

Memory Verse: Acts 11:21.
Objective: "If a man does not possess
the Spirit of Christ, he does not belong
to him" (Rom. 8:10).
Time :About A.D. 41.

Places:

Antioch,

Cyprus,

Cyrene,

Antioch on the Orontes was founded

in B.C. 300.

Its population in New Tes
was next to Rome and

Alexandria, and it was the capital of the
province of Syria. Antioch remained the

chief city of Syria until control passed
from the West to the Arabs, who deve
loped Damascus instead. The missionary
journeys of Paul were made from
Antioch Today's Antakia is of slight im
portance with a population of 28,000.

C^rus, an island In the Levant, is 60
miles off the Syrian coast and 40 miles
south of Cilicia. It was colonised by
Blittim

(Gen.

10:4).

Jesus" to Greeks in Antioch.

Results: The power of the Lord was
with the preachers and a great number
of

Phoenicia, Tarsus.

tament times

Message: Those scattered north from
Jerusalem to Phoenicia, Cyprus and An
tioch limited their preaching of the word
to fellow Jews, except some Cypriots and
Cyrenians who preached "the Lord

Barnabas

and

Mnason were Csrpriots (Acts 2:16), The
worship of Venus brought licentiousness
to the island.

Cyrene, modem Barka, is on the North
African coast west of Egypt.
Simon
(Matt. 27:32) was of Cyrene. Jews of
Csnrene were in Jerusalem at Pentecost
(Acts 2:10). Cyrenians opposed Stephen
(Acts 6:9).

Antiochans

(a)

believed

and

(b)

turned to the Lord. On receiving the
report, the church in Jerusalem sent
Barnabas to Antioch.

Barnabas was de

lighted when he saw the evidence of the
mercy of God, and encouraged the con
verts to remain loyal to the Master. A
spiritual awakening had taken place in
Antioch. Barnabas brought Saul from
Tarsus and for a whole year they were

guests of the church at Antioch and
taught large numbers.
The name Christians was first used in
Antioch.

The famine. Every disciple in Antioch,
according as his means permitted, joined
in a contribution for the benefit of the

brothers in Judea. These disciples were
(Christians in deed and in truth.

Emphasis: When we come over to the
Master we become possessors of the
Spirit of Christ. Our loving heavenly
Father becomes the Guest in our hearts,

and strengthens us so that we may help
others.

A. HOOD.
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NEWS FROM
E CHURCHES
Aylesbury.—We rejoice to report two

JEPSON-WHITE.—Samuel
Jepson to
Alice White, in Church of Chiist meet
ing house, Coventry Road, Bulwell, 29th
January, 1910, Bro. George Holmes
officiating. Present address: 40 West
End Drive, Ilkeston.

more additions to our number. On Lord's

Day, January 31st, Mrs. Martha Powell
was received into fellowship.
She has
been meeting with us for some time and,
having been baptised scripturally some
years ago, she wished to be identified

with those who are preaching the truth.
On Wednesday, February 3rd, Robert
Chappin, younger son of Sister Viney
Chappin, was baptised into Christ. We
rejoice In this further evidence of the
power of the gospel, and pray that he
may grow to become a zealous and effec
tual servant of the Lord.
l. channing.
Fort Jameson, N. Rhodesia.—Dear Bro.
Melling, "Grace, peace and mercy be unto
you from God the Father, and our Lord
Jesus Christ."

It has been some time

I wrote to you in March last year, on
my arrival home in the Lundozi District.
During the past silence months of last
year, twenty-seven souls were added to
the Church and two souls added to the

Church last month January.
I attended two assemblies in Nyasaland for opening church buildings. The
first one was in August and the second
one was in October. The first assembly
resulted to two souls obeyed their Lord
into baptism, the second one with five
souls and the baptismal scene came to
346. Total altogether came to 1,094.
Many places need preachers.
The
Church has strived so strongly as to let
one of half-time preachers go into full
time ministry, but the failure has ever

since been support. The Church here
has one full time preacher, Bro. Godwin
Makwakwa, who is a blind preacher, and
he has difficulties to travelling long
distances.

Eastern Province of N.R. is a very big
field which needs thirty preachers with
three big districts. I should be one c
the preachers wanted but the barrier ia
financial. Those who are willing to take
up this opportimity, to preach to hungry
souls should send their support through
Bro. Godwin Makwakwa, Church of
Christ, Box 184, Fort Jameson, N.R.,

IIEnHEai
Ilkeston.—On Friday, January 29th,
our esteemed Bro. George Gregory "fell
asleep in Jesus" in his 81st year. He had
been a member of the church for nearly

fifty years.

During that time he had

served

Sunday

as

school

teacher,

preacher of the gospel on the district
preachers' plan, church treasurer, and
as a deacon of the chuixh.

A faithful

and loyal worker, he did what he could
with quiet dignity and humbleness of
spirit. He had a personal faith and
trust in Christ which he made practical
in his living, always being prepared to
speak a word for his Lord and Master.
It was a pleasure to visit him and talk
about spiritual things.
He endeared himself to all by his
genial smile and friendly nature, and
was always regular in attendance at the
Lord's house until he was taken to hos

pital about five months ago. After a
time he seemed to improve, and was
looking forward to his return home
again. But it was not to be, for his end
came after several heart attacks, and he
passed to be with His Lord. He will be
greatly missed in the fellowship and ser
vice

of

the

church for

another

land

mark has been i-emoved from the early

history of the church here.
To our sister his widow, and his two

daughters who mourn his loss we express
our deep sympathy, commending them
to the loving care of our heavenly Father.,
"Blessed are the dead who die in the
Lord."

The

funeral

ducted by the writer.

service

was

con

F.G.

WIgan, Albert Street.—With sorrow we
record the passing of Sister Hilda Barker
after a short illness. Her patient courage,
endurance and trust in her Master were

an inspiration to us and our deepest
sympathy goes to aU loved ones left to
mourn her passing. We commend them
to the care of our heavenly Father.
Sister Barker was laid to rest in St.

Central Africa.

Christian greetings.
Your Bro. in Christ,
c. vyanjacha.

Paul's Churchyard, Goose Green, pre
ceded by a service in the meeting-house,
Bro. A. E. Winstanley ofBclating.
WA
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COMING EVENTS

Wigan, Albert Street.—The Church ex
tends an invitation to all brethren to
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if—" (John 13:35), followed by questions
addressed to the three speakers; 4.30
p.m., tea; 6 p.m.. Gospel meeting.

join in a Weekend Rally on Saturday and

Preliminary Notice

Lord's Day, April 2nd-3rd. Saturday 3
p.m.. Devotional. Two speakers: Bren. R.

HINDLEY BIBLE SCHOOL
Saturday afternoon to Tuesday night,
June 4 to June 7. Saturday afternoon:
Devotional Meeting. Prayer Meetings;
Open Air Meetings; Forums; Questions
Answered; Gospel Meetings (Preacher,

Limb

(Eastwood)

(Birmingham).

and

M.

Mountford

5 p.m.. Tea in school

room; 7 p.m., Gospel Meeting (Speaker:
Bro. J. Maltman, Timbridge Wells).
Slamannan

District.

—

The

Simday

School Teachers* Conference will be held

D.V., in the meeting-place of the church
at Dehnyloanhead on Saturday, April
9th at 4 p.m. Speaker, Bro. Jack Nisbet
(Haddington); subject, "The Kingdom
of Heaven." Chairman, Bro. Tom Nisbet
(Haddington). This meeting is for all
•who are interested in the work of the
Lord among young people.
SPRING CONFERENCE 1960

The Tranent church, East Lothian,
with the support of the church at Had
dington, invites the brotherhood to meet
in conference on Saturday and Monday,
April 16th and 18th. All meetings will be
open to the public, except the business

meeting 2 p.m. to 3 p.m., Saturday.
Those intending to be present at the
conference should write Bro. Mark Plain,
33 Lammermoor Terrace, Tranent, East
Lothian, as soon as possible. Please state
number in party, sex, and expected
length of stay.
Saturday:. 10 a.m., prayer and praise;

12 noon, lunch; 2 p.m., business session;
3 p.m., three 15 minute addresses on faith
and work based on (i) "This is the work

of God " (John 6:28, 29); (ii) "Work out
your own salvation" (Phil. 2:12, 13); and
(ii) "Working in you that which is wellpleasing"
(Heb. 13:21, followed by
questons addressed to the three speakers;
4.30 p.m., tea; 6 p.m., Gospel meeting.
Monday: 10 a.m., prayer and praise;
12 noon, lunch; 2.30 p.m., three 15-minute
addresses based on (i) "You are the salt

of the earth" (Matt. 5: 13); (ii) "You
are the light of the world" (Matt.
5:14-16; and (iii) "You are my disciples.

Bro. P. C. Day, Birmingham). Write to:
Tom Kemp, 52 Argyle Street, Hindley or
to L. Morgan, 396 Atherton Road, Hindley Green, Wigan.
VACATION BIBLE SCHOOL, 1960
This will be held

(D.V.)

at Normal

College (Teachers' Training College),
Bangor, North Wales, July 23rd to Aug.
6th, 1960. Bookings for either one or two
weeks, but not for odd days or parts of
a

week.

Meals:

Breakfast 8.30 a.m.,

lunch 1 p.m., afternoon tea 4.30 p.m.,
dinner 7.30 p.m. Catering, etc. will be
done by the school domestic staff.
The programme will include lectures,
forums, questions-answered sessions and
devotional meetings.
Detailed pro
grammes will later be sent to all who

are coming. Rates: Adults £5 10s. per
week (the college authorities require that
anyone from fourteen years upwards be

counted as adult for cost purposes);
children (all under 14 years) half price.
Deposits: When booking, a deposit of one
pound per adult is required and ten
shillings per child, regardless of period.
Accommodation is limited, and bookings
must be on a strict "first come, first
served" basis.

Special note for young Christians.

It

is desired that the forums shall deal with

subjects of particular interest to young
disciples. We want these sessions to be
truly helpful toward greater spirituality.
If you have ideas as to particular sub
jects upon which guidance is sought or
needed, please send suggestions to: A. E.
Winstanley, 43a Church Road, Tunbridge
Wells, Kent.
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£cufMng. Adead
THE role of a prophet cannot be Ughtly undertaken. But with thoughtfvQ considera
tion on some current trends in church affairs, it is possible to analyse certain
troublesome aspects of church life which could be remedied in the years ahead.
In the first instance, it would seem desirable to pose the question: Will the

church of the Lord be stronger or weaker if events which are now prevalent con
tinue? (I am. of course, assuming that the Lord will tarry for the period of time
under consideration). I think we must concede the point that the church is how
numerically weaker than it was and that spirituality has declined even further.

Indeed, we are now confronted with the embarrassing thought that certain people
consider the British Isles need re-evangelising. It is at our peril that we ignore
the warning signs.

It is difficult to pinpoint exactly where the trouble lies, but I am forced to the
conclusion that our lives are being increasingly influenced by two dominant factors:

namely, spiritual requirements and sccial standards, and the two are becoming
inextricably mixed. In the community, in the broad, national sense, there is a
conscious desire for better living standards, and we of the Lord's body do not re
main mimune in this respect. If this is so, and I see no reason to doubt it, then

I believe that this movement toward greater material prosperity must inevitably
have a bearing on spirituality. I am not suggesting that increased material pros

perity and spirituality cannot be complementary, but I am saying that this
prosperity tends to make us egocentric, and that "the houses made with hands"
are benefitting out of all proportion.

Why do I raise these points? Because I feel that each Christian's allegiance
to Christ is best demonstrated in allegiance to the church, and our effectiveness
in the church, which is His body, is inversely proportional to the time, effort and

money that we expend in other directions. I lay the blame for this apparent in

difference on the woefully inadequate appreciation of certain fundamental prin
ciples of church life which, if they were fully appreciated would, I believe, trans
form the effectiveness of the church. There is a general desire to see the work
of the Lord flourish, and if it is felt that this work is being retarded, then we
ought to try to indicate possible lines of progress. Therefore I wish to examine
three major fundamental principles, the first of which is
Discipline

Man, in general, is not really amenable to discipline. By and large, the mean
ing of the word is usually grossly misunderstood. When someone mentions dis-

dpline we immediately get the mental picture of the exercising of the heavy hand;

the wielding of the big stick. The recipient is usually seen as the undeserving victim

Of a power-satiated despot, who wields his authority like some tyrant. Nothing
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could be further from the truth. ^Discipline, no matter in which sphere we view
it, is intended to promote what is beneficial to the individual and to the community.
He who is well disciplined is master of himself, and in times of .stress and extremity
is usually a source of strength and comfort to those who have not been subjected
to this most necessary aspect of living. If this is true in normal day-to-day living,
how much more so in Christian living? And if discipline benefits the individual

and the community, then being disciplined to Christ cannot but help the individual's
spiritual state and enhance the effectiveness of the church.
How then do we bring about this desirable state? The answer is twofold. Firstly
by an active self-discipline which is, perhaps, the most diflBcult to achieve. Paul
could say, "I keep under my body, and bring it into subjection: lest that by any
means, when I have preached to others, I myself should be a castaway." Does this
statement find an echo today? In the main, twentieth century living has made us
soft, and physical privation for Christ's sake is looked upon as something required
in the early days of Christianity, but which is no longer necessary. We are so
intent on keeping up with the present materialistic trend that we have forgotten
there is an individual spiritual battle to be fought. Self-discipline is self-criticism,
and discipline to Christ is constant criticism of one's own way of life in the light
of the teaching of the Lord. We don't often quarrel with ourselves do we? other
wise self-criticism would have a more marked influence on oiu: lives. When we can

replace the barbed tongue with the softly spoken word; the unrepentant attitude
with willing subjection; the unreasonable criticism of others with the enlightened
criticism of self; the arrogant, inflexible nature which drives us to do our own will,
with a burning desire to do the will of God; then we can say we have embarked on
the difficult road of self-discipline. It will be a toilsome path, a hazardous journey,
but when we attain the utter freedom which only comes with the final subjugation
of self, and look down on the miserable creature whom we once thought to be
important, we shall realise how unworthy we were.
But what of those in any assembly of Christians who will not administer this

self-discipline; must their rebellious nature be allowed to permeate the whole
assembly, with the consequent risk of its detrimental effect upon others, or ought
someone to administer discipline to them in order that Satan might not get an
advantage in other lives? I am not unmindful of the fact that there has been
much thought and discussion on this subject, nor would I say that one would
have all the answers, but this I know, that the administering of discipline in in

dividual assemblies has lapsed lamentably. No longer, in many cases, need recalci
trant members fear their impious deeds being brought before the assembly; no
longer the stem rebuke of the elders the realisation that the precious heritage of
meeting with those of like mind might be suddenly withdrawn. No, they can just

go on offending the consciences of others without even a word of protest. This is
obviously an undesirable state of affairs and one which we would not tolerate in
our earthly families. Why then should the family of God be expected to tolerate
it? By doing so we endanger the purity of the chui'ch for the dubious advantage
of keeping members who, by word and deed, signify that they do not care whether
they offend God or their brethren. Our duty, brethren, is plain. Where, in the

light of scripture, corrective discipline ought to be administered and we fail to do
it, then we fail in the purpose of the church, namely, the maintaining in true dis-

cipleship those who have committed themselves to the Lord: it is a sacred trust.
If we have failed to do our duty in this respect through personal friendships and

family ties, then we ought to re-examine our own position and determine that we
will not let personal considerations hinder spiritual requirements.
My second fundamental principle is
Church

Government

It is deplorable, but nevertheless true, that there still are assemblies containing
brethren of long standing which do not have a scriptural form of government. This
leads one to think that (a) either the brethren have stagnated over the years, or
(b) each one thinks himself as good as the other and therefore is not willing that

any of the number should lead; in any case the assembly suffers thereby. If any
such assembly cannot complete the full requirements of God as given in the divine
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economy, then that assembly is going to have difficulty in preaching a full gospel.
It is endeavouring, through the gospel, to induce sinners to be bom into the Body
of Christ, and yet, because of its own non-compliance with the teaching of God as
regards government, cannot see to the spiritual welfare of such people when they
become children of God. Hence, we have the faith-sapping, morale-desti'osrttig-spectacle of souls being won for Christ and then being lost again to Satan because they
could not be nurtured through the difficult daj's following the new birth. It is not
incidental that the spiritual birth is likened to the natural birth, and what family
with any concern would allow the new-born babe haphazardly to fend for Itself? But
in the Church, the family of God, Uie winds^oi^controversy and debate blow loud
and strong and the occasional whimperings of the new-bom babes go unheard and
unheeded. It would not be so if each assembly were governed, shepher^d^and led
by faithful men intent on preserving the flock.

Such men would not be dictators

but would be real leaders, out in front in the Christian life, leading ever onward and
upward, teaching, upholding, exhorting, encouraging, comforting, and guiding lives
through joys, anxieties, tragedies, and striving to present them to Christ unblameable at that day. Is this concept too gi'eat? Most certainly not. Are the advan
tages of scriptural government to be desired? Undoubtedly they are. Have we the
right type of brethren to perform this work? I would unhesitatingly say yes, but
their proper aspirations to do the work must not be blocked.
One with wealth, influence in material things must not think that he has the
right to dictate policy in spiritual things. The potential leader is in the first instance
a member, and he must be sought out from among the members on account of
his spiritual qualifications. Furthermore, the basis of all good govemment is rooted
in the fact that people are willing to be governed. It is not edifying to see members
sniping at their leaders simply because they do not agree with them on certain
points which, after all, might be verbal technicalities. Indeed, they ought not to
snipe at all. If they have cause for complaint against their leaders the scriptures
are explicit as to how the complaint should be presented. Yes, scriptural govern
ment is essential. It may not, in the first instance be essential to the being of an
assembly, but it is imdoubtedly essential to its well-being. This must be so in the
case of discipline, and is equally important concerning the third fundamental prin
ciple which is
EVANGELISM

How long is it since each one of us sang, "O happy day, that fixed my choice"?
How long since we responded to the Good News? Whether it be years or days we
might ask ourselves the question, "Is the news still good"? You know the sort of
thing I mean. We hear something, or something happens to us which thrills us
and we just have to pass it en; we cannot contain ourselves. But in course of time
the novelty wears off and so does our desire to pass it on. Do you think, dear
reader, that such a thing could happen to the gospel? If you are forced to answer
that question in the afflrmative, then in effect, you are saying that the church is
failing in her duty. "Oh, no," you say, "how can the church be failing to evangelise;
we have our week-end rallies and our anniversary services, and sometimes we even

manage a two-weeks' mission. Why, bless you, we hardly find time to have our
holidays."

Perhaps you may think this is too critical a view and that I am forgetting all
the personal evangelism that goes on.

If so, I can assure you that this is not the

case. I am quite sure that many speak a word for Christ and the gospel whenever
the opportunity presents itself, but remember, we are dealing with the effectiveness
of the Church as demonstrated in each assembly, and I am equally sure that each
assembly could be more efficient in evangelising. What is the situation now? The
cry is that we need more trained men to carry out effectively the preaching of the
gospel, and I have much sympathy with that plea. If the word of God has to be
preached effectively then the preacher must be capable and master of his craft. I

kiiow that some have made great personal sacrifices during the last few years to
further the work of training, but even though some good has been done I feel siu-e
thkt the overall picture is one of failure. How then can we further this great work

of evangelism? Some might say, "Well, let us do what we're doing now, but on a,
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bigger srale"; others, "Let us support men in various places so that we can send

suitable brethren to them for training"; others might even yearn for colleges where
ofThpL^n?
religious
couldfactgo that
handtraining
in hand.isBut
what
is wrong
of these plans?
I feeltraining
it is the
being
taken
away with
fromeach
the
place where it ought to be done, namely, the local assembly. With all due respects

we ha,,e reUed too much upon the evangelist. If a local assemWy exists Inrhas
Xr
other brethren m the faithful mamtammg of the word ousht
of God,
to and
be able
in the
to Instruct
nreach-

tog of the gospel. What instruction is needed except in the word of God which
position
beingwecalled
preach the wordI ofT®righteousnessunusual
to sinnei-s,
and ofyetbrethren
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assembly wants to claim autonomy then let it stand on its own feet Let

the platform.
faith, and Let
let the
when
they fh?
thinkV a brother is really fitconcerning
to take the
us elders
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notenS

preachers who are really sure of their own ground before they attemot the stupenITbw.ieve that thereby^ ws shall ensure that
'''' we have a continuity
done in of oreachers
aLembly?and
and
pji-l.aps more important, a continuity of real leaders. If it is felt that preciseness

01 speec-i is essential in preaching, let brethren take advantage of the many excel-

lent courses which exist tor this, but let the Instruction be In speech traSg S

There is one important proviso to all this and that is. as I have already inti-
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for sacrifice is at hand. Let us determine that we will have a clear vision of the
gjory of the church, and let us see to it that the years which lie ahead will be years

o£ progress.

j'caio
A. MARSDEN.

Uniiy.
NIGHT before his death Jesus earnestly prayed for his disciples. "That thev

an may be one; as thou. Father, art in me. and I in Thee, that they also may b^
to us. that the world may believe that thou hast sent me. And the glory which

thou gavest me I have given unto them; that they may be one. even as we are oneI to them and thou m me; that they may be made perfect to one; and that the

m?' (Jno^l7"2°i^23?^'

^

Note the reasons which Christ gave for unity among His followers- "That the

world may beUeve that thou hast sent me." He then adds, "That the'world may
toow that thou hast sent me." As long as we have denominational bodies warring
factions, and semsh mterests. we wUl never be able to convert the world. The most
dea^y weapra to the hands of the infidel is furnished by the religious bod®^ it
is divteion. Pw more than forty years Robert Owen blamed, and spoke evil agaikst
aU religions, affirming that they were all founded to the Ignorance of men. In public

debate to this country he declared thatwhen he was very young he read only "good"

books, religious books, but when he beheld all the con^icttog vrew^n Sgion he

was forced to the conclusion that all religions were founded to the ignorance of men

The most common excuse given for not betog a Christian is that there are too many

conflictmg theories. I shudder to think what the consequences will be for those

who have caused and are perpetuating division to the body of Christ.
Sectarian teachers apologise for their divisive teachtog by arguing that we

aU united, just as the forty-eight states in the Union are united. Such attempts tg
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cover up the truth and ease the conscience are iniquitous and inexcusable. Christ
never prayed for union but unity. In South Carolina one cannot get a divorce on
any ground; in some of the other states, if they keep on the way they are going,
you can soon put a dollar in a slot and turn a handle, and your divorce will come
out of the machine already fixed out with the judge's decree and the state seal
affixed. Arkansas, Tennessee, and Mississippi have laws forbidding the teaching in
tax-supported schools that man descended from a tadpole; while many other states
teach this nonsense with pride.
Is this the sort of unity for which Jesus prayed? He prayed the Father that
"they may be one, even as we are one." It is very evident that Christ and the
Father were not one in the sense that the states in the Union are one. God and
Christ never had conflicting laws. Jesus never taught anything contrary to the
Father's will. He always prayed and taught His disciples to pray, "Thy will be done."
"My meat," He said, "is to do the Father's will, and to accomplish his work." Again
He declared, "The Son can do nothing of himself, but what he seeth the Father
doing; for whatsoever things he doeth, these the Son also doeth in like manner"
(Jno. 4:34). Finally, Jesus said, "When ye have lifted up the Son of man, then
shall you know that I am he, and that I do nothing of myself, but as the Father
taught me" (Jno. 8:28). This is the sort of oneness that existed between Christ and
the Father. They were one in purpose, one in design, and one in deed.
This is the sort of oneness for which the apostles always contended. Writing
to the Corinthians, Paul said, "Now I beseech you, brethren, through the name of
our Lord Jesus Christ, that ye all speak the same thing, that there be no divisions
anong you; but that you be perfectly joined together in the same mind and in
the same judgment" (1 Cor. 1:10). Who would dare say that the denominations
all "speak the same thing"? They all speak a diuerent language. Sectarianism
would die instantly if all should speak the same thing. The whole system of
denominationalism depends upon division teaching for its existence.
A
glance at the multiplicity of creeds, sectarian names, and conflicting doctrines
aflords unimpeachable evidence that all are speaking diflerent things, hence are
not of the same mind and the same judgment.
In a vain effort to save their denominational hobbies, the preachers tell us
..iiat our divisions are over non-essentials. This is one of the most absurd fallacies
trver foisted upon a benighted soul. It makes no difference wnat our divisions are
u»er, they are wrong and sinful. Division of itself is wrong in its very nature.
,n,o matter what the cause, it is wrong, the more petty the cause the more foolish
the act. The church at Corinth was divided over preachers. One said, "I am of
Paul; and I of Apollos; and I of Cephas; and I of Christ" (1 Cor. 1:12). Paul
censured them for this, "And I, brethren, could not speak unto you as unto spiritual
but as unto carnal . . , . For wnile one saith, I am of Paul; and another, 1 am
of Apollos; are ye not carnal?" (1 Cor. 3:1-4). I can think of no excuse for dividing
the body of Christ that is more foolish than that of "preacher-itis." But preachers,
striving for power and glory, have caused most of our divisions.
Paul made a very forceful argument against division. He asked, "Is Christ divided?
was Paul crucified for you? were you baptised into the name of Paul?" Notice Christ is
one, His followers, who compose His spiritual body, ought not to be divided.
Since Paul was not crucified for us, we ought, not to call ourselves after him.
Since we are not baptised into Paul's name, we ought not to wear it. but
if I were going to wear the name of any man, 1 think that I wou.d rather weir
the name of Paul than any man that I know. But inasmuch as he was not crucified
for me, and since I was not baptised into his name, and since he cannot save me,
I must not wear his name. I am sure that I could not wear the name of any
other man. Listen: I had rather be the man that pierced the side of Christ while
on the cross, than be the man that divides His spiritual body. Better were it for
all such to have millstones hanged about their necks and cast into the sea.
Frequently we are told that we can't all see alike. This is another erroneous
idea. The truth is we can't see it any other way. If two of us see it differently,
one of us just fails to see it, that's all.. We read, "There is one God." I wonder
why we don't say there are two or more Gods? The answer is that it is because
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we can all see it alike. Now the same writer said, in the same chapter that "There
is one baptism." Why is it that we can't see this alike? Is it not because we
don't want to see it the way it reads, that we want more than one so that we
may choose the one we like best? It is well for us to study the Scriptures together,
and strive to learn exactly what is said, but for us to formulate a creed and urge
it upon others is a sin of presumption. There are only two excuses for the existence
of a human creed. We must assume that God was not wise enough to give us
a creed that we could understand, or else He was not good enough. A creed must
be like the Bible or different from it. If like it, we don't need it. If different,
then it is wrong. The creeds of men have served only to divide and deceive people
who would otherwise serve God. If it were possible for us to unite on any of them,
it would thwart the Saviour's prayer, disgrace the apostles, and subvert the throne
of the universe.
Does someone insist that we are so constituted that it is impossible for us to
unite on the Bible teaching? The only thing necessary is to be willing to take it
at what it says, anyway. It is what men try to make it say. When we are content
just to accept the Word of God at face value, without trying to mystify or twist
it about, we will get together without any trouble.
Jesus said, "Upon this rock I will build my church." Paul said, "The churches
of Christ salute you." Now, does anybody say that it is wrong to refer to the church
of the New Testament as Christ's church, or church of Christ? Certainly not.
Everyone says this is scriptural and right. But when they insist, as most do, on
adding something else, or in calling it by some term the Bible knows nothing at
all about, then we have division. If we ever agree on what to call the church it
will have to be what the Bible calls it, without any addition or substitution. So
it is with other Bible subjects.—Selected.

CONDUCTED

BY

L. CHANNING
Send your questions
direct to L. Charming,
10 Mandeville Road, ,
Aylesbury, Bucks.
Q. Should we observe the Jewish weekly sabbath today as the Seventh Day
Adventists claim ?
A. Was the Sabbath observed from Creation ? It is claimed by the Seventh
Day Adventists, the Seventh Day Baptists, and others holding the Sabbatarian position, that the command to keep the sabbath day was in force from its institution at
Creation (Gen. 2:2-3), has never been abrogated, and is of universal application.
But there is not a shred of evidence to prove that anyone, patriarch or anyone else,
observed the sabbath day for the first 2,500 years of man's history, until the law
to do so was given to the Jews.
(a) The sabbath is first mentioned in Ex. 16:23, after the Israelites had come
out of Egypt. Moses commands them, "To-morrow is the rest cf the holy sabbath
unto the Lord." The next day he says, "for to-day is a" sabbath unto the Lord"
(verse 25). "So the people rested on the sabbath day" (verse 30). It is evident that
the people had not observed the sabbath before, neither did they know of any
command to do so. This is confirmed by Neh. 9:13-14, speaking of Jehovah, "Thou
earnest down also upon mount Sinai, and spakest with them from heaven, and
gavest them right judgments and true laws, good statutes and commandments:
and madest known unto them thy holy sabbath, and commandedst them precepts,
statutes, and laws, by the hand of Moses thy servant." There is neither command,
example nor penalty in regard to the sabbath before this time. - •
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(b) The command was given only to the children of Israel and to no one else.
The only time it ever applied to any other nation was in the case of a Gentile
residing within the camp, who was required to observe the sabbath in common with
the Jews. This is clear from the very time the old covenant law was given.
Jehovah says, "I am the Lord thy God, which have brought thee out of the land
of Egypt, out of the house of bondage." (Ex. 20:2; Deut. 5:6).
The covenant including the sabbath command could only therefore apply to
the Jews. Nor had the covenant, including the sabbath command, ever been given
to the fathers of the Jewish nation. Moses says, "The Lord made not this covenant with our fathers, but with us, even us, who are all of us here alive this day."
(Deut. 5:3).
(c) The sabbath command was therefore given to commemorate the exodus
from Egypt. Deut. 5:15 says, "And remember that thcu wast a servant in the land
of Egypt, and that the Lord thy God brought thee out thence through a mighty
hand and by a stretched out arm; therefore the Lord thy God commanded thee to
keep the sabbath day." This is confirmed in Ex. 31:17, where Jehovah says, speaking of the sabbath, "It is a sign between me and the children of Israel for ever:
for in six days the Lord made heaven and earth, and on the seventh day he rested,
and was refreshed."
Was the Sabbath to be "Perpetual?" The Adventist claims that the sabbath
is to be observed forever, on the ground of such statements as Ex 31:16, "Wherefore
the children of Israel shall keep the sabbath, to observe the sabbath throughout
their generations, for a perpetual covenant." It is argued that the use of the
word "perpetual," shows that the sabbath was never to cease. But even if this were
true, the most it would prove is that the Jews should observe the sabbath today—
not the Adventist!
However, the word translated "perpetual," is the Hebrew olam, a word basically
meaning "a long time," the length of which can only be determined by the context. But the length of time is plainly limited in this passage by the qualification,
"throughout your generations." The same qualification is used in regard to the
keeping of the passover (Ex. 12:14); offering burnt offerings (Ex. 29:42); burning
incense tEx. 30:8); other offerings (Num. 15:17-23); and the wearing of fringes
on garments (Num. 15:38). If this argument was valid, then the Adventists cusht
to observe all these things also.
But the statement "throughout your generations" plainly has reference to the
duration of the covenant of which these things were a pan. All these provlsi .
became null and void when the Jews broke the covenant (Isa. 24:5), and Gcd therefore broke it with them (Zech. 11:10-11).
Can the Old Covenant be Divided Into the "Moral Law" and the "Ceremonial
Law?" Sabbatarians lay great stress on the old covenant laws being divided into
the so-called "moral law," and the "ceremonial law." The former term they apply
to the ten commandments, which, being given by Jehovah, they claim have never
passed away, and the latter given only by Moses have been abrogated. Certainly
the old covenant contained both moral laws and ceremonial laws, but the scriptures do not support such a distinction as the Sabbatarians claim.
(a) The whole law is attributed both
Ezra went up from Babylon; and he was
the Lord God of Israel had given." But
erxes, king of kings, unto Ezra the priest,
(See also 2 Chron: 34:14; Neh. 8:1, with

to God and to Moses. Ezra 7:6 says, "This
a ready scribe in the law of Moses, which
verse 12 of the same chapter says, "Artaxa scribe of the law of the God of heaven."
8:8).

(b) God is said to have given the so-called "ceremonial law." 2 Chrcn. 31:3,
speaking of Hezekiah says, "He appointed also the king's portion of his substance
for the burnt offerings, to wit, for the morning and evening burnt offerings, and
the burnt offerings for the sabbaths, and for the new moons, and for the set feasts,
as it is written in the law of the Lord." (See also Luke 2:24).
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(c) Moses is said to have given the so-called "moral law"; Jesus refers to some
of the ten commandments in this way. In Mark 7:10 He says, "For Moses said,
Honour thy father and thy mother"—the fifth commandment. (See also John 7:19
referring to the sixth commandment).
The truth is that no such distinction can be made for God gave ALL the
commandments, through Moses.
Further the sabbath command itself is not a "moral" but a "ceremonial" law.
Jesus says that the sabbath "was made" (Mark 2:27). Moral obligations are right
within themselves. Religious duties are only right because God has commanded
them. Men would have never realised the need for keeping the sabbath if God had
not commanded it. There was never anything moral about keeping the sabbath.
The ten commandments then, although containing moral laws, can never be regarded en bloc as the "moral law," for they contain a ceremonial law—the sabbath.
Has the Old Covenant passed away? The Lord clearly showed that when the
Jews broke the old covenant with Him (Isa. 24:5) He was going to break the
covenant with them (Zech. 11:10-11). But He was also going to establish a new
covenant, not with the Jews alone, and not according to the former covenant,
(cp. Jer. 31:31-37 with Heb 8:13).
The fulfilment of this is clearly shown in the New Testament. The gospel of
John begins by marking the difference between Jesus and Moses (John 1:17; see
also Heb. 3). Jesus declared that He had come to "fulfil" the law (Matt. 5:17-18;
see also Col. 2:16-17; Heb. 10:1). Jesus thus became the law-giving prophet of
which Moses had prophesied, who was to supersede Moses and the law (cp. Deut.
18:18-19 with Acts 3:22 and 7:37). This was confirmed by the Father on the Mount
of Transfiguration (Matt 17:1-5).
On the-cross, Jesus could say that that work was finished (John 19:30). After
His resurrection He showed that the law was fulfilled (Luke 24:44). Thus the purpose of the law, "to bring us unto Christ" (Gal. 3:24-25; Rom. 10:4) was fulfilled.
Paul could therefore say that Christ had been the means of "blotting out the
handwriting of ordinances that was against us, which was contrary to us, and
took it out of the way, nailing it to his cross." (Col. 2:14). Paul also demonstrated
the same thing by a series of analogies: from marriage (Rom. 7:1-7); from the
veil and Moses' face (2 Cor. 3); and from the two wives of Abraham (Gal. 4:21-31).
A great part of the letter to the Hebrews is devoted to the same purpose (see
especially chapters 7-10).
i d the Sabbath Law Pass Away With
Seventh Day Adventist, in order to escape
that the ten commandments, including the
covenant. But again this is denied by the

the Rest of the Old Covenant ?
The
the force of these scriptures, maintains
sabbath law, were not part of the old
scriptures.

(a) The tables of stone with the ten commandments written upon them were
deposited in the ark of the covenant (Deut. 4:13). Note therefore the statement
in 1 Kings 8:9, "There was nothing in the ark save the two tables of stone, which
Moses put there at Horeb, when the Lord made a covenant with the children of
Israel, when they came out of the land of Egypt." Now note especially verse 21 :'
"And I have set there a place for the ark, wherein is the covenant of the Lord,
which he made with our fathers, when he brought them out of the land of Egypt."
The scriptures then, unlike the Adventist, speak of the ten commandments both as,
and include them as part of, the old covenant.
(b) Paul reinforces this when he says, speaking "of the ten commandments,
"For if the ministration of death, written and engraven in stones, was glorious . . .
which glory was to be done away: How shall not the ministration of the spirit be
rather glorious?" (2 Cor. 3:7-8). He teaches the same thing from his analogy of
the two wives of Abraham, Sarah the free, and Hagar the bondwoman: "Which
things are an allegory: for these are the two covenants; the one from the mount
Sinai, which gendereth bondage, which is Agar . . . Nevertheless what saith the
scripture? Cast out the bondwoman and her son: for the son of the bondwoman
shall not be heir with the son of the freewoman. So then, brethren, we are not
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children of the bondwoman, but of the free." (Gal. 4:24, 30-31).

Again, the same

thing is taught in Col. 2:14, for it is evident that by the expression "handwriting of
ordinances," which Paul says were nailed to the cross, the whole law is meant, both
"moral" and "ceremonial," as reference to the sabbath days in verse 16, will confirm.
(c) Therefore since the old covenant has been done away, including the sabbath
command, Paul could say, "Let no man therefore judge you in meat, or in drink,

or in respect of an holyday, or of the new moon, or of the sabbath days: [R.V. is
more emphatic and says, 'or of a sabbath day'] Which are the shadow of things
to come; but the body is Christ." (Col. 2:16-17).
(d) This does not mean that because the ten commandments are no longer in
force we can lie and steal and kill, for Jesus in the Sermon on the Movmt rein

forced and deepened all the moral laws contained in the ten commandments. But

He of necessity left out the one ceremonial law those commandments contained,
namely, that relating to the keeping of the sabbath.
Does the Seventh Day Adventist keep the sabbath today?

The Seventh Day

Adventist does not and cannot keep the sabbath today, anyway! To observe the
sabbath as it should be observed according to the commands relating to it, is to
refrain from any form of work between sunset Friday, until sunset Saturday. This
means not even kindling a fire, nor cooking food, nor travelling any further than
15 furlongs (Acts 1:12).
Failure to observe the sabbath meant death imder the law (Num. 15:32).

In

order to escape this difficulty the Adventist argues that the penalty has been
abolished but the law remains.

But the law cannot be enforced if there is no pen

alty for its infringement. Again Paul denies the Adventist argument, when he
says that an attempt to keep part of the law, is an obligation to observe the whole
(Gal. 5:3).

Conclusion. One cannot observe or cling to any part of the "old covenant law
and have Christ (Gal. 5:1-4, R.V.).

mand, and not a "non-essential".

He

admits that Luke 22:17 does not refer to

CORRESPONDENCE
"THIS 00 . .

the Lord's table, yet he assiunes that
"the same principle applies at the Lord's
table". Would I not be equally justified
in assuming that Luke 22:17 is in con
trast to the method used in verse 20?

Dear Brother Editor,
It might be construed from Brother

Partington's, letter (April S.S.) that I

It is unsound to base an agument on
an assumption.

had inferred in my article that those
"who do not shai'e the same drinking
vessel are not remembering the Lord",

Is Brother Partington not sure whether
Jesus used a cup? Will anyone denythat
the Lord has lefti us with sufiQcient, clear

whereas what i did state was that "they
must all share a drinking vessel in order
to 'this do'," which is a physical act.

"This do"?

Jesus requests that two separate actions
be done in conjunction with one another,
namely: a manual act—"This do", and
a mental act—"in remembrance of me."

We could do many things in remem
brance of Jesus, but He says, "This do."
God's law is "This do"; dare we say that

and precise information, for us to under
stand and carry out this command to
Are not Matthew 26:27 and

Mark 14:23 clear enough? Did Jesus take
a cup? Did He tell them to "drink ye
all of it"? Did they "all drink of it"?
What Jesus did, what He told His
disciples to do, and what they did in re

sponse, when He said "This do"—are
these incidental circumstances?
A, ASHURST.

we do not need to "this do"?

Our brother confuses direct commands

(e.g., baptism), with the incidental cir

Dear Bro. Editor,

cumstances in which they are carried

Bro. Partingtpn is at great pains to

out, (e.g., "in a river or outdoor pool").

find a comfortable seat on the fence. It

"This do" is a direct command and what

is plain to see that he is trying to de
fend individual cups. I advise our brother-

ever "this" refers to is part of the com
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Lord's Supper, "the cup" is scriptural,
cups are not.

They are an addition to

the divine pattern and contradict every

I always understood Churches of Christ

reference to that supper. Brother Part

pleaded for Christianity as preached and
practised by Christ and His apostles.

ington speaks of those "who are mn.iring

Now for the examples Jesus has given
us.
He took the cup [not individual
cups] and gave "it" [not them] to the

disciples, and said, "Take this [not them]

laws which God has not made". What
of those who are introducing what God
has not authorised?

The reasons given for the use of indi
vidual cups are pitiable. Those who are

and divide it [not them] among your

afraid of germs and microbes when obey

selves."

ing a commandment of the Lord would
not make brave martyrs. Similar reasons

That is plain enough for the

simplest to understand. Whoever par
takes of it in any other way is not doing
so in the Lord's own way and is there
fore not remembering Him as He wishes.
There is only one excuse for the indivi
dual cup and that is hygiene. I believe
in hygiene as strongly as anyone, but not
at the expense of trust in the Lord Jesus

Christ. Its use violates not merely the
letter but also the spirit and the one
cup is a communal cup, and the indivi

dual cup violates the community of the
cup.

of possible harm to the body changed
immersion to sprinkling,

H. WILSON.

Dear Brother Editor,

I appreciated Bro. Partington's reply
to Bro. Ashurst's article on the Lord's
Supper, However, I feel that lest there

fca any misconceptions, a reply in more
detail ought to be given to the article.

I

commend Bro, Ashurst for

the

thought and study he put into the pre

The bread which we break—is it not

paration of the article. It is a pity there

the communion of the Lord's body? The

fore that he falls into the error of rely

cup which we drink—is it not the com

ing upon assumptions for arguments and
gets himself involved in self-contradic

munion of the Lord's blood?

Bro. Partington's illustration of bap

tions. Howevei*, in all fairness, this may

tisteries is beside the point. He should
have used fonts and spiinkling of babies.

as that of the position he is trying to

Individual cups are an anti-scriptural

defend.

innovation and should therefore be re

sisted. Bro. Partington seems to need a
must rather than a request from the One
he professes to love and blames those

To begin with, he di-aws attention to
the use of the definite article in Matthew
26:27 and Mark 14:23 in the A.V. as be
ing an interpolation, and notes that the

who would rather follow and acknow
ledge that He knows best.

I point out that the indefinite article

Some months ago, a letter by 'C. of E."

appeared in the Blackburn Evening
Telegraph condemning tlie use of one
cup. I replied to it very simply from the
point of view of truth and although the

circulation is 180.000 I had no reply.
S. WILSON.

not be the fault of the writer so much

R.V. uses the indefinite article. But may
does not occur in the Greek at all, but
is merely inserted by the R.V. as au
accommodation to English grammar.
According to the oldest and most reliable
MSS (and this is what has influenced the

revisers), the literal rendering of the
passage should "And took cup." The use
or otherwise of the article is therefore
a very flimsy basis on which to establish

Brother Ashm-st's article in March S.S.

was timely and true, Brother P. Partington's comments on it are pitiable. When

people wish to believe a thing they are
satisfied with very weak evidence. There
was a divine pattern for the old covenant
Tbemacle, nothing was to be added or
diminished from it. So in the New Tes
tament there is a divine pattern for the
Church. of Christ.
The divisions in
Christendom now ar« the result of add
ing to that pattern. In -relation to the

an argument.

The context plainly shows to what the
Lord is referring. "Drink ye all of it";
"For this is my blood of the new testa

ment"; "divide it among yourselves";
(Luke) "I will not drink henceforth of

this fruit of the vine". In every case the
Lord shows He is referx'ing to the con
tents, not the container, a fact that is
confirmed by Luke's use of the definite

article, which is in the original (Luke
22:17 and 20).

S(^iIPTURE STANDARD
bur good brother also lays great em
phasis on the demonstrative pronoun,

"this", ai-guing that it covers both con
tainer and contents.

But he is aware

that he is liable to become ensnared in
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congregational autonomy, seek to bind
it upon others, is speaking where the
Lord has not spoken. I beg Bro. Ashurst
particularly to look a little deeper into
this question.
L. H. CHANNING.

his own argument and, in an effort to

avoid this, completely contradicts him
self, admitting that in Matthew 26:28

Dear Editor,

"this" has reierence to the contents and

With reierence to the cup, might I ask

not the container. This is precisely what

where in the scriptures we find (a) the

it has reference to in 1 Corinthians 11:25
but he cannot admit it. But he cannot

have it both ways, for if the demonstra

tive pronoun includes the container in
one case, then it does in the other, with
the result that both container and con
tents become the "blood of the new

testament" (Matt. 26:28)—an impossible
position!

Our brother then proceeds to tie him

self up in figures of speech, arguing both
from a metonymy and a synecdoche at

word "container", (b) the passage, verse,
phrase or word which suggests the use

of individual cups? "This do" is a posi
tive command, it is litemlly impossible
to use individual cups and maintain that

we "take the cup." Again, it is literally
impossible to provide separate cups for
all and then to "divide among ourselves".
The dividing has already been attended
to—before the feast commenced.

The scriptures are plain enough about

the use of one cup. it is equally plain

one and the same time. He shows that
Exodus 12 contains an example of synec-

that there is simply no reference at all

duciie.

have no text which actually forbids indi

He tnen makes tne

sweeping

assumption that the same figure of
speech is used in 1 Corinthians 10:16-17.
But he completely fails to prove it, for
he has shown neither connection vt6x
parallel between the two passages. Tliis
is simply building assumptions upon
assumptions.
Actually, 1 Coi-inthians 10:16 is con
clusive proof against our brother's asser
tions, for it is evident that Paul is re
garding the drinking of tlie fruit of the
vine as "the cup". To think otherwise
means that we give thanks for the con
tainer, and that "the cup of the Lord"
(verse 21) is an actual drinking vessel

to the use of individual cups. True, we

vidual cups, any more than we have any

text which specifically forbids sprinkling

in lieu of baptism. I think brethren will

see the fallacy of this sort of reasoning.
No advocate of individual cups can
either affirm in open debate that these
were used, nor deny that one cup was
used.

They cannot debate this either

way, but advocates of one cup can!

There is something radically wrong with
a position like that.

Let me repeat: individual cups are a
condition of fellowship; they have caused
untold harm in U.S.A. and they are now
causing trouble here. Let us cast out

which the Lord used.

this source of contention and division,

Finally, our brother sweeps the ground
from under his own feet by admitting
that the word poterion can "refer to the
contents of the cup".
May I add that the more I see of such
arguments for the use of the one con
tainer, which inevitably get involved in
complicated figures of speech to prove
their point, the more I am convinced of

once and for all!

the weakness of the whole case.

earnestly

reinforce

the

plea

May I

of

Bro.

Purtingtcn, and we lay emphasis on what
the Lord laid emphasis upon, namely,
the drinking of the fruit of the vine as
a symbol of His shed blood. If some
brethren and congregations prefer to use
one container, that is their prerogative,
just as others use two or more; But to
assert that the use of the one container

in an imperative, and then,, violating

JOHN M. WOOD.

Dear Bro. Editor,

May I commend Brother Alan Ashurst's
attempt to examine what "is entailed in"
the breaking of bread, in the article
"This do" in the March issue of the S.S.?
It is only by a careful consideration of
scripture that any progress will be made
in this matter. The Lord has not left
us in a state of bewilderment but has

provided us with sufficient and compre
hensible instruction in order that we
might remember Him.

In recent years, certain congregations
have seen fit to. amend their methods of
sharing the cup. Tiie body of .Christ/,
must enjoy unity; this does not nece^

sarily mean uniformity. It is, however.
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sad to see an unnecessary lack of uni
formity in the worship and practice of
difference congregations. It does not

take a particularly wise or far-seeing
brother to understand that the unity of
the churches of Christ in this country
is at stake in this matter. Brethren are
shunning brethren as a result of 'fhe
cup question", and all its attendant prob
lems and side issues.
May I appeal (and I believe that I

voice the feelings of many brethren) that
the problem be approached as follows:—

(1) Each Chi'istian make a careful study
of his own practice in the light of
the word of God.

(2) Take a lesson from the sad situation
of division in the church in America
upon this and other similar issues.

(3) If, as a result of our study, we con
clude that the practice of our breth
ren is wrong and sinful, let us ob
serve the principle in James 5:19, 20.
(4) Let us keep in constant remembrance

that the devil is using and will ex

by Moses in view of the work he was
called/ to do for God. It means "Jehovah
saves", and indicates a characteristic of
Joshua, namely his dependence on God.
He recognised in full measure that vic
tory could only come through faithful
obedience to the commands of God.
Under his leadership the people of Israel
conquered the nations so much stronger

than themselves, who were in occupa

tion of Canaan, but it was not their
power but God's that gave it them. So
likewise we must remember that while
we do our part in humble obedience, our
salvation comes solely by the work of
God on our account—our "Joshua" loved
us and gave Himself for us. Neither for

giveness nor heaven would be possible
otherwise.

It is interesting to consider Joshua as
an individual,. He was just a human

being like we, and he was greatly used
of God. This is man's highest possible
honour, available only to the humble.
Joshua was Moses's minister, that is
"sei*vant"—and would only be acceptable

as such if he had.both a. humble deploit this situation in no imcertain
manner. We need- to "put on the . meanom- and a humble heart. If Moses's
whole armour of God."

The church in this country is being
tried on this issue; may she emerge wiser
and purer from the experience by show
ing forth the qualities of "a chosen
generation".
GRAHAM GORTON.

I

SCRIPTURE
READINGS

SCRIPTURE READINGS FOR MAY
1—Josh. 25:1-3; 24:14-31. Matt. 13:1-23.
8—Judges 2:11-23.
„ -13:24-58.
15—Ruth 1.
„
14:1-21.
22— „ 4:1-17.
„
14:22-36.
29—1 Samuel 16:1-13.
„
15:1-20.
Joshua

W first read of Joshua in Exodus 17:9

when, at the command of Moses, he led
the Hebrew forces against the Amalekites
who attacked them very shortly after

they left Egypt; The victory was granted
through the hands of Moses raised in

appeal for God's help, but nevertheless

by the hands of the young man Joshua

meekness was his outstanding character
istic, Joshua needed.the same before he
had the honour of being in God's closest
company. We are not told that Joshua
ascended the mount with Moses, but

certainly he was in his company as he
descended therefrom, and he remained
in the Tent even when the cloud indicat

ing God's very presence was there. We

learn this from ^odus 24:12-14; 32:17;
33:11, Observe the closeness of the con
fidence, and the eminence of Joshua
even compared with Aaron the High'
Priest, and Hur; who also upheld Moses

while Joshua" led "the arm^ "against
Amaliek (Ex. 17:10). That he was a man
of courage we can have no doubt. His

stout heart was not discouraged by the
size of the men or the strength of the

cities when the twelve went to spy out
Canaan as recorded in Numbers 13. The

job required quite outstanding courage
but what was required for the report was
strong faith in the promise of God. Con
fidence in the strength of Israel would
have brought disaster, as in fact it did

(Num. 14:40-45). Joshua and Caleb spoke
the exact truth when they said, "If the
Lord delight in us, then He will bring us

(aged at that time about 44).

into it and give it us" (Num. 14:8), but

It would appear that his name was
originally Hoshea (or Oshea), and the
haijie by which we know him was given

for saying this they would have been
stoned, had not the God they trusted
chosen to save them for the fulJWment
of His promises.

ei
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We may well wonder why Giod denied
the prayer of Moses that he should go
over Jordan (Deut. 3:23-29), seeing all
the patience he had exercised with the
people, but we know it was best thus for
Moses as for all, and it consoles and
satisfies when we view him in the trans

figuration speaking of the "departure"
of the prophet he looked to—"for he
looked unto the recompense of reward"
(Heb. 11:26).

Besides he laid his hands

upon Joshua and humbly committed the
"greater work" (Jn. 14:12) to him, being

STANDARD

Jde^Axui. OutlUte^
SERIES 1—LESSON 14

Conversion: Antioch in Pisidia, 1.
Lesson Verses: Acts 13:13-43.
Memory Verse: Acts 13 :43.

Objective: "Sin shall not have
dominion over you, for you are not imder
the law but under grace" (Rom. 6:14).
Time: A.D. 47.

Places; Paphos in Cyprus; Perga, a

He had been with Moses himself.

assured that God would be with him, as
So to

centre for the worship of Artemis,'in

Joshua was committed what we might
call the completion of the work of Moses
in that,-humanly speaking, the history
of the world would have been very dif

in Asia Minor; Pamphylia, a Roman pro
vince; Pisidian Antioch, in ruins; Egypt;

ferent had not the Israelites fulfilled the

ruins, 10m. N.W. of the port of AdaUa

Canaan; Galilee; Jerusalem.

purposes of God by entering, conquering
and occupying the land He had promised

Persons: The preachers, Paid and Bar
nabas with John Mark, cousin of Barna
bas, their attendant; the rulers of the

them.

synagogue—^the elders of the church are

We recognise, of course, that through
falling back into sin, they failed to con
summate the work, but nothing failed
of His promises, as Joshua so well said.
Our two readings in Joshua's book should
be accompanied by a careful reading of
the whole so that we realise it was God's

work that was done by Israel, to teach
them faith and obedience and to lead

them to single-hearted service to the true
God in the midst of a darker and darker

heathen environment, reaching probably
its darkest hour when the babe was born

in Bethlehem—"A light for revelation to
the Gentiles, and the glory of my people
Israel". His name too is Joshua, Jesus
being the Greek form of it—as indicated

by the A.V. translation of Acts 7:45 and

comparabliB to such; men of Israel; "you

who fear God", non-Jewish worshippers
of God; "olir fathers"—the fathers to

whom the promises were given, Abraham,

Isaac and Jacob, called Israel (Deut,
9:5); seven nations (Deut. 7:1); Samuel

who was both judge and prophet; Saul
of Benjamin, first king of Israel; David
of Judah, the second king of Israel, of

whom God said, "a man after my heart
who shall do all my will"; Jesus; John
the immerser; Abraham; the O.T. pro
phets; Pilate; "those who came up with
Jesus from Galilee to Jerusalem who
were his witnesses to the people" (in

cluding ourselves); the 12: Moses; Jews;
proselytes, those who not only feared
God but had been circumcised.

Hebrews 4:8.

Though passing through vicissitudes of
strength and weakness, righteousness
and sin, the land bacame the focal point
of spiritual power in the earth, so that
the Magi came to Jerusalem with expec
tation

of

God's

revelation,

and

wor

shipped in Bethlehem, where by the word
of God the promised child should be
bom and named Jesus (Joshua), Saviour
and also Immanuel, God with us.
R. B. SCOTT.

O tnat my tongue might so possess
The accents of His tenderness.
That every word I breathed should bless!
For those who mourn, a word of cheer*.
A word of hope for those who fear,
And love to all men far and near.

O that it might be said of me,
•Surely thy speech betrayeth thee'
^ friend of Christ of Galilee.

Message: On the sabbath Paul and

Barnabas went into the synagogue of

Pisidian Antioch and after the reading

of the law and the prophets the rulers
asked Paul and Barnabas to speak.
Paul's message (vv. 16-41) addressed to
Jews, proselytes and sympathetic mono-

theists, is similar to that of Peter in Acts

2. God exalted the Israelites in Egypt,
freed them from Egjrpt and gave them
the land of Canaan, in Canaan judges

ruled under God as king. Samuel, the
last judge, was succeeded by the first
king of Israel, Saul, who, after a reign
of forty years, was set aside by God in

favour of David, who also reigned forty
years. In due time, according to promise,
a saviour. Jesus, is bom in the line of
David. The. testimony of John the Im-

SORIPTtfRB
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Jesus was

the results: four were baptised, a woman

rejected by the Jews, and crucified by

over seventy years of age, a boy of eleven

Pilate, but God raised Him from the
dead.

years, and a young man and his wife
Ian ex-Roman Catholic); three were re
stored to fellowship and several more
interested. The services were wonder-

merser to Jesus is included.

"The sure blessings of David" are spiri
tual not carnal.
Through this man,
Jesus, is pi-oclaimed to you forgiveness of
sins. Everyone who believes is freed from

all things, from which he could not be
freed under the law of Moses, The mes

sage ends with a warning, "beware lest
you scoff, wonder and perish."
Results: Paul and Barnabas are asked

to address the synagogue the next sab
bath. On the dispersal of the synagogue
they urge the Jews and devout proselytes
to continue in the grace of God.
Emphasis: We can show the grace of
God only in our actions before om* fel
lows. May we give our minds and hearts

in loving obedience to our heavenly
Father, in order that we may die to sin
and live unto God in Christ Jesus.
A. HOOD.

MUceUcuiea*
Thomas K.

Beecher could not

bear

deceit. He hung a placard above a clock
m his chapel, which was always either
last or slow, reading: 'Don't blame my
hands: the trouble lies deeper.' That is
where the trouble lies with us when our
hands do wrong, or our feet, or lips, or

tlioughts. The trouble lies so deep that
only God's power can deal with it.

Keep your Bible open and the door of
heaven will not be shut.

A sermon that gets only as far as the
car is like a dinner eaten in a dream.

Our riches consist not in the extent of

possessions but in the fewness of our
The natural man is he who denies the

supernatural.

NEWS

FROM

THECHURCHBS

fuUy supported by brethren from Wigan
and district churches. To all we say a
big "Thank you". Above all, to God be
the glory.
„.w.

Bristol, Bedminstsr^The Lord's Day
School held its anniversary on March
26th-27th when we had the services of
Bro. L. Morgan, of Hindley. Prizes were

distributed to children who gained a high
percentage of marks and a good number

of parents attended both the Saturday
and Lord's Day services and a profitable
and enjoyable time was experienced by
all.

Dewsbury.—The church is pleased to re
port another addition. John Thomasson
was baptised at Morley on March 19th.

His parents and grandparents are mem
bers with us and we hope he will have
a long and useful life in the Master's
service.
r. mcdonald.

Wigan, Albert street.—A weekend rally
was held on Saturday and Sunday, April
2nd and 3rd, and a rich, inspiring time
was experienced by all present, many
from the district churches and including
some friends. Saturday afternoon opened
with messages from Bro. Mark Mount-

ford (of Birmingham)—"Man's need of
God and God's need of man"—and Bro.
Charles Limb (Eastwood)—"And whoso

ever shall compel thee to go a mile go
with him twain."

Our hearts burned

within us as we heard the word, urging
us to be more useful in the Master's

service. At five o'clock about eighty en
joyed tea provided in the schoolroom.

In the evening one hundred and forty
heard the gospel preached with power
and conviction by Bro. Albert Winstanley
and, at the close of the day, we had the
joy of knowing that a young man and
his wife had decided to follow Jesus in

the way appointed. As they had come
with brethren from Blackburn, they were
baptised there next day.

Blackburn.—It is with great joy that we

r 5cord a gospel mission during March
with Bro. Albert Winstanley preaching.
We feel that the efforts made by all and
the expense have been fully justified by

On the Lord's Day, Bro. Winstanley
exhorted the church in the morning,
addressed the adult class in the Bible

school, preached the gospel at Hindley,
and was again with us at 7.30 p.m. Good
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numbers were present at all these meet
ings and seed sown that will bear fruii
in tlie near future.

Oar best thanks are

recorded to our brethren for all services

rendered and support given. We thank
God for mountain-top experiences and
a pleasant time in fellowship together.

Woodstock) Capetown.—We witnessed a
young man being baptised into Christ.
We admire the courage of young people
who are prepared to take their stand for
Christ, especially when brought up in
home where their understanding of bap
tism differs and they are prepared

to suffer the consequences. We pray that
God might bless and use this young man
In the sei-vice of the Master.

He has al

ready offered his services to assist in the
Bible school.

The service was conducted

by Bro. Gray, and a concise address on
"Baptism—what it stands for, and whom
it is for", was given by one of our young

• brethren, Bro. Ford, who. like many of
our young men. is showing great zeal in

.spreading the gospel,
A door has been opened for the preach

ing of the gospel in the City Hospital,
Green Point. Capetown, where a meeting
is at present convened on Monday even
ings. This is due to one of our sisters, a
liatient there, requesting us to ask per
mission to do so.

T. W. H.ARTLE.

IIEjHHQll
Kilbirnie,

Ayrshire.—The

church

here

las lost a valuable brother by the death
f Hugh Gibson. For thirty years he was
great help to us. taking part in all the
uties of a deacon. He was constant and

eliable and could always be depended

pon in doing his part.

Great was Bro.

fibson's faith.
His absence will be felt the more be-

;ause only two very elderly brethren are
to carry on. Our brother was buried
local cemetery and the services
"stied through by Bro. T. Miller.
WII.I.TAM rF.Rf-.USON.

.nan.—It is with feelings of the

-pest regret that we have to record
the death of cur beloved Sister Gardiner,

who passed to her rost on March 15th.

Up to a few months Ijefore her death,
our sister had been in her usual health
and had been able to perform hsr house
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hold duties in her usual way. We little
thought when she was removed to the
Royal Infirmary. Palkirk, that we should
see her smiling face no more on this
earth.

It is difficult to combine all the events

^\hich have contributed to make up a
full life such as that which our departed
si.ster has lived, Bro. and Sis. Gardiner
came from Glasgow a little over seven
years ago to Slamannan, and by her

kindly disposition and the motherly feel
ing she showed toward all with whom
she came in contact, she won the hearts

of not only our small membership but
all the community in which she lived.
But never was she happier than when
fcieiving her Lord and Master in His o\vn
appointed way; and many a time when
others would excuse themselves on ac
count of inclement weather, our sister

made efforts and succeeded in filling her
place at the Lord's table and at the

Bible class. Sister Gardiner was always
meek and humble in her actions and It
can be truly said of her that she was
a true Christian lady.
Her remains were laid to rest in Slam
annan Cemeteiy. Bro. W. Steele officiat

ing in the home and at the graveside.
Our sorrow is deep for a loving husband

and two sons whom she has left behind. •
but we sorrow not as those who have no

hope and though we can never meet on
this earth again, we hope to see each
other around the great white throne

where there will be no more partings.
M. NEILSO.V.

I have known Sister Gardiner for over
forty years and all that time in the
church and in her home she was true as
•steel to the faith of the New Testament.
So well did she co-operate with her hus

band as Christians, and the One they
loved and served so blessed their labour
of love that many today are active in
the church and giving help where It is
most needed.

In her home, life was not easy, but
there too she had the true spirit to meet
and give help in the many testings and
real difBcultles of life's pilgrimage. She
was ever ready to put forth her hand,
and many today can testify and call her
name blessed in their time of need.

Our Sister Gardiner has gone home to
a well-earned rest. We commend her
dear husband and her two sons and all
near and dear to the love and care of our
heavenly Father.
A. B. MORTON.
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HINDLEY BIBLE SCHOOL

"SCRIPTURE STANDARD"
BALANCE

Saturday afternoon to Tuesday night.

June 4 to June 7. Saturday afternoon;

tnpome

Devotional Meeting. Prayer Meetings:

INCOME

Open Air Meetings; Forums; Questions
Answered; Gospel Meetings (Preacher,

Bro. P. o. Day, Birmingham). Write to:

SHEET

^ ^^

hand, 1st Apr.. '59

7 12 id

Cash at Bank, 1st Apr., '59 417 4 3

'5? W"

Tom Kemp, 52 Argyle Street, Hindley or

to L. Morgan. 396 Atherton Road. Hind-

Grand total ... £760 IS 2

ley Green, Wigan.

EXPENDITURE
£

COMING EVENTS

Bristol, Betiminstsr.-Sixty-sixth anni-

^
nffoTr oflth
flnrt
versary .services,
May
28th and

By W. Barker (Prmting)

Agents'postage .

Prmter'spostage
postage to
Editor's

2qth

s. d.

317 9 0

23 5 0

agents 17
2 140 20

Speaker: Bro. Fred C. Day. of Birming-

stationery

1 1 0

ham. On Saturday tea will be provided

Expenses to Bro. Hartle ...

2 10 0

at 5 p.m., and a social meeting will commence at 6 p.m. A warm invitation is

Bank cheque book

extended to all to join us 0^ this

Balance at Bank

!'.! 292 8 10

occasion.

Balance in hand

103 17 2

A.L.D.

Christian, when you arise in the morn-

4 0
,64 9 «

Grand total ... £760 15 2 ^

ihg, remind yourself that you are joined

with God, Christ and the Holy Spirit.

RELIGION

fhe
iSrlclite'^atta'ome dSyl IZ S
such a way that this wonderful aflBnity

strained: they are Uke people who use

shall be ever felt by your fellows.

the cold bath, not for pleasure, but for

Are you faced with a new problem, a

new procedure, a

mtT

deSdS rlp'eS to

yet not I but.Christ liveth in me" (Gal.

necessity and their health; they go in

with reluctance, and are glad when they

set out. But religion to a true believer Is

like water to a fish; it is his element, he

2;M). Guided by the knowledge of this

Uves in it, and he could not live out of it.

panionship with Jesus.
Paul couldn't talk, write, work, plan

me.

bond, reach your decisions, holding aloft
and untarnished this breath-taking comor dream without it all being woven on

the tapestry of faith in the resurrected
Lord. And can't you.

what I want is not to possess religion,
^ religion that shall possess

a Christian church is a body or coUec-

qj persons, voluntarily associated
together, professing to believe what /

the^^^vicStud^? the'^disappointments. Christ teaches, to do what Christ eri-,
and the "nressure" of life by being co?nisant of
love, His presence, and His
succour?

joins, to imitate His examples, cherish,
His spirit, and make known H.s gospel
to others.
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Pleading for a complete return to Christianity
as it was in the beginning*
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^^e^qmnJunq, 9xui/
"IN the beginning God created the heaven and the earth" (Gen. 1:1). God is the
beginning and the end of all things. He is the basis of all our faith and hope.
Without Him a great void would exist in the religious world. We believe in God
because the Bible tells us about Him, and we believe the Bible is true. However,

there are other reasons why we believe in God, the main one being the fact
that if we do not believe in God we are forced to believe in atheism. And we could

never believe in atheism because it cannot be proved. Hanging over the head of
every atheist is the grim thought that there might be a God. True, he doesn't
believe there is but he can't prove it. In fact in order to prove there is no God
he would have to become a

God himself.

For until he had searched heaven and

earth he could not positively say "there is no God."

He would have to be omnis

cient, and no man can so be.

Logic and reason teach us that there is a God. Nature teaches us that there
is a God. When we view, with the naked eye, the starry host of heaven we, like
David, declare "The heavens declare the glory of God and the firmament sheweth
his handiwork" (Psa. 19:1). We stand in awe at the mighty creative works of our

great God. And yet, even though these all tell us there is a God they fail to tell
us exactly what He is like. To discover this we must search the scriptures. And
when we do we find that:

God is One—There may be many false gods, but only one true God. "Hear, O
Israel: The Lord oiu: God is one Lord." (Deut. 6:4). We must leam to place our
faith and trust in this one God and cling to Him only. But, we also leam that
God is Spirit—"God is a Spirit" (Jn. 4:24), "for a Spirit hath not flesh and
bones . . . " (Luke 24:39). Speculation as to the type of body that God possesses is
to no avail. After all is said and done, we can say no more than the scripture. To
do so is to invite trouble.

God is Omniscient-He knows all things (Acts 15:18; 2 Pet. 1:19). We cannot

hide our thoughts or actions from God. We may be able to deceive many men as
to oiu: motives and intentions, but not God.
God is Omnipotent—He has all power (Psa. 19:1; Gen. 17:1; Rev. 4:4). We are

living in a time when most men and nations are power-conscious. We as Christians
would do well to remember that the God we serve is the most powerful force in
existence. He has more power than all the bombs and missiles ever made. We
hear a lot about outer space, life on other planets, and going to the moon these
days, and we would do well to remember that the God who made our planet made
the others also, and His will must be done in all things. There are many things
that I don't know, but one thing is certain: God does not have to rely on the in-
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ventions of puny man to destroy this old world. And when God decides that the
fullness of time is come, all things will be accomplished as he sees lit.
God Is Omnipresent—He is present in every place (Jeremiah 23:23-24; Psa. 139:
7-10). None can escape His all-seeing eye. Wherever we go and whatever we do
God will see and hear.

God is infinitely Just—Psa. 89:14). "Justice and judgment are the habitation
of thy throne: mercy and truth shall go before thy face." We are prone to be
unjust and partial, but not God. He is just.
God is infinite in Goodness—(Psa. 145:9). "The Lord is good to all and His
tender mercies are over all His works." Think of how good God has been to us.
All that we are physically and financially, God has given us. Our food, security,
clothing, homes, etc. all come from God. The gratitude He gets in return some
times falls far short.

God is Eternal—^Psa. 90:2 tells us of God's eternal state. Something is, therefore
something always was. That Something is God. The cause behind every event.
God is Unchangeable—(Jas. 1:17) " . . . With whom there is no variableness
neither shadow of turning." Human love may change, but not God's. He is con
stant and stable. He can always be depended upon. He is there when we need
Him. "A mighty fortress is our God, a bulwark never failing."

God is Love—(1 Jno. 4:8) He loved us while we were unworthy of His love. He
sent His Son to die that we might live. The same love that prompted Him to do
this is extended to you, sinner friend, today. Will you accept it?

God truly is.
His word.

He is great and magnificent to all who learn of Him through

May we respect and fear Him, that someday we may live with Him.

' JU,

. . . do. tde,

irumf

"NOW the Lord had prepared a great fish to swallow up Jonah. And Jonah was
in the belly of the fish three days and three nights" (Jonah 1:17).
According to Webster, when used to designate time, a day and night are
reckoned as 24 consecutive hours, regardless of time of day or night the period
begins. Jonah was in the fish three times 24 hours, "three days and three nights"
or so close to that exact length of time God and others acquainted with the facts
saw fit to call it that. The important thing is, by act of God, the man swallowed
by a fish came out alive three days and nights later—alive! Marvellous, is it not?
God could have kept him there longer, of course, but that was long enough to
convert Jonah and others.

I never heard of anyone trying to prove these "three days and three nights"
meant anything short of 72 hours. Which day of the week or hour of the day he
was swallowed is inconsequential, it was still "three days and three nights" spent
inside the fish. Ninevites believed Jonah, and so do people today. But when Jesus
said 'three days and three nights' (Matt. 12:39, 40; 16:4; Luke 11:29) people teach it
may mean just about anything except "three days and three nights" that it meant
when Jonah said the same thing. Jesus was giving His adversaries a sign to go
by that they might know if He was whom and what He claimed to be. If the
"sign" worked they should accept Him: if not, then He was a false prophet and
they were not obligated, neither are we; but should be looking for the "promised
seed" yet to come.
To those people Jonah was a man of God fully accepted for whom he was.
Jesus approached them on their own grounds by giving them "the sign of the
prophet Jonah," a sign they understood and, from the way Jesus referred to it, it
is plain they neither questioned its truth, nor length of its duration—"three days
and three nights." They imderstood God had a hand in the affair, and if Jesus

could produce a parallel circumstance, etc., they would be able to see God working

, with Him and should be able to accept Him and His teachings thereafter.
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Bufc if Jesus stayed dead in the earth, then His sign failed. If He stayed in the
tomb a year, the sign would have failed. It was failure also if He stayed four days,
or any length of time more or less than He indicated.

"Three days and three nights" mean just that with regard to Jonah, but with
Jesus—very few teach it meant exactly what was said. They make it mean just
about anything that suits their fancy, not realising they may be making un
believers, by trying to show Jesus did not do exactly what He said He would do.
Jesus made a definite statement with regard to length of time to be spent in the
tomb. If I could be made to believe He lied about it, I would not accept Him as
Christ.

Let us examine simple statements Jesus made concerning these things. Mark
8:31 and 9:31 give Jesus' statements to His disciples, that He would be "killed, and
after three days rise." That implies a burial. In Matthew and Luke his state

ments refer to the time He would spend in the heart of the earth—"three days
and three nights." So we leam He will be killed, buried, rise "after three days"
from death and at the end of "three days and three nights" spent "in the heart of

the earth," an impossible feat unless by the same power that brought Jonah fr9m
the fish alive after a sojourn of "three days and three nights" inside it. No conflict
in His prophecy. Both prophecies fulfilled to the letter.

I believe Jesus arose early Sunday (Mark 16:9). Just what time of day, the
Bible does not say. Prom "Caesar's Court" record (p. 94) we gather He must have
arisen about 3 a.m. Anyway we know from the Bible He was gone from the tomb
before it was light that Sunday morning (John 20:1).

For convenience let us say He arose at 3 a.m. Sunday, though it may have
been earlier or later. He said He would spend "three days and three nights" in
the earth. Seventy-two hours before 3 a.m. Sunday was 3 a.m. Thursday, time of
His burial. From Scripture we imderstand He was killed in daylight part of a
day, buried sometime later. If He was buried Wednesday night, then He was
crucified on Wednesday. Yes, Wednesday is the day, the 9th hour, 3 p.m., time of
His death.

Some rebel at the idea Jesus was buried so many hours after His death. Con

sider the element of distance and things involved that are mentioned in the Bible,
and other details no doubt necessary but not mentioned, and it is not only possible
but probable that many hours passed between His death and burial. Pilate says in
his report to Caesar ("Court Record," p. 92) that he went out toward the 1st hour

of the night and watched the crowd come away from Golgotha. Later, he says,
Joseph came to beg the body of Jesus.
"Today is the third day since these things were done" (Luke 24:21).
What things were referred to?

V. 19, "Concerning Jesus of Nazareth." Some things regarding Him are men
tioned, but many are not. His burial is not mentioned in this statement, but from
following verses we well assume it was implied and/or Included in things "concern

ing Jesus."

Still no conflict in days here. So far as they were concerned, things

mentioned end at the burial, imless He came from the grave, as He prophesied.
Those "things" ended on Thursday, and "tl>e third day since these things were
done" would of course be Simday, or the first day of the week, the day on which
the above conversation took place.

A long time ago I never thought but that the sabbath day mentioned as the

day following the crucifixion was the seventh day of the week sabbath, merely
wondering why it was called a high day.
Such were not the true circumstances despite the fact that I had been raised

up hearing Jesus was crucified on Friday and rose Sunday.
I can now vmderstand by studying Scripture to learn what did happen—that
the high sabbath spoken of as following Jesus' crucifixion day was a sabbath con

nected with the feast, Passover, etc., and to be kept as strict as the seventh day
of the week sabbath.

Now I can see Jesus was crucified one day, the following day was a high
sabbath, women bought and prepared spices the day following the high sabbath
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and rested the sabbath day according to command—then very early the first day
of the week they came with spices to the sepulchre where He had been placed—
and He was gone.

Crucified Wednesday, kept high sabbath of Thui'sday, bought spices on Friday
and prepared them, rested Saturday and got up early Sunday, according to Matt.
28:1 and Mark 16:1 and Luke 23:56 and others—but please read these places noting
sequence and simplicity of recording of events.
The weekly sabbath had no connection with Passover activities at this time
of year, and it so happened the 3rd day following Jesus' burial came on Sunday.
Some other year the high sabbath of the feast might have come on Monday or
another day of the week.
Passover activities began on a certain day of a certain month; not a certain
day of some week. And the women brought spices and prepared them, then rested
a sabbath before Sunday. They were forbidden to buy or sell on Thursday or

Saturday, so it had to be Friday (read Exo. 12). They were to do nothing "except
that necessary that they eat."
Summarising: Jesus said He would be killed and rise "after three days." Also
that He would be "in the heart of the earth three days and three nights," as Jonah
was. Do not overlook significance of the words "as Jonah was." Our faith hinges
on these very things (1 Cor. 15:12, 20). Scripture and "Roman Court" records show

plainly He fulfilled both promises, or prophecies.
Let us not minimise facts connected with the resurrection of Jesus, nor abbre
viate His stay in the tomb by teaching He was killed Friday evening and arose
Sunday morning.
If that is true then His sign failed and He was an impostor, and the Jews

are right in still looking for their Redeemer to come, and in their having rejected
Him as being the One.

I believe the sign worked. I accept Him as "The Christ," the promised "seed,"
the instigator of the "new and living way" (Heb. 10:20). Do you?
M. BREHMON.

CONDUCTED BY

L. CHANNING

Send your questions
direct to L. Channing,
10 Mandeville Road,

Aylesbury, Bucks.

[We publish the answer following because the question is a supplementary one to
Bro. Channing's answers in two previous issues of the S.S. on the subject
of the Jewish sabbath and the Christian Lord's Day.—ED.]
Q. Is there any connection between the Lord's Day and the Jewish sabbath?

A. This question has really been answered in discussing the previous ques
tions, but let it be emphasised that there is no connection whatever between the

Lord's Day and the Jewish sabbath, except in one thing, that the Lord's Day con
tinues the divine order of a seven-day week. That this is so is seen from the

scriptures, and the world acknowledges it; so much so that in an attempt to get
away from anjrthing divine the rationalists of the French Revolution changed the
week for a time into one of ten days. The Russians also altered the week in the
early days of their revolution. But both attempts failed.

The Apostles and the Sabbath. The claim is sometimes made that the apostles
observed the sabbath, but this is irntrue. Jesus showed clearly that the New Cov
enant was not going to be just a new patch on the old garment of Judaism, nor
new wine in the restricted compass of the old bottles of the Jewish law (Matt. 9:
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It is true that even the apostle Peter had to realise this (Acts 10:28-29,

34-35; 11:17; 15:7-10). Some of the Jewish Christians in Jerusalem never did
realise it (Acts 21:20-21).

However, when further

revelation

had

enlightened

especially Peter, the teaching of all the apostles is, as we have seen in answers

to previous questions, quite clear on the sabbath's being done away. Piu:ther.
the Holy Spirit directed through the apostles and elders at Jerusalem that no more
restrictions were to be placed upon their Gentile brethren than those that were
absolutely necessary, and the observance of the sabbath was not one of them
(Acts 15:24-29; 16:4). For the apostles to observe the sabbath, therefore, would
have been a denial of the Holy Spirit's authority, as well as of their own teaching.
On the other hand the apostles certainly used the sabbath, but not as a
religious observance; they used it as a means of reaching the largest number of
their fellow Jews in the shortest possible time, and of preaching the gospel to them
in their synagogue assemblies.
The "Christian Sabbath".—The idea that the Lord's Day is the "Christian Sab
bath" is also erroneous. The term sabbath is never applied to the Lord's Day in

the New Testament, nor are Sabbatarian laws or ideas attached to it. This con
fusion arose later, and the beginning of it can be seen in the writings of the
Early Fathers.

The Lord's Day is not only a new and separate institution, but it has a different
meaning altogether from the sabbath. The sabbath commemorated rept from a
physical creation, in that God rested from His creative labours on that day. The
Lord's Day commemorates directly the opposite, in that in the Lord's resurrection
it marks the beginning of a new spiritual creation.
Use of the Lord's Day. The use of the Lord's Day must therefore be correspond

ingly different. Its observance is not a matter of legal enactment, but willing
devotion. It is not to be regarded in the negative spirit of the sabbath, but positively,
as affording an opportunity for gathering together in accordance with the Lord's
command (Heb. 10:25-26); and using it as an especial time for fellowship and
labour in the Lord's service.

JjCl& 9AecenioA>—J.
What of the hymns themselves? How often we hear it said, "It is the hymn
that matters, not the tune," meaning that an appreciation of the words and senti
ments of the hymn is the most important aspect of our praise. We heartily agree,
but ask, if such is the all-important part, then why sing? Why not just read the
hymn? We sing that all may unite in praise, because we all earnestly desire to
give expression to feelings of love, joy, adoration and gratitude to God. It was
often as an expression of such feelings that many of our hymns came to be written.
Men and women full of a deep conviction of their indebtedness to God, and desiring
to declare their love and appreciation of Him, used poetry as the most sublime
vehicle through which to express themselves. We, when we sing their hymns, their
poems, are enabled to give glory to God in words more noble, more befitting the
majesty of our Father, than if we were to content ourselves with our own words
and phrases.
The tune must fit the words

It is not possible for us to know all the history of the hymns we use, but it is
necessary that the precentor should know the nature of the hymn—whether it is
one of jubilant praise, petition, penitence, or intercession.
This perhaps raises a question. The precentor needs this knowledge to enable
him to select a suitable tune. In January 1959, page six, we anticipated this series
and wrote, at a brother's request, on the subject of the metre of hymns. A perusal

of that brief article would help at this stage. While the metre must be considered
in order to find a fitting tune with the right number of notes, and with the stress
in the right places, it is essential that the tune be suitable to the expressions of
the words. How can we then decide the type of hsrmn we have before us? Much
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is done in the compilation of the bock to help us. Section headings are a great
asset, but the only real way is to know your hymns and your tunes. Let us consider

an actual instance. Sometime ago when the tune "Silver Hill" was just coming into
use among us, the hymn, "Now in a song of joyful praise," was annoimced.
Obviously a happy, lively hymn of praise, requiring a tune to suit the mood of its

words, such as Duke Street or Truro. But Silver Hill was set, quite unsuitable,
except for the metre. Silver Hill is a beautiful tune, eminently suitable for "When
I survey the wondrous cross," or " 'Tis midnight, and on Olive's brow." For these

hymns Truro and Duke Street would be equally out of place. Most hymns can have
their meaning brought out more forcefully by the use of a tune specially suited to
the words and the way in which the phrases are formed.
A very beautiful hymn will serve as an example. No. 214, "If human kindness

meets return." This is a common metre, a hymn written in foiu- verses, foiur lines
to each verse. A single reading of this hymn will show the reader that it is a

gentle hymn with tender sentiments, demanding a tune of like feeling. "Belmont,"

the first suggestion is quite good. This tune can be sung with much feeling.
"Claremont" does not suit nearly so well. Par surpassing either of these two tunes

is "Prospect," Carey Bonner, No. 83. For a tune more capable of expressing the
tender feelings of this hymn we shall have to look a long way. In a second way,
this tune is more suitable in that being a D.C.M. it allows for the singing of the
first and second verses without a break. This is necessary to obtain the best
expression of the verses, for the first asks two questions which are answered in

the second verse. There is no real end to the first verse and only a semi-colon
is used.

Punctuation marks are used by the poets to give sense to their works. The
precentor who is conscious of these marks and careful to see that the tvmes

selected will assist in exercise of them, will make the praise more intelligible and
help to bring out the intentions of the hymn-writers. In this connection, we would
mention the well-known hymn 39, "The Lord's my Shepherd." In this paraphrase
of the 23rd Psalm the pause marks do not come at the end of each line or only
at line ends, but the lines are broken and the phrases run from the middle of one
line to the middle of the next, and in some instances for two whole lines. It is
necessary with this hymn, therefore, to use a tune which can be broken at almost

any point. The two tunes suggested allow for this, as do many of the old Scottish
melodies, but there is one tune in common use among us for this hymn which is
qviite unsuitable. We refer to the tune "Orlington." This is a tune of five lines, being
8, 6, 8, 8, 6. To use this tune to a C.M. hymn necessitates the repeating of the
third line of each verse. This is not fitting to No. 39 if we are at all concerned with
the words and expressing them correctly.

text of Matthew 26:27 and Mark 14:23
that conveying the fruit of the vine in
a cup, and dividing it by the action of

I CORRESPONDENCE

drinking, was entailed in the command,
because of:

•Jjlui. Sxi
Dear

Brother

Editor,—^In

case

the

issue should become clouded may
reaffirm the relevant points:—

I

(1) Jesus commanded us to "this do."

(2) The meaning of the command is
seen in:

(a) what Jesus told them, the disciples,
to do;

(b) what He indicated by His actions;
and

(c) what the apostles did in response to
His directions.

(3) Consequently, it is evident in the

(a) Jesus's words: "Drink ye all of it";
(b) His actions: "He took a cup . . . and
gave to them."

(c) the apostles' response: "and they all
drank of it."
A. ASHURST.

[This seems the right note on which to
close this correspondence. Bro. Ashurst
has presented the clear, incontrovert
ible statements of the N.T. on this

subject, without personal reference to

individual or church. He has kept the
issue clear: "What saith the scrip
ture?" Let none of us oppose that or
seek to explain it away.—Editor.]

SORXPTURE

Dear Bro. Editor,

Bible School.

This was oiu" first time at a Church of

Christ Bible school, and I would dare
to say that it is the greatest thing that
has happened amongst the churches
during my 44 years' experience.
To see 90 yoimg people gathered to
around

the

Lord's

Table

was

an inspiring sight and speaks well for
the future of the Church of Christ.

The questions were of a very high
quality and required much thought and
prayerful consideration by those re
sponsible for answering them.
The talks on the Holy Spirit and his

office gave much food for thought and
a deeper consciousness of His presence.
May I say a big thank you to those
who made themselves responsible for
the School's organisation, and to those
yoimg brethren who gave of their best.
J. E. BREAKELL.
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a letter regarding the Bangor Vacation
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4—Nehemiah X to 2:8: Matt. 22:

23-46.

Sept. H—Nehemiah 4:1-20; Matt. 23.
Sept. 18—Esther 4; Matt. 24:1-31.
Sept. 25—Esther 6; Matt. 24:32-51.
David

OF all the Old Testament characters,
perhaps David is the most interesting,
and we have much detailed information
about him, embodied in the books of
Samuel, Kings and Chronicles.

The Psalms tell us even more by re
vealing his thoughts. Samuel was re

buked gently for giving prior attention
to the appearance of David's brothers

(1 Sam. 16:7), but David himself seems
to have been attractive. "Now he was

ruddy, and had beautiful eyes and was
handsome" (l Sam. 16:12, R.S.V.).
However, it was not for this that he
was chosen, but because "I have foimd
. . . a man after my heart, who will do
aU my will" (Acts 13:22). it would seem

like the choice of Nathanael by Jesus
(John 1:47). God

knew

him

while

he kept the flock and we may indeed
believe that in these early days of his
life he learnt much of God. It may be
that Psalm 19 tells us this, and we may

generations had been true worshippers
of the true God—what inestimable ad
vantages this confers, and how earnest
ly those with children should watch

their responsibilities. (For David's fore
bears, see Ruth 4:18-24).

The trouble with David's predecessor,
Saul, was that he did not do God's will

but substituted his own, and perhaps
the most striking trait in David's char
acter was his anxiety to do God's will.
He did indeed sin grievously in more
ways than one, but the truth remains

that he sought continuously the guid
ance of God, and made the nation re

turn to the worship appointed by Moses.
David was the skilled harper who
played to relieve Saul's evil spirit, and
he faithfully served Saul in the conflict
with Goliath and the Philistines. For

this he was promoted, but jealousy in
tervening he became the persecuted
fugitive, and around him gathered a
motley throng of discontented and re
bellious subjects of Saul, with David's

own family. David's outstanding char
acter gave him the leadership over
them, and he won their loyalty and sub
mission, no doubt in preparation for the
much greater work which afterwards he
did as king over Israel.

We do not know how long David re
mained in this condition, but it must
have been a severe test of his faith in

God, and his patience under great pro
vocation and entirely unjustified perse
cution is very striking. It is in fact a
practical illustration of the attitude
Christians are definitely commanded to

take, "Love your enemies, do good to
them that hate you," and "Avenge not
yourselves, beloved, but give place to
the wrath of God" (Matt. 5:44; Rom. 12:

18-21). This had alas only a tempor
ary effect on Saul (l Sam. 24:16;
26:25). He did appreciate the mercy of
David, but that did not cancel out his
envy. We see also in David a touch of

nobility in his dealing with AbigaiL He
was thankful to God that he had been
saved from doing that which would
have brought sorrow and trouble on her

and guilt on himself, making the inno
cent suffer for the guilty, which we al
ways do when we go to war or do vio
lence.

Upon the death of Saul it was rather
the followers of David than David him
self who made him king. He had al
ready gained great and deserved fame

as the leader against the Philistines,
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and the people were alienated from
Saul by his evil spirit. The tribe of

We observe that the Tabernacle itself
remained at Gibeon and the altar of

Judah led the movement for David and

sacrifice was there so that the worship'
was divided until the Temple was com

made him king, but only over a limited
population and area of the land. Then
during seven years of partial leadership,
his superiority over Ishbosheth was
more and more manifest, and without
much bloodshed he became king over
the whole nation, and by continued wise
leadership vmited the nation. This was
a religious revival by David's own desire
and work. We may well see in the
bringing of the ark of the covenant to
Jerusalem the reformation and regener
ation of true loyalty to the Mosaic in
stitutions, which had fallen into disre
pute since Samuel had almost given up

his grip during the period of David's
persecution (1 Sam. 15:34, 35), and his
sons

were imflt for

the

work. David

put the work upon the priests and Levites to whom it belonged. The death
of Uzzah reminded him of these pro

pleted by Solomon many years after.
So David, like Moses, was not able to
see the completion of his plans but only
to enjoy it in anticipation. (See 1 Chron.
16:37-42;

2 Chron. 1:2-6).

The writer of Chronicles wrote

his

history from a religious angle, and his
work should be studied in conjunction
with that in 2 Samuel. We see David

then as a godly reformer unifying
nation as the judges had failed to
and developing God's people for
glory rather than David's. Such is

his
do,
His
the

work of everyone who serves God truly.
"That they may see your good works
and glorify your Father in heaven"
(Matthew 5:16). May this be our ambi
tion as we seek to keep to and restore
the "old paths."
r. b. SCOTT.

visions of the Law.

Jjfie, &wJvck.
Extracts from the Writings of D. KING
Apostolic Development

Post^apostolio Development

1. Church members.—Only those who

1. Church members.—^Babes and others
who have never avowed faith in

had avowed their faith in the Lord

Jesus Christ and repentance toward

Christ.

God.

2. Immersion in the name of the Father,

the Son, and the Holy Spirit.

2. "Ecclesiastical baptism"—pouring or

sprinkling water as substitute ' for
immersion

commanded

by

the

Saviour

3. Baptism of avowed believers only.
4. The bread and the cup on the first
day of the week, as showing the
body and blood of Christ.
5. Every Christian a priest to God. No
priestly orders.
6. Liberty in ministry to all male mem
church

4. "Sacrament of the altar" wherein by
"'trans-substantiation" the real body

of Christ is repeatedly sacrificed.
5. Limited and sacrificing priesthood.
6. Restriction of ministry to priests and
ordained ministers.

bers able to edify.
7. Permanent

3. Baptism or sprinkling of babes.

officers—deacons

and elders; plurality in every church.

7. Ministers, Popes, Cardinals, Arch
bishops, Canons, Deans, and nxunerous others.

of

8. Compulsory contributions to church

9. The church a local institution, un
controlled by monarchs, parliaments,
conferences, synods; neither united
to the State nor portioned into de

9. State
churches;
denominational
churches; churches enslaved to par

8. Fellowship — freewill
God's people.

nominations.

offerings

funds.

liaments,

conferences,

and

other

bodies unknown to the apostles.
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Gathered by the late Bro. W. B. Jepson

Universal

Scepticism. —

scepticism involves a
terms. It is a

Universal

contradiction

in

belief that there can be

no belief. It is an attempt of the mind
to act without its structiire,

and

by

other laws than those to which nature

has subjected its operations. No man
can be allowed to be an opponent in
reasoning who does not admit those
principles, without which all reasoning
is impossible.

Piety.—The foundation of piety is in
the heart, yet its beautiful frontispiece
appears in the conversation. An upright
Christian is like Solomon's temple —
gold within and without. Piety is like
heaven, which amalgamates and mingles
itself with the whole man.

sweeten

the

prospect

of that state

which is exempt from sorrows and all
their causes.

Human Depravity.—There is greater
depravity in not repenting of sin when
it has been committed than in commit

ting it at first. To deny, as Peter did,
is hard, but not to weep bitterly, as he
did when he had denied, is worse.
Benefit of Affliction.-As the ark

of

Noah rose higher and higher by the
swelling of the waters of the deluge,
even so the souls of the righteous are
brought nearer and nearer to God by
persecution and aflfliction.

Slander.—Slander is a vice impure in
its source, dangerous in its effects, gen
eral in its influence, irreparable in its

Meditation.—As fire will not warm us

imless we tarry at it, and as a bee can
not suck the honey from a flower im
less she abide upon it; no more can

any child of God receive support and
consolation from the promises imless he
seriously and solemnly ponder and
meditate on them.

The Second Birth.—^Those bom once

only, die twice—they die a temporal and
they die an eternal death. But those

consequences: a vice that strikes two
mortal blows: it wounds him who com

mits it and him against whom it is
committed. It is tolerated in society
only because everyone has an inclina
tion to commit it.

Christian Zeal.—A good man's zeal
should be ever on the wing, but it
should borrow the eyes of discemment
and the hands of prudence, or it will
be bland and extravagant.

who are bom twice die only once, for
over them the second death hath no
power.

Power of the Gospel.—^The religion of
the Gospel is always glorious—it is a
•pure spiritual essence which nothing
can deteriorate. If it forces its way into
a narrow heart, it struggles to expand
it; if it dwells in a vulgar mind, its
tendency is to refine it; and when asso
ciated with error and a spirit foreign
to its own, it subdues the power of the
one and softens the asperities of the
other.

Sliilful Piloting.—As a
and master of a ship

skilful pilot
will, in

calm

weather, look for a storm, even so every
wise man, in times of peace and pros
perity, will prepare his mind for adver
sity.

Trials.—Trials are laid on the Chris

tian in order to keep down the risings of
pride and the love of the world. They

Apfteal,
Dear Brethren,
The church at Dewsbury meets at
present in the Friends' Meeting House,

by courtesy ol the Society of Friends.
In addition to the disadvantages which
result from sharing a meeting-place in
this way, the district in which it is
situated is gradually being cleared of
houses and is scheduled for development
as an industrial area.

We have, there

fore, been seeking a new meeting-place
for some time.
Recently a Methodist
church in a residential district about a
mile away closed its doors and, as a
result of negotiations which have now
been concluded, we have purchased the
building for the very reasonable sum of
£700. The building is structually sound
but, since its maintenance has been
somewhat neglected, it will be necessary

to spend approximately £500 in carrying

